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Tnstruction Concerning Genesis

Chapters 1, 2 and 3, Given by Mirza Assad'Ullab, and Translated by
Micza Al Rbulf Kban,

e is The One Wibo inspires to tbe bearts of Mis servants tbat
which D¢ Willeth.

TLesson containing the interpretation of Chapters 1, 2 and 3 of the
ook of @enesis,

Befvre beginning Lo treal af our subject, we should preface it with an
intraduction, as follows: Tirst it should he known that Gad hath created
man to be the most neble among His creatures and hath deposited in him
the briliiant faculty of judgment, so that man may thereby comprehend Lthe
realitics of all things, accepting that which he finds to agree with intellectual
prood, and rejecting that which i3 against reasan hy showing it 1o he ap-
posed to the common sense, or to Jeave it as it is in the contingent world so
that the condition thereof be unfolded and its truth or falsity become man-
ifest.

Now, it is known to the readers of the Heoly Scriptures 1o he a fact
that the statements in Chapters I, 2 and 3 of the Book of Genesis. and also
the story of the Deluge , ig samething utlerly contradictory to sound judg-
ment if it is to be judred according to the literal sense of the record without
vmdcrgmng any [ irther :mrrpremlmn or elucu‘hlmn

Far instance, the guestion of the creation of heavens and earth, sun,
moon, stars, night and day, in the manner as stated, can never be approved
h) anyone's judgment if it is to be laken according 10 the literal statement;
because the Most IToly Lssence of God is pre-existent on account af [ts
Icentity and At: ributes, One of His Attributes is that of Creation. and
after it i3 realized thal this Autribute of God is most Ancient, how can it be
said tha: God was forever and creation was not? The likeness of Gad and
the creation is similar Lo the sun and the rays of the sun. The ravs of the
sun had existence since the carliest existence of the sun, and have ever been
inseparable from the sun; the difference is that the sun of truth is Ancient
in Its Identity ag it bad no wmaker or originater, while the rays of the sun
awe Lheir exisltence lo the Sun; and this pre-eminence of the Sun over the
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Fays is an essential and original pre-eminence and not one of time, far the
rayv: are coexistent but from cawvsality and identity.

Iherefore, concerning what is mentioned, that in the beginning God
created the heaven and earth, in the gecond day-——the walers, the third day—
the plants, i the fourth day—the 3un, moon and stars, in the fifth day—the
animals, and in the sixth day—man, and on the seventh day God ended ITis
work which Ilec had made and He rested from all His work which God
created and made, ete,, the heman mind can see that other meanings than
the Jiteral anes have been intended hy sueh statements.

Likewise, examine the story of Adam and the Garden of Eden, the tree
of the knowledge of good and evil and the tree of life. Gad forlade their
eating of the fruit of the tree. but Eve was deceived hy the serpent and they
did eat and were sent ont irom the Garden of Eden, and the Cherubim were
placed at the east of the Garden 1a keep the way of the Tree of Life from
the approach of Adam and Eve. According to common sense and sound
judgment, another interpretation and explanation must be intended for these
texts, and not the literal meaning af the words,

For example, where have this tree of life and this tree of the knowledge
of good and evil been, of which navghs is mentioned in history, and at what
timme was this tree withered so that no seeds thereol remained that new trees
might grow therefrom?  All the carth is surveyed and all the trees are
classified and their names and forms and fruits are shown in heooks, while
nothing i mentioned of these two treeg, which fact clearly proves that
such have never existed on the earth.

Ponder ve over this question with the brillian: Power of sound Judg-
ment!  Moreover all the men whe exist on the earth are believed, in the
apinion ni penple, to have descended from Adam and Eve, and the latler
were their parents. Was there a certain peculiarity in the left rih of Adam
only, from which Eve was made, or should a similar effect be had from the
benes of all the generation of Adam?  If we say that (his specially was as-
signed to Adam zlene, what is our proof thercof? And if we say that all .
the children of Adam are endowed with the same potency, then why has
none af them ever shown farih such a thing? 15 it possible that mankind
could ever he crcated from a picce of hone? Tf we say that this is utterly
impoessible, then what is meant Dy the statement thac God created Lve iram
the rih of Adam?

Ponder ve therefore with the brilliant Power of sound Judgment! As
1o the tree of the knowledge of gond and evil, the Jiteral meaning of this
15 no other than the tree of goodness and badness. 13 it possible to believe
tha: God, Who created Adam and Eve, could have forbidden their under-
standing the gaad and eyil of things? Then, what s meant by this paint?
Even the animals can discriminate between gond and evil or harm znd kind-
ness: how then should man, who is the most noble among. all existing beings,
be forbidden from having that moch of anderstanding?

Mareover, what does it mean that a serperdt ‘miay kave greater knowledge
than man, and know that cating of the fruit of the tree of good and evil
cpeneth the eyes of man? (As is said in Ch. 3, v. 4-3) while man, of whom
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God hath said: “We have created man aiter Cur Own Image,” may not
comprehend that much?

Besides, God Himself hath said cthe same thing concerning the Tree of
ood and Evil as was said by the serpent: (Ch. 3. v. 22). "“And the Lord
(zod said—Behald, the man i3 hecome a3 one of Us, 1o know gond and evil”
So. from this statement it may be known that as ic is said by God. eating
of the Tree of Guod and Evil would make Adam understand the good and
evil and that when he should become consciotts thereof, his eyes would be
opened.  The asame thing was said by the serpent (to Eve). Now, if we
judge this verse according to its literal expression, it will become known to
us that the serpent hath been more knowing than Adam, and that 1t directed
them 1o do goad, 1§ this was the ¢ase, why then were they forhidden (hy
God} from cating of the tree, and why was the serpent cursed therefor? (as
il s said in Ch. 3. v. 14—"And the Lord God said unto the serpent-—because
thon hast done this, thon art cursed abave all caltle, ele.)

Ponder ve thereupon with the britliant Power of sound Judgment, More-
over, who are the Cherubim who are placed at the cast af the Garden of Eden
to prevent Adam from access to the Tree of Life and thus to live the
Eternal Life? What is the meaning of these words?  ITas not God created
Adam in order that he may enter the Kingdom of Eternity? 1f this be not
the ¢ase. then, what is meant hy the wards which the Divine Manifestations
have said regarding this matter?

Jesus Christ said to His disciples: "And if I go and prepare a place
ior vou, | will come again and receive your unta mysgeli, thal where I am,
there ye may be also. And whither I go, ye know. and the way ye know.”
(John 14: 19 20.) Likewise He has said: “Yet a lictle while and the world
sccth Me no more, but ye see Me: because [ live, ve shall live also. At tha:
dav ye shall know that T am in My Father, and ve in Me. and I in ve”

The DBlessed Pericction (Glorified is His Honer!) hath said in the
Arabic Hidden Words: “O son of blindoess! T beckon thee to life and
thon desirest death, far thou hast deserted what We wish for thee and
followed that which thou desirese.” In anather place He hath said: “0
son of man! Thou art My possession and My possession will never be
destroyed; how is it that thou art afraid of thy destruction? Thou art My
Light and My Light will never be extinguished; why dreadese chou ex-
tinction 7 Thou art My Splendor, and My Splendor will never be darkened;
Thou art My Garment, and My Gzrment will never he worn out; there-
fore dwell in thy love to Me that thou mavst find Me in the Ilighest Hori-
zan.”  In another place He hath said: "1 was in My Ancient Identity and
in My Ewverlasting Being. [ know My Lave in thee: therefare I created thee
and laid upon thee the Garmen: of My Likeness. and maniiestied 1o thee
My Beauty.,” In another place He hath said: “0Q son of man! Becanse
I loved thy creation, thus | c¢reated thee; therefore love Me,that 1 may
mention thee and in the Spiric of Life confirm thee,” Likewise: “O son of
Existence! My DBowl thou art and My Light is in thee; therefare he en
lightened by it and seek not any beside Me, for T have created thee rich
and hestowed abundantly grace upon thee” Likewiste: “0 son of the
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Iighest Appearance! I deposited in thee a spirit from Me that thou mightst
he My Laver; why hast thou left Me and sought another lover (the world)?”
In another place He hath said: “0 son of Spirit! The Gospel of Light |
herald to thee; gladden thyself with it: and to the state of Holiness 1 call
thee ; shelter thysell in it that thon mayst he in rest farever and ever,”

There are many similar statements which indicate the fact that Adam
chould eat from the Tree of Life in order to attain Eternal Life, and the
principal obiect of the mission of the prophets and the appearance of the
Divine Manifestations in the warld, has been for this same purpose.  T'here-
fore it is evidently proved that by the Cherubim being placed at the castern
Gate of the Garden of Eden to prevent the access of Adam to the Tree ai
Life another meaning iz intended.

Ponder ve upon this through the brilliant Faculiy of sound Judgment!

As previously stated and demonstrated that. for the texts of the Holy
Scriptures ideal meanings other than the literal sense is intended, and the
chief purpose of the heavenly books and their revelation has been based
an those real meanings, s0. herewith we hegin to interpret the texts accord-
ing to their ideal sense, and say that in the second avd third chapler of
Genesis. two important and high subjects are explained in a symbolical way.

Firsl, the acconnt of the states and positivns of perfect man is briefly
stated, so chat every ane of mankind may presume that Gad has Jdepnsited
these 1oity states in the being of man, and has hidden and concealed these
precious gems therein, so that every man may endeavar himseli 1a attain
to perfection, But He has explained this high subject in the story of
Adam, the Garden of Eden, and the four rivers, so that the children of
Adam (mankind) may understand that the mentioned states which have ex-
isled in their father {Adam) ought to be cbtained by them as a heritage;
otherwize they 'would not be accounted of the real children of Adam,

Conseguently we bring the follownig verses of Genesis chapter 2 to the
notice of aur readers, and then we will give the interprelation thereai: (7lh
versel “And the Lord God formed man of the dust of the ground. znd
breathed into his nostrils the hreath af lite, and man hecame a living soul,”

(8th verse) “And the Lord God planted a garden eastward in Lden,
and there He put the man whom Ie had formed."”

