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Introduction and background:

Among the sacred epistles revealed by the Bab, there exists this remarkable Epistle, whose recipient,
date, and precise place of revelation remain unknown. Yet from its content, it is evident that it was
addressed to one of His devoted followers—a believer who had written to Him with questions
concerning his spiritual state, his understanding of divine decrees, and the trials encountered on the
path of God. Though the identity of the inquirer remains unknown, the Epistle itself offers an
extraordinary window into the Bab’s method of spiritual guidance, intimate counsel, and mystical
exposition.

From its opening lines, the Epistle manifests the Bab’s sublime style, portraying the descent of the
celestial expanse and the unveiling of the “Sun of Mercy, ” whereby every tongue, even amidst “deaf,
murky, and sightless depths of darkness,” may burst forth in praise of the Lordship of God. The
believer is summoned to ascend spiritually, having laid aside the veils of excessive scrutiny, and is
assured that the path of divine approach remains open. Throughout the Epistle, the Bab employs vivid
and deeply symbolic imagery—Ilimpid springs, lamps within niches, ruby tablets, and gardens of first
fruits—to illustrate the spiritual realities that underlie human perception and devotion.

The Béb’s tone throughout is one of profound affection and reverence for the inquirer. He repeatedly
hallowed the heart of “My beloved, one such as thee,” and emphasized that no severity or reproach
has emanated from Him. Indeed, He conveys that the believer’s love is mirrored within His own heart,
and even a cup of poison from the believer’s hand would be dearer to Him than the sweetest honey
from another. Such expressions reveal the Bab’s immense spiritual love for His followers, and his
deep sensitivity to their inner states.

Beyond the personal and devotional dimensions, the Epistle conveys timeless spiritual instruction.
The believer is counselled to trust wholly in God, to guard against the avenues of temptation, and to
accept trials as an integral aspect of divine law: “Shouldst thou behold abasement in His path, this is
but in accordance with the wont of thy Lord.” The Epistle also situates the believer’s spiritual station
within the larger cosmological framework of Babi and Baha’i thought, invoking the realms of Nastt
(Existence) and Lahut (Divinity), and referencing the mystical first fruits of the gardens of Saquirah. In
this manner, the text intertwines intimate guidance, mystical allegory, and cosmic perspective,
illuminating the interconnection between human devotion and divine reality.

This provisional English rendering endeavors to capture the full spiritual, mystical, and personal
resonance of the Bab’s words. It seeks to convey the profound love, tender reassurance, and majestic
cosmological vision that suffuse the Epistle, while preserving the symbolic richness and poetic
cadence of the original Arabic. The Epistle is preserved in the Iranian National Baha’i Archives
(INBA), vol. 98, pp. 20-23. Though the addressee and precise circumstances of its revelation remain
shrouded in mystery, the message itself shines with enduring clarity: a testimony to the Bab’s capacity
to instruct, console, and elevate the hearts of those who turn to Him in faith.

! The title, ‘The Bab’s Epistle of Consolation and Counsel to a Beloved Follower,” has been assigned by the present
translator for purposes of reference and clarity. The original Epistle bears no title or name; this designation has been chosen
to reflect the affectionate tone, spiritual guidance, and consolatory purpose of the text as revealed by the Bab.

2 Contact email address: nsm_dist@hotmail.com.



Thus Doth the Bab Reveal:

“In the Name of God, the Most Gracious, the Most Merciful

Praise be to God Who hath caused the celestial expanse to descend, that the radiance of the rising
Sun of Mercy may be unveiled, that every tongue, amidst those deaf, murky, and sightless depths of
darkness, may extol the Presence of Lordship, manifested in the form of Detachment, the Divine Light,
the Primordial Leaf, and the Divine Mystery.

Glorifying His own Self, His very Self, then His Spirit, then His Essence, His very Essence,

for whatsoever God hath brought forth within His exalted station of the essential realities and
existential beings that are the effulgent manifestations of Divinity, and the essential realities of the
divine modes belonging to the Celestial Dominion, and the material bestowals and corporeal
manifestations pertaining to the Earthly and Heavenly Kingdoms, and the scintillating flashes and
resonant reverberations of the fragments of ruby tablets® upon the earthly realm of existence. And
this, indeed, is from the bounty of God, He bestoweth it upon whomsoever He willeth, and there is no
God but Him, the Possessor of ancient bounty.

