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follow and fulfill, the leaders of tl1e new move1nent foresee a special des
tiny for Japan. From Japan the light of the one true faith \vill illuminate 
the whole world. Saka Gakkai missions have already made some progress 
in Southeast Asia, and centers exist in Latin An1erica, the United States, 
and Europe. In the end, there will be one world. All men will be saved, 
11appy, and prosperous, and the Soka Gakkai will then disband itself, its 
world-mission completed. One is reminded of the withering away of the 
state in l\t1arxism. 26 

Communism is also, for that matter, an imperial faith. Among the 
ideologies, as opposed to the religions, it is still the most formidable, al
though the only significant fields for communist evangelism today lie in 
Asia, Africa, and Latin America. The original expectations of Lenin, 
Trotsky, and Zinoviev that the world revolution would spread from Russia 
to the West have been refuted by history. While the present leadership 
of the Soviet Union shrinks from active imperialism on behalf of the one 
true faitl1, except in limited support of ''wars of national liberation,," the 
Asian Marxism formulated by Mao Tse-tung calls for communist revolu
tion throughout the world, vigorously assisted by the parties and peoples 
of countries already safely in the socialist fold. Maoism is, again, a faith for 
all men and all seasons. It has a sharply defined idea of mankind, a vision 
of the future, and a project for world mastery. With increasing prosperity 
in Asia and the passing of the older generation of lYiaoists, Asian com
munism may in time ''soften'' after the Soviet example, but the problems 
of economic growth are so much greater in Asia and Africa than they were 
in Russia that no one should take sucl1 a development for granted. 

Here, then, we have one conceivable spiritual prospect for twenty-first
century n1an the triumph of a single faith, essentially hostile to its rivals, 
although it might in practice allow them to flourish in a limited way 
under its wing, as Christianity survives in Soviet Russia. I do not think 
that this kind of solution is more than a remote possibility. Nothing 
short of supernatural intervention or irresistible military force could 
bring the whole world, including the West, under the domination of a 
single imperial faith, whether religion or ideology, no matter how universal 
its appeal. 

One other class of organized faiths should be noted in passing, those 
which freely recognize the value and truth of the various historical re
ligions and then insist on the distinctive power of their own historical 
faith to effect an integration of all the others. The Baha'i Faith is the 
classical example. From its origins in nineteenth-century Persian Islam to 
the present day, Baha'i has represented itself as a fresh revelation from 
God, fulfilling all past revelations, Eastern and Western,, and bringing 
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them into new unity and l1armony·. I11stead of extirpating its rivals, 
Baha'i proposes to absorb and encompass the1n. The ultimate end in view 
is a Baha'i world order, but the way of the B3ha'i true-believer is com~ 
passionate and unfanatical.27 

The Indian equivalent of the Baha'i movement, also founded in the 
nineteenth century, is the Ramakrishna Vedanta Society, a missionary 
order well known in Europe and America, which looks benevolently on 
all religious faiths, sees truth in all of them, and then encloses them all 
in the higher truth of Hindu monism and the traditional doctrine of 
neti neti: the truth is not this, not that.28 From the point of view of the 
Western confessional faiths, Ramakrishna's formula is no less imperial
istic in its own subtle way than Christianity, Islam, or Baha'i. Both 
Baha'i and Ramakrishna Vedanta offer a unity achieved from the perspec
tive of a single tradition, Islamic or Hi11du, very much as the efforts of 
some Unitarian-Universalists in the United States to suggest a world 
religion have their origins in the fundamental insights of nineteenth
centurv liberal Protestantism.29 

J 

Among secular faiths, the clearest parallel is the international Humanist 
movement, centered in the English-speaking countries and in the Nether
lands. Its spiritual roots lie in the Enlightenment and in Victorian agnos
ticism and positivism. Although Humanism offers itself as a unifying 
world faith, it is unmistakably the expression of a particular kind of post
Christian, liberal, rationalist, sceptical, progressivist Western mentality.30 

It may be as well qualified to unite the ideologies as Baha'i or Rama
krishna Vedanta to unite the religions, but it does so from an historically 
limited ai1d local perspective. Again, however, it does meet one crucial 
test for a possible world faith: it ministers to all mankind. 

Many individual prophets, not attached at least in their prophetic 
capacity to an organized movement, have devoted their attention since 
i945 to the question of religious and ideological commitment in the 
coming world civilization. They divide, roughly, into two camps those 
who foresee a unitary world culture, developing through a process of 
synthesis and coalescence from compatible elements in the existing local 
cultures, and those who foresee a pluralistic culture-pattern, marked by 
dialogue and communication among the several surviving traditions, but 
without integration. Their work provides us with a framework of ideas 
for discussing the possibilities that remain. 1be shape of things to come, I 
suspect, lies somewhere within the range of their speculations. 

lbe thinking of one such prophet, F. S. C. Northrop, in a sense joins 
the two positions, although ultimately coming down on the side of a 
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