(oth verse) “And out of the gromnd made the Lord God to grow every
tree that is pleasant to the sight and good for food; the Tree of Lije also in
the midst of the Garden. and the Tree of Knawledge of good and evil.”

{toth verse) “And a river went out of Eden to water the garden, and
irom thence it was parled and became into iour heads.”

(11th verse) “The name of the first i DPison: that is it which com-
passeth the whole land of Havilah, where there is gaold;"

{12th verse) “And the gold of that land is pood; there is bdellinum and
the onyx stone.”™

(13th verse) “And the name of the second river is Gihon; the same is
that which compasseth the whole land of Ethiopia”

(14th verse) “And the name of the third river is Hiddekel; that is it
which goeth teward the east of Assyria, and the jourth river is Euphrates”

The above verses tend to explain that Goed created Adam and endowed
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aim with six states: 1st—The mineral state; znd—The vegetable staze; 3rd—
The animal state; 4th and 5th--The human state; Othe-The state of the
Kingdom and TFaith. Ile gives these five states in symhols,

Far instance, in the 2nd chapter, yth verse, e says—“And the lLord
God jormed man of the dust oi the earth, ete,” This refers to the fact
that the first state of man is dust, that is—the mineral. Then it is said—"And
the Lord God planted 2 garden eastward in Eden,” and also “And out of
the garden made the Lord God to grow every tree.”” This refers to the fact
that the vepetable state in man, which is the virtue augmentative and nutri-
tive. (nourishing)—comes alter the mineral. TFurthermore this shaws thar,
when the virtue vegetative hecame manifest in him, then the capacity of
the animal state ensued, because the vegetable aud animal siates are very
near (o each other, (on account of the virtue augmentative which each
of them share; besides, worms and small insects are naturally formed with-
in apples, other plants. ete.)—which is proved by the fact that, after the
statement “And out of the ground made the Lord God ta graw every tree”
(which refers to the vegetable state) the words “that is pleasant to the sight
and good for food” are explained, Mareaver, 1his stalement indicates that
the animal state which 15 endowed with the virtue perceptive, and with thst
of cating food, hecause maniiesl in main after the vegelable state or virtue
augmentative, Thas is, the five senses, such as sight. taste, ete.. were shown
forth in him after the vegetative state. This subject was alluded to be the
words “pleazant to the sight” for the sense of sight is perceptive, and the
facultv of discernment in animals comprehends things by sight; and also
the words “And good for food” refers to the animal desire for jcod,

Then it i5 said “The tree ai Life , and the tree of knowledge of
good and evil,” This statement alludes to the fact that, after the animal
state. comes the human state (the fourth and fifth state); that is the ra-
tional (logical or reasonable) faculty {(knowledge of good and evil) which
apprehends general ideas and things. Then the sixth state (in man) is
that of the Spirit of Faith, which s of the Kingdom of God (the tree nf
Liie).

As to the “four rivers”, this subject is explained as follows: The four
rivers are mentioned in a syvmbolical way in the Holy Scriptures, This
subject was veiled and hidden until the time of the appearance of Moham-
med, when the Koran was revealed. There it i3 recorded that Gad hath a
paradise of Eden, in which four rivers are flowing, and the pecple of the
Paradise drink therefrom. He has explained the said rivers aceording to
the following names:

1st—"The river of milk (the taste whereoi changeth not)™,

z2nd—"The river of wine (pleasant unte those who drink)".

ard—"The river oi clarified honey,”

#h—"The river of incorruptible and limpid water.”

Also, il 13 mentianed in the Karan that, in the Paradise, there are to be
found Houris, Palaces, and all kinds of fruits and foods “which souls shail
desire and eyes shall delight in™; but the meanings of these words and
statements are not clearly explained therein, and no one can be informed
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((Lf l(glcir real meanings, except whosoever ia well informed in the mysteries of
3004,

When the cycle of Mohammed (the period of Islam) was ended in the
advent of the First Point {(may the souls of all else redeem him!) the Day
oi Whose appearance was the carly dawn of the Sun of Realities and Mys
teries, and the time of the Manifestation of the explanation of all things,
then His Highness (the Bab) interpreted the four rivers.

He said that, by the “River of Milk” is meant the Spirit of prayer and
supplications, which river is everlastingly running and flowing in the Para-
dise of the beings of the Divine Manifestations, and that they are perma-
nently in prayer and supplication with God, with their spiritnal and mental.
as well as with their physical tongue.

By the “River of Wine” is meant the river of the interpretations—
commentarics (given) by them on the Holy Scriptures, which is flowing in
them, whereby they explain the real meanings thercof for their believers.

By the “River aof clarified Haney'" is mean: the river of lhe answers
which they give to scientific guestions fvrwarded to them by the doctors
of every age,

By the "River of incorruptible and limpid Water" 13 meant the re-
vealed Verses, doctrines and precepts which descended fram the Retreat
of Oneness upon the hearts of the Manifestations of God and which Jowed
fram their Tongues and gave new life unto the hearts and minds af the
people oi the world; as it 15 said—"And we made every living thing of wa-
ter.”! Likewise it is said by Christ—"Except ye be borr af water and spirit,
ye cannot enter the Kingdom of God.”

The mystery of the fact that these jour rivers which flow in the temple al
a perfect man are explained in Genesig by the names Pison, Gihon, Hiddekel
and Euphrates. is this—that whenever the prophets of God and the Divine
philosophers intended to explain mysteries helonging Lo spiritual jacts, they
cxpressed them in figures and parzbles on account of the lack af ca-
pacity in the people who attended their teachings, Far example—when
Jesus could find capable and sagacious souls in Hig presence, He would ex-
plain ta them spiritual suhjects in a clear way, while in contrary cases He
would give ITis points in forms and parables and ¢ymbols. Ag a proof of
this fact, take the numerous parahles which Jesus pronounced in explaining
the Kingdom. which, were they to be interpreted sccording to their literal
sense, would nal have any connection with spiritual subjects.

Thetreiore, in the day of Adam, these faur rivers which flow in the being
of a perfcct man are symbaolized by four physical rivers, and as these men-
tioned rivers have been accounted ta he the largest on the then discoverad
carth, so these four spiritual virtues in man have been likened unto chem.
Moreover, this is ane of the usages of God to symholize different subjects by
the wellknown things, which have been jamiliar to every age.

To sum up. the four rivers were mentioned in all the former DBooks
which preceded the appearance of the First Point {May the soul of all else
redeem Iim!). When His Highness appeared, anather river hesides the four
rivers was made ta law in His Blessed Being which was called the Supreme
Paradise. Tt was the River of Homilies, A Book was revealed from Ilis
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Blessed Tongue m which Ile wrote commmentaries on all the Names oif God,
and interpreted every one of the Names in five different styles or gradeg of
writing. That Book Ilc entitled—*The Book of Five Styles (or Grades).”
Far instance, one of the Names oi God is Unit, He has here explained
this Name in five various styles: thus—the swle of prayers, the style of sci-
cntific treatises, the siyle of commentaries, the siyvle of homilies and the
style of verses. Likewise with the other Names of God, such as—Merciful—
Clement—Beneficient—Forgiving, ele.

When the Age of the Blessed Perieciion arrived, and the Sun of Trulh
dawned forth from behind the clounds of the Unseen, and the Beloved of ali
the creatures unveiled His Face, then the Paradise of EI. ABHA became
maniiest and seven rivers bepan to flow therein, and the mysteries of the
knowledge of all that was and i5s were unfolded. Then the sealed Wine, which
was prophesied by all the prophets in their books, became unsealed, and the
Dawning-places of Sanctity and the people of the Supreme Concourse and
Cherubim drank ol that ideal Wine and jound Eternal Lile,

In the following we hring (o the notice of the readers some of the Verses
which were revealed by the Blessed Perfeetion concerning the Seven Rivers—
“Tn every garden seven tivers were made 1o (low, Perchance ye may drink
therefrom.” :

(1:t) “The River of the Wine of Eternicy, which flows from the right
hand of the Garden like a liquid ruby oi Hoeliness,

{zad) A River of bright Milk: The color thereof changeth not with the
duration of the world of Dominion; were ve of those who are assured,

(ard} A River of Clarified Honey, the taste whereof changeth not, and
anly those taste therefram who have relied upon God, the Protector, the
Seli-subsistent!

(4th) A River of incorruptible, Limpid Water. wherein man finds every
Juxury and delight, and thiz i3 that which i3 ordained thereto through the
Providence of God, the Mighty, the Poweriul, the Glorious.

(5th} A River which iz made to flow in the Name oi the Beloved (5 e,
Mohammed.) This, the people of the Paradise do itmplore of God at all
times, (o drink a draught theretrom. This is that for which they are asking
God cvery morn and eve.

(6th} A River which is made to fow in the Figure Three and in the
Word Four (1. e, Figure Three refers 1o “Al7 and the Word Four refers o
“Mahammed™ which 1s composed of only four letters in che Arabie—NMH M.
This was the name of the Bah), which commemarates God in jte course:
were ye of those who understand: Around which. the people of Paradise as-
semble that they may hear the mentianing of Gad, the Congueror, the Pow-
eriul! Whasocver may drink a drop thereoi will attain to that which he
desireth, and will reach (o such a position as can only he attained by him
wham Gead desired and willed. Thus have we revealed unte ye the Wonders
of the Cregtion of God: Perchance ve may hasten unte ITim!

{7th) A River which God hath sanct:fied from every color and purified
from every laste, inasmuch as it is created of the essential Nature of God;
were ve of the knowing: In which God bath ordained that which cannot be
stated by explanation, and the purport of which cannot be accomplished by
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Pen: were ve of the assured ones. Whasoever may drink a draught thers-
from, to him will become manifest the Mystery of that which was and will be,
and he will know everything in its place and will be informed of the Treasus-
ies af Wisdom. and will svar up with wings of Ruby in the worlds of the
Nearness to the Beloved!