O thou who ascendest unto the spiritual ascent of certitude, and hast laid aside from thy right hand
and thy left veils of pedantic scrutiny!

I have perceived, in the allusions of thy inspired words, a limpid spring, as if it were the wine of love
in the cup of symbols and intimations, the one who drinks thereof'is likened unto the niche wherein is
a lamp, the lamp within the glass, the glass is manifest from every side, with a light casting no
shadow, and oil unaccompanied by smoke, even as it shone forth and was made to speak after it had
pressed forth in its intensity and is still summoned to utterance.

And I have read, in the effulgent mirrors of thy discourse, that which thou didst intend in thy Book.
For the judgment is God’s; He hath ordained what He hath ordained in the deepest of nights—
concerning that which remains unrealized through the contemplation of the veils that enshroud thy
countenance.

Yet the path of divine approach remaineth open before one such as thee. I beseech God to unite Me
with those who have followed Me in a land of abiding justice. Say unto him who seeketh the
Remembrance:? Recite, in the midmost hour of noon, the Word of Sanctity a hundred and ten times,’
and perchance, if God so willeth, select from among My supplications whatsoever thou desirest.

3 The term “Ruby Tablets” (<8 ~ 5i1) in the Bab’s writings, as here, refers symbolically to the luminous, sacred repository
of divine utterances. Each “fragment of a ruby tablet” conveys a portion of the Word of God, radiant and precious,
descending from the realm of Lahiit (Divinity) into the realm of Néasut (the human or earthly world). In Babi and Baha’i
cosmology, the Ruby Tablet represents both the celestial source of revelation and the spiritual medium through which divine
knowledge and guidance are transmitted. Baha’u’llah likewise invokes this imagery in reference to His own most exalted
writings, describing them as “writ and recorded in the Ruby Tablet by the pen of the Unseen,” emphasizing their eternal,
luminous, and sanctified character. In this Epistle, the Bab employs the metaphor to signify the divine origin, preciousness,
and cosmic significance of the words addressed to the believer.

4 The term al-Dhikr (“the Remembrance”) is among the B&b’s principal messianic titles, derived from Qur’anic designations
for divine revelation (cf. Q. 15:9; 21:10). In Babi usage, “him who seeketh the Remembrance” signifies one who yearns to
attain the presence or recognition of the Manifestation of God. The prescribed recitation of “the Word of Sanctity” a hundred
and ten times—corresponding to the numerical value of the name ‘A/i—bears deep symbolic association with the Bab’s own
name, ‘Alf Muhammad, and the spiritual lineage of Imam ‘Alf.

3> The number one hundred and ten corresponds, in the abjad (numerical) system, to the name ‘47 (110 = =), the primal
Imam and prototype of divine guardianship (Wilayah). In Shi‘i and Babi symbolism, this number signifies the radiance of
divine power and love manifest through the line of the Imams. The Bab, bearing the name ‘Ali Muhammad, repeatedly
employed this number to disclose His own spiritual identity as the promised Qa im—the locus of Wilayah in its ultimate
form—and as the Nugtatu 'I-Ula (“the Primal Point”) from whom all revelation proceeds.
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For through it are hearts made steadfast, and God aideth by His victory whomsoever He willeth.
Naught escapeth His knowledge, and He indeed is the Mighty, the All-Powerful.

Concerning that which thou didst ask about the man, I sought guidance from the Book of God, and
there dawned, and was made manifest upon Me, that sacred verse of the Qur’an, inscribed upon the
first line: ‘Shall we call upon others besides Thee? —Say unto them: ‘Ye verily are liars.

And though My heart yearneth for the locus of thy radiant presence, the veils, wrought by the hands of
those ensnared in false glories, have encompassed Me. Calm then My heart with a drop of oil within a
glass, for He (the Bab) indeed is—a branch from the gardens of the sweet-scented tree of Ahmad,
firmly rooted within the reeds of the thickets of Might, in of the Guardianship’ — love-enkindled,
radiant, refulgent, effulgent, manifested, resounding, sanctified, and transcendent above all else.

