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When Spring returns to the world of nature, it produces a transformation
of all living things whieh repeats the miracle of evecy previous spring.
For throughout nature living things are bound within the limitations of coe-
mic law. ZHach entity revolves in the orbit of its own particular function
and purpose. The rose of this season is the return of the flower which
bloomed in seasons before,

But when the divine renewal quickens the world of men, a new oreation is
born. Man's being, unlike nature, has the power ot progress ever higher
from stuge to stage. The expression of that progressive evolution is witne
nessed in the series of historic cultures which eveolved from the inspirat-
ion of the Prophets of o0ld, The men who established a higher culture ocan do
80 because they themselves have unfolded powers which could not exist before
¥hile the Prophet restores the 1life of the soul and confirms the mission of
the Prophet preceding Him He also reveals new teachings which carry soc=-
iety to a higher stage.

Vhy 1is it that so few recognize and follow the new Prophet when He appears?
In the characteristic of human habit we find operating the principje of re-
petition which, though selfeimposed, we find in the kingdom of nature. Jen
of rigid habit strive to live within a closed orbit of action, feeling and

thou&ht .

This principle if repetition becomes more pronounced and influential in
humean beings when personal tralt and outlook is reinforeced by a powerful
tradition. Tradition spells a formula which imposes the rigidity of habit
upon the spiritual forces of men. This is partiocularly true when the trade
1:ional formula evolves within a religion and dominates consciousness and
will,

Thus, a8 we survey the society about us we see that religion is associated
with the perpetuation of a doctrine, a church, a ocreed and an authority
vested in minister, priest, rabbi, or mulla. Whatever corresponds to this
formula is recognized to be "religious" and whatever lies outside this
closed area of ezperience is ignored, denied or resisted.

It is because of the habit-forming mature of religious tradition and its
adherence to repetition that Baha'is find it difficult to attract widespread
interest in the Revelation of Baha=u-llah. It was of the tradition that
Christ spoke when He said that they had ears but heard not, and eyes, but
gould not sees However sincere he may be in sttitude toward his particular
formula, his soul is confined within its limitations and he is unable to
make a positive response when confronted by evidence that the Prophet has re
turned to mankind. It is only by the working of the spiritual power of in-
dependent investigation of truth that the individual becomes frese from the
restrictions of tradition and begins to live in the light of the New Day.

This condition offers a unique challenge to every Baha'i. How can we undere
mine or break through this wall behind which the pattern of repetition holde

sway? We know that the Baha'i Revelation oreates an entirely new pattern fo
for the life of the sould and the development of society. The formula is

spiritual universalitys Religion dealing with the whole man and with the
wholeness of human existence=-religion able to offer a solution to the basic

problems of life which international events and conditions impose
upon all, The moral isolation of traditional religions, each on its own

part claiming to be unique and supreme, has brought about the practical
annulment of the laws and principles of brotherhood which every FProphet has
slearly expressed. The scattering of the forces of religion has opened the
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the gates of human society to the invasion of the pagan powers of revolut~-
ion and war and the rejection by many of the spiritual nature of man him-
self, the rejection of Ged.

The Baha 't teacher must know more about the Prophetic Founder of a religion
than the followers of that religion themselves. He must awe them by his
reverance for that Prophet and his knowledge of the teachings that Prophet
revealed. He must impress them with the realization that their Prophet's
laws and principles are not being applied, He must be qualified to explain
prophecy which associated the Prophet with the continuity of religion and t
the truimph of reightousness. He must attempt to unhold an appealing vision
of the dymamic nature of Revelation and prove that omly as the sects, creeds,
denominations and faiths are unified in devotion to divine law can man es=
cape from the abyss of fatality into which they are plunged.

The unity of the Prophets can only be conveyed when we make clear the ess-
ential purpose of religion as the establishment of justice and peasce through-
out the worlde Whoever begins to resalize that the Prophets have taught the
sgme essential truths, each for His own age, can in time accept the principle
of Progressive Revelation, fulfilled in the mission of Baha-u=llah,

Let us appreciate the fast that the purpose of the Baha'li teacher is to lib-
erate the soul of the individual from its servitude to a close sectardan
pattern and guide it into the universality whioh religion has bescome, This
transformation is not mere substitution of a new fixed pattern for an anscient
one. It is the resurrection of the soul from its sleep in the grave of super
stition and unbelief.

The foundations of civilization are being overthrown. Human ezistence hangs
in the balance. May we turn with new insight to the words of 'Abdul-Bahas
"Let your ambition be the achievement on earth of a heavenly civilization! I
ask for you the supreme blessing, that you may be so filled by spirit shat yo
you may be the cause of life to the worldl? The divine Sprintime has comej ne
new life quickens within us as we turn to the Sun of Truth.