Consequently the garden of Eden finally became the Paradise of EL-
ABITA and the four rivers became the seven rivers, and heavenly Tablss,
Hauris, and Palaces were created therein. This incomparable Paradise was
a Favor shown to the people of Baha on the part of Gad, the Bahi-ul-
ABHA! During the Manifestation of the Beauty of EI-ABHA. the Door of
the Daradise was opened before the righteous and the drinkers of the Cup
of Meeting, Just before He repaired to the Exalted Destinazion, and the
Sca of Meeting began to sink, and the sun of the Beauty of the True One
set on the Horizon of the contingent world and rose on the Harizon of the
Placeless, I1e delivered the Key of that Paradise to the Branch who is ex-
tended iroem the Ancient Root, "the Greatest Mystery of God™, His High-
ness “The One who is desired by God"—Abdul Baha (May the souls of ail
the ¢reatures redeem Him!).

As it is said by the Blessed Periection—"When the Nightingzle flew
from the Grove of Praise and repaired to the Farthest Destination, then re-
turn ye that which ve do not understand in the Book tu the Branch who is
extended irom this Firm Root.”

Thus HE appointed the Commentalor of the Book with such ¢lear rec-
ard in order to stop the way of any misunderstanding, so that people may
recognize the Persan who is the hearer of the Mysteries of the Divine Bauol
aiter the Departure of the Blessed Perfection.

Now hearken ye to the melodies of the Nightingale af Unizy in the Par-
adise of EIFABIIA, Who is warbling in the Tones of Servitude,

Revealed by Abdul-Baha.

If any one chant the following Commune wilh entire humility and sub-
missiveness, it will cause joy and fragrance within the heart of this Servant,
and he will be considered ag having met or vizited (Me). (1. ¢, This Com-
mune has the remuncration of My Visitation or meeting.)

HE IS EL-ABHA!

O my God! O my God! I extend toward Thee the hands of invoca-
tion, supplication and submissiveness, and relling my face in the dugt of the
Threshald which is haly above the comprehension of the people of realities,
and ahove commendations among the intellectual ones, | beg of Thee o
gaze unto-Thy servant who is submissive and humble before the Door af
Thy Oneness. with the glances af the eye of Thy Mercy, and to immerse
him into the Occans of the Mercy of Thy Eteruity.

QO my Lord! Verily, he iz Thy miserable, poor servant. and Thy be-
ceeching and captive slave, humbhng himsell Defore Thee, relying upnn
Thee, supplicating within Thy Ilands, calling upon Thee znd invoking Thee,
saying—'Oh my iord! Strengthen me ta gerve Thy beloved and enahle me
to be of service 1o the Threshold of Thy Oneness, and illuminate my brow
with the Light of adoration in the Court of Thy Holiness and with supplica-
tion tu the Kingdom of Thy Grandeur, and confirm me to become evanes-
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cent at the Threshald of Thy Divinity, and aid me to continue to be as noth-
ing {entirely humble) in the Cour: of Thy Lordship.

O my Lord!l Cause me to drink the cup of evanescence and c¢lothe me
with its mantle and immerse me in its gea; make me as dust in the path of
the beloved (believers); make me as a ransom (sacrifice) to the ground
printed by the fect o1 the chosen ones in Thy Way.

O Thou, Lord of Might and Exzltation! Verily, Thou art The Gener-
ous! The Mercifull The Most High! This is that which this servant im-
plores Thee every mora and eve. O my Lord! Grant his desire! Illumine
nis inmest hear:, dilate his breast, kindie hig lamp in the service of Thy
Cause and to Thy servants.

Verily, Thou art The Mighty! The Luving! The Clement!

As to the second subject, it (reats of the journey of man from the ma-
teriz] world to the Divine World. The purpose of the mission of ail
Prophets and Divine Manifestations in this world hag been to explain this
journey and to instruct concerning it. Every one of them has made certain
statements and revealed certain Books regarding this maller.

According to the langvage of the mystic Sufis, this traveling 15 said to be
the “Journey irom the creatures o the True One," The Blesséd Periection
kath revealed a Treatise according to the Sufi terminology, in which He hath
classified inta seven the stages whereby the traveler ascends from the ma-
terial abode to the Divine Home, Therein He hath stated that—"except a
traveler emigrates from self and journeys through the seven stages, he will
never arrive at the Sea of Union nar taste of the Peerless Wine.” This
Treatise on traveling is revealed in both Persian and Arabic. Likewise. in
the Book of Ikan, He hath treated ni the life of the travelers toward God,
and, if it please God, some of the blessed Verses thereof will be quated in
{he course of this lecture.

Now, [ bring to the notice of the readers the interpretation of the stages
of Adam's journey, This statement as recorded in the Books of the Bible
is similar to the language of the philosophers of that age, for that was the
age of the promulgation of ideas and questions which proceded from the
natural philosophers, and ag the Tree of the Divine Wisdom and Spiritual
Knawledge was then in its early state of growth, and the fruit of enlighten-
ment and spirituality wasg 51l concealed and hidden within the hranches and
twigs of the tree; so they used to explain spiritual subjecte by clothing thein
in the forms of wards and parables. Thercfore, Adam and LEve, Paradice
and Serpent, the Tree of Life and the Tree of Knowledge of gaad and evil
fave there been mentinned.

Knuw thou that the philosophers hold that there 1 a faculty in man
called the ITuman Soul and thig 2 endowed with two states:

1. The superior stale which is that of the incorporeality of his identity.
individual and separated from matter: This, they call *'Mind”, to which
taculty they refer all the discoveries made through mental intelligence, and
they believe all the modern inventions and arts to result therefrom.

2. That state which controls the body and conduces to its protection
and stability: This state they call the “soul,” and say that the soul of man
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15 as a defender and a ruler in his body, while the “mind" they hold ta he
like unto the King in the Kingdom ai the body.

Furthermore, they say thas all the ather faculties which exist in the
body of man are under the domination of the soul, and that there is a faculsy
in the human brain, which is intermediary hetween the soul and the ather
powers. To thig they give different names, such as the power of thought and
reflection, the penetrative ability, the faculty of contemplation, ete, When-
cver this intermediary faculty is dominated by the soul, and the goul by the
mind, all the affairs of the dominion of the body. both material and spiritual
continue to revolve ahoul the axis of equilibrium and steadiasiness, but as
long as this faculty is influenced by animal and natural traits, it withHolds the
soul from bearing allegiance ta the Mind, and thus inclines it to the hase
actions of nature, Then the Mind also will certainly be detained from in-
c]‘in‘.ng toward eizher menzal or apirituzl worlds and will decline to the world
af nature,

In this case the spiritual affairs of man will also be led to adversity and
destruction, and thus the mental (rational) man will he cast out from the
Garden ol camprehensian al intellectual facts and from inclination toward
the Spiritual Worlds, and will descend to the carth of nature. The Spirit of
Life will hecome the hady of death, and then the meaning of verse 17.—
“but of the Tree of the Knowledge of good and evil, thou shalt not eat ol it;
fnrlin‘thc day that thou eatest thereof thou shalt surcly dic”, will be brought
to light. .

g {When man reaches maturity and the station af responsibility and takes

“ cognizance of good and evil. i he chooses to obey the Commandments of
God and partakes anly of the good, his natural seli will die; but if he prelfers
to disobey God’s Commands, and vields to worldly appetites partaking of the
evil, his spiritval self must be dead. Therefore, in the day that he cats of the
Tree of Knowledge of good and evil, he will surely die)

The mentioned faculty which existe in the brain is interpreted as the
“Serpent”, accanling Lo the terminalogy of Adam, and as the “Devil”, whea
expressed by other Prophess.

Consequently, acenrding ta the idiom aof the philosophers, numerous
states exist in the being of man, such as the material state, vegetable state,
animal stale, pawer oi thought ar reflection, the penctrative ahility and the
power of mental comprehension,

Muesi of the ancient philosophers never spoke of the Spiric of Faith and
that of the Kingdom. They believed that the Mind (power of judgment)
was the same immortal essence, and held thac there were four states in the
mind, the highest of which they admitted ta he the Spiric of the Kingdom
as was said hy the Prophets.

Moreover, the term “Adam' is used in numerous places. Sometimes by
the word Adam is meant the whaole body of man including his saoul and mind,
Sometimes by Adam is intended the Divine Gift which 15 created in him by
the Word of Command, and sometimes is meant the essence af Mind or judg-
ment, Conzequently, the term “Adam™ 18 to be interpreted according to
the requirement of the place where it is used, o that it may not lead o the
confusion of understanding.
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For example— Adam is spoken of with Eve, and then by Adam is meant
the faculty of Mind, and by Eve—the Soul; by “Serpent™ is meant the power
of thought, Therefore, in the following, we briefly state the meanings of the
terms as used in these chapters, and then begin to interpret the statements in
question,

1. The Garden of Eden means the material body of man.

2. Adam means the mental facultv—judgment,

3. Eve mezns the zoul,

4. The serpent means the faculty of thought.

5 The Tree of Knowledge of good and evil means the Command-
ments and the Prahibitions made in the Laws of God,

6. The Tree of Life means the Kiernal Life of the Kingdom,

7. Druising the head of the serpent means abstaining from and aban-
doning Justiul desires.

8  The serpent bruising the heel of Adam means the tempting by the
"Devil” to attract man to the material conditions oi nature.

0. The cast of the Garden of Eden means the Door of entrance to the
Kingdam,

10. The fig leaves mean adhering to such excuses as soothe one’s heart
when censured by people.

11. Coats oi skin mean the clothing of repentance, which gains the As-
ceptance of God,

12, Cherubim are the holy and pure souls who are the Guardians of the
IHouse o1 the Testament. In another case, by Cherubim is intended three
Spirits—1. The Spirit of Sanctity. 2. The Spiric of Virtue. 3. The Spirit
of Scparation from aught else save God.