She Who,® in the realms of existence, mirrorreth forth the Countenance of the Divine Unity,
manifested in the world of Divinity.

And shouldst thou desire to be seated upon the throne of praise, no hindrance existeth for one such as
thee; yet knowledge to guard against the avenues of temptation is indeed a binding duty. I entreat

God that He, through His grace, may dispel those false and transient imaginings, for He is the Lord of
bounty, the All-Praised.

Hallowed be the heart of My beloved, one such as thee, from conceiving that which thou hast
inscribed in thy Book or hinted at in thy letter. Far be it from thy thought to imagine that aught of
severity hath proceeded from Me towards thy presence, for this would neither accord with thy
splendour nor bring repose to thy heart.

Far, far from it! Such is not the thought held concerning thee, nor is it consonant with the known
excellence of thy grace. By thy might! The word I uttered was not spoken concerning thy presence, but
was indeed a reminder addressed unto another.

Moreover, the Bab often equated the value 170 with /1 by disregarding the zero, thereby relating it to the numerical value of
Huwa (s, “He” or “God”). This symbolic reduction intimates the mystical unity of the Manifestation of God—the
“Remembrance” (Dhikry—with the Divine Reality (Huwiyyah). In this light, the act of reciting the “Word of Sanctity” one
hundred and ten times signifies not merely remembrance (dhikr) but conscious attunement to the unitive reality of God as
manifested in His chosen Representative. The numerical convergence of ‘A/i and Huwa thus encapsulates the Bab’s theology
of theophany: that the Manifestation, while distinct in personhood, is the mirror through whom the “He-ness” of God
(Huwa) is made manifest to humankind.

¢ The Béb here cites Qur’an 7:194-197 or, more precisely, echoes Qur’an 7:194-197 and 10:104-106, passages revealed to
repudiate idolatrous intercession: “Shall we call upon others besides God, such as can neither profit us nor harm us? ... Say:
the liars are indeed those who call upon others besides Him.” (cf. Qur’an 7:194; 10:106). The verse emphatically reaffirms
the principle of fawhid (divine oneness), rejecting any supplication to intermediaries as independent sources of power. In
invoking this verse, the Bab affirms that all true guidance and aid proceed from God alone, and that any claim to
autonomous authority apart from the divine Will is false.

7 The “branch from the gardens of the sweet-scented tree of Ahmad” is a veiled allusion to the Bab Himself. In Babi
cosmology, the “Tree of Ahmad” symbolizes the Prophetic Reality of Muhammad—the primordial locus of Divine
Revelation—while its branch signifies the Manifestation proceeding therefrom. By describing Himself as a branch of that
celestial Tree, the Bab intimates His own identity as the offspring and return of the Prophetic Reality, the Qa’im and the
locus of the Guardianship (Wilayah). His being “rooted within the thickets of Might” alludes to His origin in the Realm of
Dominion (Jabariit), the sphere of divine power, while the imagery of the “drop of oil within a glass” recalls the Qur’anic
Verse of Light (24:35), portraying the illumination of the Manifestation’s human temple by the radiance of the Divine
Essence.

8 The feminine pronoun in this passage is symbolic rather than literal. In B4bi cosmology, as in Islamic mystical tradition,
feminine imagery frequently denotes receptivity, reflection, and the capacity to manifest divine light. Here, “She Who”
signifies a spiritual station in Nasut (the earthly, contingent world) that mirrors the Countenance of the Divine Unity
emanating from Lahit (the realm of divinity). The figure embodies a receptive channel through which divine attributes are
manifested in the material world, emphasizing the distinction between the source of divine reality and its reflection in the
world of creation. Such usage aligns with the Bab’s broader mystical style, in which pronouns and figurative forms convey
cosmological and spiritual truths rather than refer to literal persons.
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How could I ever allude to thy presence? By God! Wert thou to give Me a cup of poison from thine
own hand, it would be dearer unto Me than the sweetest sugar from another.
For My love for thee is the reflection of thy love within My heart, proceeding from thine own soul.

To ascribe severity unto thee is as to ascribe joy unto thee’—even as God hath revealed in the Book of
His Prophet: ‘It is but thy trial. '’ Rest then upon the couches of assurance, leaning upon the supports
of trust and peace around thee, and grieve not over that which thou didst mention in thy former letter
or hint at in thy words, for God will assuredly strengthen thee through His victory, proceeding from
thine own utterances.