By the saying—"God said to Adam, efc.”'—is meant the creative and es-
sential speech, and not the literal, vocal speech.

This indicates that God created the being of Adam according 1o the
mentioned stages in order to show that such will be the development of
Adam, and such is his traveling and journey fram the material world to
the Divine Home., Therciore, whoever walked in the right Path of God,
attained and is saved, and whoever deviated therefrom, he erred and is de-
prived of the Paradise of the Vigsit of God. -

Now, in the following, we give the interpretation of the remaining verses
of Genesis, Ch. 2 and 3.

It is said in Ch, 2 v, 15—"And the L.ord God took the man and put him
inta the Garden of Eden to dress it and to keep it”. This means that God
deposited the hidden and Divine essence or individuality of man in an carch-
¥ body, o that man might unfold that treasury concealed within himeeld,
throngh the Divine Teachings, through abeving the Laws of God, end by
hecoming ingraited with the gualities and characteristics of Ged,

This position can only be attained by man through his own deeds and
by hig keeping to it. Therefore it is said—"to dress it and to keep 1", This
means that the son of man in this world, by means of exertion and by ac-
cepting the Teachings and complying with the Commands and Prohobitions
of God, should manifest in his awn being those states which were mentioneil
in the expasition of the heing of a perfect man. represented by the name—
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"Adam”, the Father of Mankind, so that the title—"30n of Adam™ may he-
come true oi him. Therefore it ig said by God, Bahi-ul-ABHA. in His
“Hidden Words".

O Son of Existence!

By the ITands of Power I made thee. and by the TFingers of Strength 1
created thee and deposited in thee the essence of My Light, Therelore, de-
pend upon it and not upon anything else, for My Action is perfect. and My
Command must take its effect. Do nat dishelieve this, and have no doubt
mate.,

As to the verse—“And the Lard God commanded the man, saying, Of
cvery tree of the garden thou mayest freely eat. But of the Tree of Knowl-
edge of good and evil, thou shzlt not eat ai j1: For in the day thal thou eat-
est thereof thou shalt surely die”; the explanation of this saying is that as
long as man bath not reached the state of intellectual judgment, and does not
distinguish between goad and evil, nothing is imposed upon him, and he en-
joys the garden of the animal state and 1s not subject to any reward or pun-
ishment. But as soon 23 he is endawed with judgment, and eals from the
Tree of the Knowledge of good and evil, chat 1s—hears the Commandments
and the Trokibitions of the Books of Gad; then if he commil acls against
the Law, he will be considered as dead.

By eating fram the Tree af the Knowledge of good and evil is meant—
hearkening to the Words of God and contprehending them. as it is said in
the Book of Ezekiel, Ch, 3. v. 1-5. “Moreover he said unto me, Son oi man,
cat that thou findest; ea: this roll, ete.. And he said unto me. Son of man,
fill thy Dowels with this roll that | gave thee, ete.” This statement
proves (he fact that by eating the roll {the Book) is meant absorbing the
Teachings of God.

As to the statement—"for in the day thou shalt cat thereof, thou shait
curely die,”—thiz death i3 the spiritual death and the death of Names and
Attributes. This we will treat of in another place (i it please God), because
the question af Death i3 a very impartant ane. The First Peint (May all
cise be a ransom to Him!) hath explained this subject in detail. He hath
caid—"Death i3 an endless Sea, and tor this there are infinite meznings and
states’.

Tou sum up—when every one of the good qualities of man is degraded
inta a blameworthy quality, this will be certain death to him in that state,
The grades of thie death are innumerahle. Among them the first is the death
of Faith: So it 15 with a disbeliever, who is declared to be dead. I it pleags
God, T will explain 1o you the meaning oif death, aiter the canclusion of the
story of Adam.

As to the verses—“And the Lord Gad said: It is not good that the man
should be alone: I will make him an help meet for him. And the Lord Ged
caused a deep sleep to fall upon Adam, and he slepe: And He took ane of
his ribs, and ¢losed up the fesh instead thereol: And the rib which the Lord
God had taken from man, made He a woman (Eve)." cte.: by this state-
ment that although the Mind (Adam) and the Soul (Eve) are [iterally
named by two names, vet they are in reality one, as is hefore mentioned,
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1Ch, 2, 19245 *Aund oul of the ground the Lord God forwed every
heagt of the field, and every fuwl of the air, and brought them unto Adam
( see what he wonld call them; and whatsoever Adam ealled every liv-
iug creature, that was the name thereof, And Adam gave parmes Lo all
cattle, and w the fowl of the air, and to every beagt of the field; but [or
Adam there wag not found an help meet for him, And the Lord God
caused a deep sleep to fall upon Adam, and he slepl; and he took one of
his ribs, and closed np the flesh instead thereof; and the rib which the
Lord God had raken from the man, made he a woman, Awml Adam said,
Thiz 1s now hone of my boneg, and flegh of wy flegh; ghe shall be called
Womnn, beenuse she was taken out of Man.”

In one genge the meaning of the mentioned verses is that ag the Mind
wag from the world of Spirif. and could not he connected with material
glates, therefore God made the Bonl. which wag disjoined from the Mind
ad is in reality of the same substance with the Mind, to be its mate, so
that the soul may be Interwediary belween the Mind and the body of
man., ‘Ubus the Boul became a cousort for the Mind awd as an ald to
man, It is for this reason that man eannot be independent excepl when
he 18 free from all conceras, and the Mind and Soul In bim are united in
commune with each other. This state i2 alluded to in the verse -“There-
fore ghall a man leave his father and his wother, and shall eleave untlo
hiz wife:; and they shall be one fesh,” (Ch. 2. 24.) This weans that when
man becomes mindlful of himsell, and free Lrom all olbher mallers, (hew
Le will be at rest, and then the Mind and Soul will be as one.

Asg to the verse- “And they were both paked, the man and hiz wife,
and were nol ashamed.” (Ch, 2. 25.) Thiz means Lhat the Mind and Soul
were in Lheir own identity, devoid of the cares and concerns of the ma-
terinl states, heeause they were acconding to their Divioe original Nature,
and they were honored with thar position of incorporeality, for they were
the essence of Banetity, and no 8in had emanted from them to conduce to
their shame, This nakedness wag, therefore, to them a Divine Robe and
a Supreme Garment.

But ag zoon as temprationg, made by the faculty of thought (which Is
interpreted as the serpent), sprung forth, lustfnl eravings became exelited,
the lightuing of earnal desives glowed, and the Soul declined to the states
of nature and withheld the Mind from aspiring unto the Divine Slales;
then Eve was deceived by the Serpent, Adam followed Eve, the Heaveunly
Bounties eceazed, and the death of the Spiritoal Stateg ensued, and the
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meaning became manifest of the wonds—"For iu the day that thou catest
Lhereol, thou shall surely die”

Then the Mind was dismantied of the Robe of its Origin and the Soul
wans slripped of the Garment of its Creation. The hrillinnt Spiritual
States becawe pitfalls of darkoess. The holy Soul of the Ringdom turned
into the appetite of brotish Ilust, Therefore, Adam and Eve, having he-
come gtripped from the Gifts of the Kingdom, were astonished and le-
wildered, experienced remorge and  found themsgelves ashamed amd
abashed.

Now consider bow greal an honor for thew was the former nakedness
which indicated their purity awml sanctity, while the latter destitation
caused their shame and abasement which wus a proof of their attach-
ment to eatural and worldy atates. Therefore, it 12 sald—"And the eyes
of them hoth were opened, and they knew that they were naked" (des-
titute),

In the following, we quote sowme of the passages of the “Ilidden
Words” regarding our above slatement: It is said by God, the Bahi-
ul-ABHA—Exualted is His Utternnee—"0 Son of Man! Deprive nol thy-
self from the Beanty of My Garment, and lose not thy portion of drink-
ing from My Beauntiful Fountalnz, that thon mayst not suller intense
thirst throughout My Lverlagting Belng,™

“0 Son of Existence! Keep My Commands because of Thy love for
Me, and cut thyzelf from chat which (hou desirest if thon seekest My
I'leasure.” :

“0 Son of Man!l Negleet not My Taws if thon loyest My Beauty, and
forget not My Commandments if thou wighest My Pleasure.”

“0O Son of Man! My Bternity ig My Creation and I have created It
for thee; therefore make it ag a garment to thy temple. My Oneness I3
My Invention and I have Invented it for thee; therefore clothe thy soul
with it that thon mayst he a dawning-star of My Tinity forever,”

A to the words—"“Amd they sewed fiy leaves together il male thein-
gelves aprons”—thege g leaves signify the exenses wherely a sinful
man seeks to comfort and consnle hiz heart, TFor instance—when man
commits an error and thus fallz into remorse and hecomes ashamed and
abashed bhefore Goild and His Creatures, hiz gonl which i3 prone to evil,
and in such aspect is the Rerpent, findg gultable and agreeahle reasons
for those evil actloms, thus scothing his hearr, This self-¢onsoling i
likened to fig leaves which mean useless and inconstant protection.
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As to the verse—“And they heard the Vulee of the Lord Gud, walking
n the Garden in the cool of the day, ere.'—this means that when Adam
realized consciousness and wokefulness within himself, he bheanl the
Volee of God from the tree of his own heing, calling uato him—"0 Adnw!
Did 1 not rell yon not to eat from the prohibited tree, not to commit that’
which is farbidden, and to prevent thy soul from following its own de-
sire? Now thal lhou Last not obeyed Me bul hast followed thine own
gell (zoul), thou art bereaved of the Paradise of Nearness and Meeting”

Then He turned to the Serpent and gaid—"0 Serpent, az thou didst
deceive the Eve of Soul. therefore thou art the Tewpter of the being of
wan, dudd are cursed forever.” Then addressing the Soul, He says—"The
only way for thy deliverance, and for thee to obrain forgiveness is to
piwayz abandon thine own desirez. and bLroise the head of thine own
wighes and inclinations,” Thus the verse -1t shall bruise thy head and
thou shalt bruise his heel”—weans Lhat as loug as wan is i Lis maeterial
state, the demands of the flesh allure him ro the enticements of nalure,
while the requirements of Mind amd Soul invite him to the Divine Stare.
Therefore, the Soul ghounld turn itz face to the state of Mind (Judgment)
und keep the glate of nature behind its baeck.

As to the verse—"And uuro Adam TIe sald, ‘Becanse thon hast heark-
eneqd unto the voice of thy wife, and hast eaten of the tree, of which T
commanded thee, gaying—Thou shalt not eat of it; eursed be the ground
for thy suke; in sorrow shalt thou eat of it all the days of thy life: Thorus
alzo and thizUles shall it bring forth to thee, and thon shalt eat the herb
of the field. 1n the sweat of thy face shalt thon eat bread, till thou re-
turn unto the groumd' (Ch. 3. 18-19),

These statements mean that God 2ald—"“0 Adam! I ereated thee from
the essence of Knowledge, Wisdom, Abundance and Honor, and I com-
manded thee not to pollute thyself with (he stains and allurcwents of the
world. But when thou camest into the world, thou wazt deceived Ly the
enticements of the (brotish) states of nalure and thus becawe bewilderedd,
perplexed and afflicted. Thon wast dispossessed of thine essential en-
lightenment. Thy affluence changed to indigence and thy knowledge into
ignorance. Therefore, only with great pain eanst thon acquire humap
perfections, and willi dificulty obtain the Meavenly Tahle."

Tor a further proof to thig faef. it is said hy the Blessed Perfection
in the “Hidden Words™ 0O Son of Spirit! T have ereated thee Rich,
How ig it that thon art poor? And made thee Mighiy. How is it thar
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thou art abased? And from the ezzence of Knowledge 1 manifested thee.
How is is that thou seekest some one besile Me? And from the ¢lay of
Love T koneaded thee. How is it that thon oceupiest thyself with some
oue elzge? Torn thy sight to thysel thar thon mayst find Me standing
n thee, Powerful! Mighty! and Supreme!”

Ag to the verse—“Unto Adam, algo onto his wife, did the Lord God
wake conts of skins. aud clothed them”™ (Ch. 3. v. 2L): by (his conl of
skins is meant the penitence of Adam being accepted by God, for God
trepts him after His Merey and Favor, awl not after His Justice; and
this refers to the adherence of man to the literal form of the Taws of
God, That 1s - whoever has outwardly held to the Commandments of
the Law, Le is in appearance accounted of the people of Faith and Re-
ligion. Therefore an ontwapd Faith is interpreteill by the skins, and
rherefore those who are related o a Religlon are aceonnted as the fol-
lowerg of that religion, and eonzider themselves as heing the fol-
lowers of the True One. But when the tests come, then these distin-
guish between the truoe believer and the false one.  Before the Advent of
('hrist, all the Jews knew themselves as the saved nation of Trath, but
when [z Fighness, Jesng, appeared, whoze Blessed Person was a test
and (rial unto them, then a digerimination vecurred between the {rue and
fulse believers, Likewise the same test has been during the Appearabce
of all the Divine Manifestations,

As to the verses: Al the Tord God said: Behold, the man is be-
come a8 one of 8, 1o know good and evil: And now, lesl he pul forth
his hamd, and take also of the Tree of Life, and eat, and live forever:
Therefore, the Lord God gent him forth from the Garden of Bden, to ull
the ground rom whenee he was taken. So he drove out lhe man; and he
placed at the east of the Gavden n? Eden a cherubim, and a flaming sword
which turned every way, to keep the way of the Tree of Life?

The above verseg contnin gome pointg refereing to the wests in the
days of the Divine Manifestations, and expligations ¢oncerning the mys-
rery of the Journey of Man.

Kunw thon that numerons meanings are intewded by the Tree of Lile,
Avcording to it primary sense, it means the pozition nf the grearest Ii-
vinity and the Highest Lofallibility., This position 13 aszigned to the
Dawning-place of the Command of God., Therelore the Blessed Perfec-
rion {Exalted is His Graodeur) has said: "“No one shares the Dawning-.
place of the Commatl with the Highesr Tufallibility.,” The greatest vizk
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or danger for wan in the course of Lis “Journey from the creatures to
the True One" is that he may reach such high states that e supposes
within himself ibhat he has attained the pogition of the Highest THvinicy;
and as soon 48 he forws such ag hwagination, he will immediately deseend
from a high position to the lowest of the low, Therelore it is gaid Ch,
III, v. 23-24 “"Therefore the Lord God sent him forth . . . . So He
drove out the man,”

Another meaning of the Tree of Life 18 the knowlelge of Lhe Divine
Book, which is compiled in the hand of the Sueccessor of the Cause and
the Center of the Covenant. This sccond weaning of the Tree of Life
we explain in the course ol the following stulement: As to the Cherublim
whowm God has placed as guardians to the Tree of Life: By Cherubim is
intended the holy souls mmong those who are firm in the Covenunt and
the Testament of God, whom God hath appointed as guardiaps to the
Houge of the Covenant, g0 Lhal they may keep the Nakazeen und the
prople ol evil desires, romn claiteing the pogition of the firm oones who
are travelers towards God.

In another gense, by the Cherubim are meant the virtues of holiness
aml devotion, which gualities are the necessities for the entrance into the
Kingdom. That is, whoever is not indeed ingrafted with these charace-
rerigties 18 prevented from entering the Kingdom,

The Blessed Perfecetion hath said iz the Hidden Words: O Spus of
Adam: GQood words, and pure and boly deeds ascend to the glorivus heav-
en of the Unity. Strive, and thy deeids will he pmrged from the duost of
by pocrisy, and from the turbidness of passion and degire; then enter the
zlorious Court of Acceptance., Ifor, in a short while, the Azzayers of the
Existence, in the Portico of the Presence of the Wuorshipped One, shall
gecept naught but pure virtue and shall admit paugbt begides pure decds,
This is the Sum of Wisdom and Significance which hath arvisen from the
Horizon of the Mouth of the Divine Will. Blessed are those who ap-
oroach:"

By the Assayers of the Existence is weant the Cherubim, who are,
in thiz day. Interprered as the firm opes in the Covenanl

As to the wordg “the flaming gword which turned every way:” By
sword 1s meant the sword of explanation. This refers to the fact that,
a3 the Divine Manifestationg open the donrg of the Kingdom before the
faces of people in this material world, and bestow npon them freely the
myrsteries aml knowledges, so the people of desires and thoge of right-
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cousnesg each present themselves at the Table of their gifts, The people
of righteonsness take those teachings, and thiz comlueces to save hem
and ent them from the world. These gilts gerve them as food in the
conrse of their Journey to the World of the Kingdom, and ald them to
gulde pure goulz unto God, Bur the people of lustful desire. when gainioe
these teachings, use them as means [or galisfying their zelfish degires, and
they rend the helpless people like wolves in sheep’s clothing, awd with
the elaim that they are the people of the Kingdom they seduce the crea-
tures, Therefore, the Manifestationg of God, juzt before thelr departure
from the world of ‘the flesh, appoint some one who is worthy to goand
the door of the Kingdom, and make him their own Successor. and teach
him the mysterlea of the Book, place the key of the Kingidom in his
charge, and give bhim that gaword which divideg between the oppressor
amwl the oppressed, truth and falzchood, and firm believers from Naka-
zeen, so that he may guard Lthe Tree of Life after the disappearance of
the SBun of Truth, and keep the impure hamds of the people of Inacful
desires from strelehing towards the sacred and pure Tree of the Duook

of God. As a proof of thir statement, it ig gald by God: "None ghall
toueh the Book, except those who are elean.” That sword is His Specch,
whereby he clearly explaing the interpretation of the Book, so that no
one may aundaclously and obstinately interfere with the Texts of Gud,
and interpret and explaiu meaniongs for them according to his own selfl-
ishoess, Therelore it is said hy the First Toint iMay the soul of all else
be a1 runsom to Him!) “No one is permitted to Interpret the Devan
except “Lle Whom God shall manifest.”

Now, in this glorious century, which is as a King over all ages, the
firm ones among the Behais have realized thege mentioned atates with
the utmost clearness, and have geen the flaming gword, and have recog-
nized the Cherubim, Thiz Divine Sword was no other than the following
blessed Verse, which was revealed by the Blessed Ierfection in the
Book of Akdas twenty-four yearg before Hiz Departure: “When the Sca
of My Presence hath disappeared. and the Book of Origin is achieved to
the end, turn your faces nnto Him whom God hath desired, who is
extended from this Ancient Root.” Although this sword (verse) was
thoronghly keen and acute, yer Tle made it sharper ‘to torn every way'
by the following words, revealed in 1Mig Kitab.el-Ahd: "By the mentioned
verse as revealed in the Kitab-el-Akdas, is meant the Greategt Branch.,
Thus We have caused the snbject to appear as a Favor on our Part, and
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I am The Gracious, The Ancient."” Then follows His explanation in
Perslan, thus: “The Branches, Twigs and the relatives (believers) ghould
all gaze towards the Greatest Branch,”

To gum up, e gave this sbharp sword into the Hand of the (reatest
Branch of God, Ahdul Beha, His Ruceessor, so thal He (Abdul Beha)
may cut off the tree of violation and exrtirpate the root of infringement,
al prevent the people of ignorance and Instful desires from centering
the Ringdom of EI-ABHA., aud keep the handz of the Nakazeen [row
stretehing to the Tree of Life. In this sense, by the “I'rec of Lile' is
weant the Book of God. Other meanings are also explained for the Book
of God. In the Book of Ikan, il is interprered to he the Holy City, while
in the Seriptures ic is Jerusalemw. Zion. the Sca of Life, ete.

He hath placed the Cherabim a8 guardians by the words of the follow-
ing verse: “When the Nightingale flies from the Grove of Praise, and
departs to the farthermost destination, return that which ye do not
nnderstand from the Book, to the Branch which g extended from this
lirm Root.”

I avother seuse. by Cherubim s meant the ‘huands of the Canze of
Goil'y that is, thoge souls who are flrm and steadfast in the Covenant amd
the Testament, Thefr aword 1s the blesged verse: “When the Nighlin-
sale fies™ ele.. Dy which verse and through the teachings given by the
Expounder of the Book, they prevent the Nuakuzeen Irom claiming the
knowledge of the Book, and frowm interpreting it. This is proved by the
fact that In this day, no one of the Nakazeen haz any power to inlerpret
any of the Utterances of the Blessed Perfection in the presence of oven
one of the children of the firm believers; beeause, according o the clear
Texts of the Bab and the Blessed TPerfection, no one hath the right to
do thig except the Center of the Covenant, Abdul Beba (May the sonl of
all the ecrealures be o rapsom to Him?l, Thus the doors of the Kingdom
were ¢lozged o one man aud opened to another.  Verily, TTe doeth what-
soever He desiveth, and ordereth that which e willeth!

The wisdom of the fact that he lald such a solld foundation to this
edilice was that, az the Day of the Blegzeid Perfeclion is the Day of the
appesnrancee of realities, and is (he Day wherein all the seerelz are un-
veiled, and is the Day of Grealest Resurrection, and in it all the hidden
realitics were to hecome mauifest, so He has made iz Covenant and
Testnmenlt with such solidity that the Nakazeen and infringers shall
reveal themselves in Lhis Great Resorrection by their own acknowledgz-
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ment. Ior instance, when one queztions one of the Nakazeen - “Ig the
blesged verse “When the Sea of My Presenee.) ele, revealed in the Bonk
of Akdag” he will say “yes” T2 the Book of Ahd revealed by the
Rlessed Terfection.” he says “ves” “Tg this verse ‘“Turn your faces to
the Greatest Branch commanded by the Blessed Perfecrion? ™ he says
“yor,” “DId the Bleased Perfection appoint Abidul Beha to be the Ex-
ponnder of the Book?” he zays “yves.” When you ask him *“Why then
do you deny bim?” finding himsell confused, e answerz: *“L do not deny
Hig Lighness, Abdul Beha; He is In thiz day the Sueceszor of the lessed
Terfection, and to obey IThm is incumbent upon all” While saying Lhege
words with hig longue, he still publishes pamphblets with bhis bhapds
against Aldul Beha, and spreads them all over the country. Where-
unto hath testifled God, The Moat Iligh, The Most Great: *“In this doy
We will seal up their mounthg, and their bands shall speak unto us, aud
their feet shall bear witness of that which they have committed.” Like-
wise 1t I8 snid by the First Point: “*On that day the word of denial will
boast In glory because of hiz having denied (the Trutl), and fmagined
himself to he of the people of approval)! Consider how Lis (the Bab's)
bleszell words are literally fulfilled by the faet thar these Nakazeen are
with their entire holdness falsely denying the Blessed PPerfection, whille
they hoast in glory thereof. Sometimes they say “As Abdul Beha loys
claim to the pozition of Diviniry, we have turned away from Lim™: while
Ahdul Beha has ealled onr in a thousand Tabletg that “I am a servaut Lo
the servants of the Blessed Perfeetion!" When they thns find them-
aelvea disappointed and thelr plang fruatrated, they gay “Abdul Beha sayvs
Reincarnation 12 not troe, while the Blessed Perfectlon has conlirmed it”
I'raise be anto God! No one hath till the present day ever heand or =cvn
such dowuaright falsehood altributed fo God! The Rlessed Perfection
Mimsaelf will punish them for this great ealnmngy,

To sum nup, “God hath sealed np their hearts and their hearing; and
dimness covereth their sight, and they shall suffer a grievons pan'sh-
went.”

O yo who are firm in the Clovenunt nudd the Testament of the Blesssd
Perfertion (Lxalted 12 Hiz Glory!) say untn thoze who are asleep in the
tombs of nature and brutality; O Thon who art sleeping in water and
dust, awake! awake! O thou snullegs and heartless dead, awake! awake!
The horizong are illuminated, and the myslercies are unfolded, and the
Lrecg are coversd with frnits: Be mindfull be mimlfull O thon who art
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drunken with the wine of denial and eontradietion! Open thy mental
cars, and hearken to the Melodieg of the Nightingale of Servitude Who is
warbling on the Branch of the Tree of Life which is planted in the ¢enter
of the Paradise of El-ABHA!

In a Tablet revealed by Him to A. K. Khan, Fe says: Say: ‘O people,
the Lighta of God have risen; the signs of God have appeared, the Sen
of Bounty is waving, and the Sun of Truth Lalh poured forth the Rays
of Frovidence and lavor., The Horizon of the Existenve is illuminated;
the surface of the earth harh become a brillinot page:; and the Divioe
Springtime hath 2¢t up {8 Tent and Pavillon with an Infinite grandenr,
The ¢loud of Merey is ghowering in profugion, and the Orb of Iavor iz
shining with efulgence. The Brecze of the Lternal Life is blowing. and
the Doors of the Dhving Kingdom are being opened.  How long are yo
faded and withered? Awake! Awake! Be ye mindful! Be ye wmindful!

To sum up, the above mentioned wag a briel explanation concerning
the journey of Adam, There is also another for Ch, IIT v, 22 o 24, which
12 to be heard by other ears, wnl explained another fime.

Ag we have formerly promised the readers to bring to their notice
gome of the bleszed verzes reveiled In the Execellent Book of Ikan in con-
nection with Lhe stageg and conditlons of the Journey. €0 we wmention
those passares as follows: If i2 said by Himw (Exalted is His Ulterance!)

“But, O my brother, when a zcecker of truth Intends to direct his
steps of research and journey in the Path of theKnowledge of the King
of Pre.exiztenee, he should first eleanse and purify his heart—which is
the place where the splendors of the Tnvisible and Divine Mysteries are
made 0 beeome manifest—and sanctify it from all the glonomy dnst of the
acquired selences, amd from the suggesiions made by Satanic appearances:
aud he should purge and reline his breast, which is lLhe Throue whersoi
the Love of the Lternal Beloved 1z eslablished. He zhould likewise,
ganctify hig heart from all Bindg of materlal attachments; that is, rom
a1l illuzionary tracez and gpeciral images—io such an exrent that the
leagt trace of love or enmity may not remain therein, lest the love of
a thing may incline him ro a direction despite reason, and thar enmity
(for a thing) may prevent him frow other temdencies, as is the ease in
this day when most of the people are bereft of the Imnortal Face and of
fhe Summit of Meaning: beepoge of thesge contrazting lendencies, and
ure grazing withoot shepherds In the deserts of error and oblivion. Bur
they should trust In God at all times and torn-away:from 1he cre;tures
fof God): 10 be aevered and detached from the world of dust, and be
mited with the Lond of Londs: not to seek superiority, but to cleange the
tablet of their hearts from self-exaltation and vain-glory: to attach thelr
hearts to patience aml endurance; to practice silence and avold nseless
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speceh, heranze the romgne iz a smonldering five, and Inquacity is a
deadly polzon, The material fire only Infdames bodies, but the lice of
tongneg comsumez 2oul and mind, The effect made by the former van
fahes {n an honr, while the latter continmes for a century, DBackblting
ig to he considered ss an error, and one ghonld never step Into that
conrt, hecause backbiting extinguizhes the hrilliant light of the hearr, amwl
numbs the life of the mimwd. To be contented with little and free from
avariee: to mmke the most of the companionship of godly souls, awd regand
avoldance of the haugbly and worldly people as beneficinl: To spemd
ihe morning in communes and praxvers, and (o geck for the Beloved One
with entire earmestness and constaney: To consume heedlegsness with
the fire of Love and Commemoration: To pass with the swiftness of
lHghining, aver all else gsave God:  To ghare with thoze who are in need,
and pot to refnge kindness and favor to the nuformnate: To show Kind-
pess even to the animals, aml how mueh more to mankind. {especially)
to the people of El-Beyan (the true believers): Not to refuse to zive even
life for the Belovedl., amd not to deviate from God if reproached by MHis
crealures: Not lo wizh for others thal which one does not wizh Lor
himsell., nor to promize that which he ecannot fullill: To overlook the
evil doers with all power, and ask the forgivencss {of God) in their
hehalf; To pardon the sin of the siuners and despise rhem not, because
nn one konows what will be proved of them at the eml: Many a siuner
who is favored with Faith previous to his death, tastes the Wine of Im-
wortelity awl hastens to the Supreme Concourse, aod muany an obedient
and believing soul who g esmranged during hiz last hour, g thus cast
into the lowest depth of fire iremorse),

“To osam np, by all these dafinite explanations and well-foundel refor-
ences i8 meant that a reaveler and froth-geeker should realize Lhnt every-
thing save Gud is mortal awd consider aught else =ave the Adored One gz
uothing, The nbove copditions are of the altribures aml gualitles of the
godly amd spiritoal sonlz, which we have mentioned concerning the con-
ditions of thoge who grrive arter truth and travel in the Paths of Indnbi-
rable Rnnwledee. TWhen a sincere traveler rveallzes these qualities in
himsel?, then the term, ‘endeavorer for trath® will hecome trae of him,
After one has attaioed to the position— ‘“Whospever makes hiz ntmost
endeavor to promwote our trae religlon he will certainly rejoiee at the
Gladd Tidingz: We will diveet them into our ways,” When the lamn of
regenrel, endeavor, longing, fervar, love, affection and attraction is lighted
in the heart, and the Bresze of Love hath hlawn forth from (he Poinl of
Ouneness. then the darkness of error, doubr aml superstition will he diz-
pelled, and the Lights of Kopowledge awd Assurance will encompass all
the pillars of the exigtence, ‘Then the Ldeal Herald will dawn as the
truthful worn, from the Divine Cliy (hearty with zpivitual Glad Tidings,
and will avwaken the hearr, sonl awd spivit from the fleep of bhecedlegs-
ness with the Trompet of Koowlodee, Then the Favors and Confirma-
tiong of the Holy Spirit of Eflernity will granl 8 pew life to sneh an
extent rhat one will find Wmself endoweld willh new eyes, new eiars. new
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heart amd new soul. and will perceive the wanifest plhysical sigous and the
hidden psyelical mysteries, He will see with the Eye of God, & door
opened in every atom whereby he way attain to the position of indis-
putable Truth, indubitable Knowledge and evident Light, and realiz
e mwyzteries of the Splendors of Oneness, and the Signs of the Manifes -
tations of Eternity in all things,

“I awear by God thart, shonld the rraveler in the Path of Guidance
and the seeker of the Apex of Righteousness artain to thig 2upreme and
holy state, he wonld be able to inhule the fragrance of the True One
from remotre distances, and comprehend the brilliant Morn of Gnidance
from the Dawning-placeg of all things: aud then every atom and particle
will guide him to the Beloved and to the Degired One, He will beeowe
s0 diseerning that he will distingnish hetween trnth and error pg easily
a8 he knows the aun from shadow. For example: iff the Breeze of Trarth
may blow forth from the east of the world of Creation, he will surely
inhale it even though he Le o the west of the world of Emanation ifrom
God.) Likewizse he will distinguizh between all the Signs aml Qualities
of God—such as wonderfol wordz and brilliant actions—and the deeds,
acts and traces of others than God. jnat as the jeweler does hetween the
pearl amd the stone, and man does between spring and antamn, and heat
and ¢old.

“When the cold (sickness) of the confingent and existent world is
removed from the head of the soul. il will inhale the fragrance of the
Beloved from a distance, and the soul will be attracted and will enter
the City of Asgurance of the Generous God throngh the effect of this
Fragrance, and will behold the wonders of the Wisdom of the Glorions
Oue in that Spiritual Clty, and will hear the pralsing and glorifying of
the Lord of Londg, out of the very ground of that Ciry, with hiz mental
as well ag materlal ears, and will congider the wysteries of the 'Rerurn’
and the mission, with the eye of mind,

“How can L ever mention the signz, marks, appearances and splen-
dorg which are ordained for that e¢lty through the Command of the King
of Names aml Attributes? 1t quenches the thirst withont water, and in-
creages the heat of the Love of God without fire. In that city, the real
and perfeet wisdom 18 hidden In every plant, and thousands of the Night-
ingales of Speech warble aod cheer ou svery flowery tree, The mystery
of the Fire of Mozes is revealed in its wonderfol tulipz, and the Breath
of the Loly Spirit of Chrizgt emanates from 1t Fragrances of 1loliness, It
Destows wealth without gold, aml grants immortality without death. A
paradige iz concealed in every one of its leaves, and hundreds of rhousands
of wizdoms are treasured in every one of itg chambers, Those who
earuestly endeavor in the Path of God, after wing severed from all else,
will 20 become altached to that City that they will never ddesire ta he
geparated from if, not even for one instant. They will hreathe the irre-
furable proofs from the hyacinlh of Lthat asscwblage, and will receive
evident arguments from the Beaury of the Flowers and the Melmly of
Lthe Nightingale. Thirs City is renewed and adorned every one thousand
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years or wore. Therefore, O wy friewls, we should make an effort to
artain to that City, and to rend asunder Lhe veils of Glory through the
Mvine Favors and Supreme Compassion, go that we may sacrifice the
withered soul in the [*ath of that new Belovel, and in order to attain
to that prozperity we shonld ghow forth a bundred thousand ways of
aubmizziveness and weckness. Thig City is no other than the Bobks of
God I ¢very age, I'or instanee: in the vyele of Moses, it was the BRihle;
in the time of Jesog, it waz (he Gogpels: in the Day of Mobamioed, it
wiag the Koran; and 'n thiz age, it i2 (he Beyan, and in the Day of ‘1lim
Whoem God shall wenifest (Beba'ullaly it will he Wiz Own RBook which
will be snperior to all, and to which all the honks will have recourse.
In these Citles, snarenance is provided, and Eternal Blessings are furnizhied.
They beslow spiritual Food, and grant ancient Benedietion, They con-
fer the Girt of Onenecgs to Lhe people of Tnity, They generously give a
portion to thoge unprovided, and rfavor the wanderers in the desert ol
Ignoranee with the Cnp of Roowledge. In these Cltles are treasured
and deposited Guidance, Providence, Knowledge, Tnderstanding, Fuaith
amd the Assurance of all In the heavens and on the ecarthz. I1°or exam-
ple: the KKoran was a solid stronghold for the people of the Apostle
(Mohammed), aml whogoever enlered therein during that Day, was pro-
tected against the thrust of the devil, the spear of contradictors, and
arainst the vain superstitions and angodly desires, and also partook of
the pure froits of Oneness, and of the products of the Knowledge of the
Divine Tree, and tasted from the Wines of the Mysteries of Onenesz and
Singleness,

“Ta sum np, all the neads of thar people, as to preceprs of the Religion
npdd the luws of Mohammed. existed amd were estuablished in that wani
fest Rizwan (the Koran). It was a permanent proof to him who held
thereto after the departure of the Point of the Koran (Mobammed), 1is
mws were conlirmed, and its commmands were irrefuotable, Al were com-
manded to obey 1t until the Day of the new Mauifesrution in the year
of ‘gixty,' Tt was the Koran which conducted the scelers to the Rizwan
of Union, and directed the endeavorers o the 'l‘ullt of \mmoss It is a
well-founded proof, and a2 most great argnmens."

Consequently it is proved by the above bleszed Utlerances Lthat the
Bouk of (God (Revelation) is the primary prool and the Greatest Argument
coucerning a Manifestalion.

The second proof thereof is the steadfastuess ith which they (the
Prophers) aet in the Caunse of God, and the calanities aml tribulations
whieh they endure,

The third proof is the prophecies given in forwer Books concerning
the sueceedng Manifestationz. All theze proofs, as well as others, be-
came perfectly manifest and follilled o the Appearance of ITig Highness
Beha'ullah. For mere information regarding this faet. refer to the
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Blessed Book of Tkan and to the works of argument written by the people
ol Beha.

By this servant’s gquoting the passageg of the Blessed Book of Ikan,
is mwainly meant to bring to the attention of the readers the record of
the sratez of Journey, as bricly revealed rom His Blessed Pen, as well
4% the fact that He balh iolerpreted the Book of God to be the Divioe
City. But [acts concerning the stages of the Jonrney are revealed in
(etail in the Book of “The Seven Valleys” For acquiring knowledge
therent, let the readers refer o that Blessed Book, which eonta'ns such
regulations for the Journey, the like of which hath neither heen thought
of by any wind, por heard of by auy edar, nor hag anch a book heen ever
vizgitedd by any one. The Rook of Assurance (Tkan), heing a book of argu-
ment comcerning this Greatest Manifestation, such scientific foundarion
is laid therein thal, were one o rewl it with perfect attention and wicth
a purified heart, e would realize sunch a power of kuowledge nnfolded
in him ag would enahle him to proddnce proofs in argnment with all the
varions religlong which exizr npon the ecarth, and to prove to them the
truth eoncerning the Divine Manifestations from all the former Books,
Were oue of the Clristians to be informed that the Texts of this Book,
and of the way of demonstration recorded therein: sneh power will be-
come manifest In him that he will be able to demonstrate the truth of
Jesus through =olid and irrefutable proof2 and arguments to the followers
of Moses, to the Zoroaglrians and to other living nations Including the
idolaters, ete.

Therefore, in thig day, God hath endowed the people of Beha with
such power of knowledge among the people of the world that one single
soul of them overromes and defears the learned men of all sects and
creeds, and proves the Religlon of the Trinee of the world—Beha'nllah—
to every religion and mnation. They prove it to the Islam through the
Verses of the Koran: to the Christians through the New And Old Tesla-
ments; to the Jews from the Bible, and to the Zoroastrians from the
Zend Avesta: to the Buddhists from their writings, and to the idol-wor-
shipping nationz [rom thelr own records. The Rehals belleve that, accond-
ing to the clear records and obvlous prophecies glven in the Seriptures,
Hls Highness—Beha'ullah—is the same Great Mabpifestation who has been
foreghadowed and announced hy all the Heaveoly Books.

Now the ahove faers stand a8 an accomplished and ultimate proof to
every one who belleves in the Oneness of God, amd in the fact that, in
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accordance with the records mentioned in the Scriptures, n Oreatest
Manilfestation should appear in the last days, whose religion and laws
shall encompass all the world: The Tent of Peace ghall be get_up throngh
iz wonderful Laws: The foundation of slrife and ¢onflict ghall be led
to deztruction: The darkness of tyrauny amd bloodshed shall digsappear
from the upiverse, and the feast of Union, TLove and Agreement shall be
celehrated. All the earth will hecome the Paradize of FI-ABHA: one
language should be adopted, and one glyle of writlng ghould be taught.
The mysteries of sciences should e nnfolded, and the olkd worlidl shonhl
be elothed in a new robe. The Supreme Kingdom will hecome manifest
on the earth of dust. The gecrer of the Afth verse of the Pourth Chaprer
of lzalak will be brought to Hght. The Day of God shall appear, and the
New Jerusalem will descemd. A new heaven and new earth will be geen
eath will eeage to be named, and the 8un of Eternal Life will rise. The
first Alpha will become the lazt Omega, and the point “Zero® shall be
removed, aud ‘e ix The lrst and 1ie iz The Last shall become unveiled,

Peace be unule him who way Lollow Lthe Path of God, the Bahi-ul-
ARTIA,

TIHE MYSTERY OF BAPTISM.

Knowest thou that Baptizin, in the terminology of the Prophets, means
sanctifieation and purilication. This bas been an ipstituted law during
the ages of all the Divine Manifestations, but was given in dillerent forms
according to the extent of the nnderstanding of the people of their time,

For instance—in the time of Abraham baptism was institnted under
the form of cirenmstances, In the day of Moses it appeared in the form
of sacrifices, in the ages of the Tgraelitish Trophets it was annointing,
and in the day of John the Baptist It consizted of bathing in water, in
the day of Jesus Chrlzt baptism wag by the Spirit, doring the age of
Moltammed it was through reciting the Formula of Unity—“There is no
God but God, and Mohammed is His Proplhel!”—and in the day of the
I"irgt Point (the Bah) it wag in sanctifying one’s hearing, secing and the
whole body, heart and goul. But in the day of the Appearance of the
Reauty of El-Baha, the Greatest Manifestation, haptism was institured
under the form of sncrilicing one's life in the Tath of the Beloved of all
the creatures,



When we consider the real meaning and the aim of thege different
formg of baptism, it will be understood that the intention of all of them
hag been to cleanse and zanclify the souls of men, but this purification
man ean only attain through being tanght the Trath, By teaching the
Truth is meant the delivery of the Spiritual Teaching: which tend to ent
the gonl from Ihistful and brotigh tendencies-and (o eonduet  them Lo
worldz of splrituallty, zanctity and purity, that they may become enabled
to enter the Kingdom of God,

Therefore every soul who i8 dellvered from the concerns of the world
of nature, nod who is ready Lo know God, i said to be baptized with the
YWater of the Knowledge of God, and be, wha is hbaptized wilh thiz water,
hasz gaerifieed his own will to the Will of Guod, and he, who has saeriliced
Lis will to the Will of Gol, will atthin Eternal Lile.

AS in the Day of the Blessed Terfection, the firat one who sacrificed
his will to the Will of Baha® Ullah wag Lllg Llighness, the Greatest Mys-
tery of God, Abdul-Baha, therefore the Manifestations entitled him: 'The
One who is desired by God” awd appointed him to be the Successor and
the Expounder of His Books. ns He harth said in the Book of Akdas:
“When the Sea of My Presence hath disappeared and the Book of Origin
is achieved to the end, turn your faces nuto him whom God hath de-
gired, who iz exrended from this Ancient Root.™ ‘This means that alter
the Departure of the Bleszed 'erfection to Hiz Supreme Llorizon. all the
people of Baha are comwanded unanimougly 1o turn unto “Him whom
Fodl hath desired,” Lhat is His Llighness, the Greatest Braoeh, aceord-
ing to the clear statement made in Lhe Kitab-el-Ahd., This is because He
i the One who hath sacrificed His Desire to the Will of the Blessed Per-
fection and thus harh artained the Eternal Life.

Consequently it is sail that when His Hizhoess, Abraboom, was ap-
pointed hy the Will of Gl for the Cuidaunce of the people, awd invited
them to the Knowledge of Goil. to entire separation from the world awmld
to turn unlo the exalted Kingdom of God, thoge souls among them who
were capable ol receiving IL's Teachings, apprehended them and were
onided to the Truth and thus received Spirvirmal Baptism.  Buol zince
olbiers were not able to comprehend the Knowledge of God. they were
commanded to perform the ipaterial formg of baptism., Therefore He
aafd thac whosoever should desire to be corolled among the children of
Abraham shonld be elreomeissdd. By circumcision Abrabam meant that
whovever intendeil to enter the Kingdom of Gl should turn away from
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lustful desires. Then, first, Abrabam Hhogell and Lis family were ciz-
cumeised, and after them the same was earried out by all His people.
This was a Covenant thal God entered into with Abrabam and TTis Gen-
eration and sinee that time this Ilnw has been performed by His followers
to the present day,

When the Day of Moses arvived, e baptized people with the Divine
Knowledges, Uniry and Spiritual Characters. Capable souls were di-
reeted thereby and turned unte God. bul ag the other people were not
ahle to noderstand the Divine Mysteries. He commanded thewm to offer
sacritices and He institnted certaln sacrifices ton be offered for certain sins.
and thus this hecame a Jewizh custom,

Offering saerilices Lad reference to the fact that whosoever intemledld
to enter the Divine Kingdom should abandon the lusts and desires of
the Nesh and clear himself from matepial qualities and become endowedd
with Divine Characteristics.

-

When John the Baptist came, e bapltized with water, The real mean-
ing thereof was that all the body, both mwalerial and gpiritual, ghonld be
cleanged and =anpclified with the water of Spiritual Knowledges. He
said: “Be prepared, for the Kingdom of God is at Land.” Those of
the people who received knowledge, purified and sanctified their hearts
for the Advent of Christ, while others, who were not spiritual, followed
the literal form of baptiam by water, and It 128 20 done until this duay.

After the Advent of Jesus, as 11is Misslon was in the purest form of
Spirituality, so He instituled Baptism in the lorm of Spiritual, Divine
and aeqmired Spirvitual Charncteristies, He was accouuted of the people
aof the Kingdom and found a4 dwelling place in the Presence of the Heav-
enly I'ather,

When the Day of Mohammed, the Seal of the Prophets, came, as L8
Day was that of the last of the propherie dispensations, and the early
dawn of the Appearance of the Day of God, 20 Le baptized people by
their confes=zion of the Unity of Gud.

Ag to the first Poiut (the Bab), His Highuess, the Supreme, the Great-
est Door of God, He haptized people hy announcing to them the Advent of
the Day of God, and ranght them of the Manifestation of the Blessed
Perfection. He opened the Door of Knowledge before the face af the
people and baptized thew with Enowledges, mysteries and understend-
Inga, &0 that they shoulil be uaturalized with such ceremonies wherehy
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they could gain the honor of attaining to the Presence and the meeting
of His Highness, The Promised One, Baha' Tllah.

When the morning of hopes dawned and the Tdeal Sun of the Beauty
of El-ABIA shone forth from behind the veils, and the Real Beloved
lifted up the covering (rom Ilis Face, then the lovers who had suffered
long through separation from Him, held their heads and their lives In
their hands and hastened to His Presence. He said: “Do not come
hither if thou thinkst of thy head or life, but if thon hast the iotention
o gacrifiee theze In this Path, eome forth and bring them with ye.” There
were thousands who sacriiced their heads, lives and properties in this
Path.

“Wert thon to conut the riches of God, they are Inmumerable!”™ Now.
conzlder how the time hath evolved and advanced. In the Day of Jesns
peuple would gacrifice sheep and calves. while in the Age of Baha' Ullak,
thousands of Apostles, Saints, Appearances of Namesg and Artributes,
Chosen ones amd Cherubim glory in sacrificing their livez. What a differ-
ence hetween this and bygone ages!

Therefore, it 18 now understood that except man sacrifice his life for
the sake of the Beloved of all the creatures, he Is not really baptized and
ranght the Truth,

O dear Brothers: Do ve know by what form the Successor of the
Blessed Perfection. Ills Highness, Alwlul-Bala, baptizes the people? Ab-
dul-Baha's form of baptism ig the Servitude to the dust of the Threshold
of the Bleszed Tomb! Abdul-Baba's baptism is love and unity among the
people of the world! Abdul-Baha's baptism is the uprooting of the trec
of discord and disharmony! Abdul-Baha's baptism is humbleness and
meekness Lefore the servants of God! Abdul-Baha's baptism is extir-
pating the tree of pride and deceit! Abdul-Baha's haptism is agreement
aud universal peace! 10l Highness, Abdul-Baha, calls Himself a servant
of the servants of Baba® Ullah, so that the firm servantg of the Blessed
Perfection may receive these Instructions of Servitude from Il and
consort with penple in the same way as He.

Now, we will chant one of the Tabletz given by His Highness, Abdul-
Baha. 20 that we may hear His beautiful Teachings and put them Into
practice.

REVEALED BY ABDUL-BAIIA,

(1f anyone read or repeat the following Comwmune with sincere (per-
feot) craving and submissiveness, 1t will cause joy and fragrance to be
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within the heart of this Servaut (Ahdul-Baha), and he will be conzidereld
as having mel or visited (Mej. i, ¢, Thiz Commune hag the remuncra-
tion of My visitation or meeting),

O my God! O my God! 1 extend owarnl Thee the hands of invoca-
tion, supplication and submisgiveness, aud rolling wy face in che dust of
the Threshold which I8 holy above the comprebension of the people of
realities amd heyond the commendations of the intellectual ones. T heg of
There to gaze unto Thy servant who iz snbmissive and humble hefore
the Door of Thy Onenegs, with the glances of the Eye of Thy Merey, and
to immerse him into the Oceans of the Merey of Thy Bternlty,

O my Lord! VYerily, be ig Thy wiserable, poor servant and Thy in-
voking, beseeching and eaplive slave, humbling nimself before Thee. re-
lying wpon Thee, snpplicating within Thy Hawds, calling upon Thee an:d
invoking Thee, saying: “0 my Toml! Strengrhen me to serve Thy De-
lovedl and enable me to be of service Lo Lhe Theezhold of Thy One-
ness, and illuminate my brow with the Tight of adoration in the Court
of Thy Holiness, and wirh sopplieation to the Kingdom of Thy Grandeur,
and conflrm me 1o become evanczeent at the Thresholl of Thy Divinity,
and ald me to continge o be as nothing (entire huwmility) in the Court of
Thy Lordship.

O my Lonl! Cause me to drink the cup of evanescence and clothe me
with its mantle and immerse me in its gea. Make me as dust in the path
of the beloved (hellevers) and make me as a rangom (sacrifice) to the
ground printed by the reet of the chozen ones in Thy Way.

O Thou, Lord of Might amd Exallation! Verily. Thou art the Gener-
ous! The Merciful! The Most High! This is that which this servant
implores Thee every morn aund eve. O my Lonl! Grant his desice! 1l
Iwmine his mmost heart, dilare hiz breast, kindle his lamp in the service
of Thy Cause and to Thy gervants!

Verily, Thou art The Mighry! The Loving! The Clement!

The servant of Abdul Bela,
M. Assap’ULLAH.
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