Shouldst thou behold abasement in His path, this is but in accordance with the wont of thy Lord; for
thou art not more exalted in thine own self than those who drew nigh unto Him before thee.

Far be it from the thought that such could proceed from thy Lord concerning thee!
For all stand in awe of thee, even as thou thyself standest in awe of thy Lord; and verily their host is,
in thy sight, weaker than the spider’s web'' within thy dwelling.

Put then thy whole trust in God, thy Lord, for He will assuredly support thee in thine affair.
Then indeed I beheld the green fruits'’ that have descended from thee, born of thy love; and verily, the
dearest of them to thy soul are the firstlings offered for thy countenance.

And their likeness in thy Book is the saying of al- ‘Askart*—peace be upon Him—recorded in thy
letter, and verily the Holy Spirit, in the gardens of Sagiirah, tasted of the first fruits of Our gardens."
And I, even I, seek forgiveness of God, thy Lord, should aught arise in thy mind, that thou mayest
remove it by the exercise of thy pardon, and mayest say: “Glorified be My Lord, the Lord of Might,
exalted far above all that they ascribe unto Him!”

And peace be upon the Messengers, and all praise be to God, the Lord of all the worlds.’

»

° The Béab’s statement, “To ascribe severity unto thee is as to ascribe joy unto thee,” reflects His doctrine of the essential
unity of the divine attributes within the Manifestation of God. In the divine station, apparent opposites—such as mercy and
wrath, severity and joy—are reconciled in perfect harmony, for all emanate from a single Source. What the human eye
perceives as chastisement or bounty is, in truth, a single act of divine grace, undifferentiated in its essence.

10 The phrase “<itéd ¥) & o) (Qur’an 7:155) literally translates as “It is but Thy trial.” In its original context, these are the
words of Moses, invoking God to remind Him that the suffering and tribulations experienced by the Israelites were
ultimately a divine test. In the Bab’s epistle, this Qur’anic allusion is employed to reassure the inquirer that any perceived
severity or difficulty is not a punishment, but rather a divinely ordained trial designed for spiritual growth and purification.
The verse thereby underscores the Bab’s broader theme of spiritual fortitude, indicating that apparent adversity is to be met
with trust in God’s wisdom and steadfastness of heart.

" Qur’anl7:41.

12 The term “green fruits” (s =3l &) )<) in the Bab’s writings conveys the notion of spiritual blessings, early divine gifts, or
the first manifestations of grace. In this context, “green” symbolizes freshness, vitality, and nascent spiritual bounty,
reflecting both the inquirer’s reception of divine guidance and the unfolding of spiritual realities. These fruits are often
paired with metaphors of gardens, firstlings, or early harvests, indicating precious, formative, and life-giving aspects of the
divine revelation, which, though nascent, carry the full potency of the Bab’s mission and the unfolding of the divine order.

13 Imam Hasan al-‘Askari (232 AH /846 CE — 260 AH /874 CE) is the eleventh of the Twelve Imams in the Twelver Shi‘l
tradition. He was the son of Imam ‘Ali al-Hadi (the tenth Imam) and was given the epithet al-‘Askari (derived from

al- ‘askar, “the military camp/garrison”) due to his long confinement in the garrison city of Samarra’ under Abbasid
surveillance. Throughout his life he maintained a high standard of knowledge, piety, and spiritual leadership despite severe
restrictions. His Imamate lasted approximately six years; he died under circumstances of suspected poisoning, and was
buried in Samarra’ beside his father. In Sh1'T eschatology he is the father of Imam Muhammad al-Mahd, the awaited saviour.
14 The “gardens of Saqiirah” (s,8ball ()ix) in the Bab’s writings refer to a metaphysical realm of sanctity and divine
manifestation, a spiritual locus where divine blessings and revelations are received and nurtured. Within Babi cosmology,
such gardens symbolize the highest spheres of spiritual reality, where the latent graces of God’s guidance are ripened and
made accessible to receptive souls. The phrase “first fruits of Our gardens” (3_5SW Wil similarly conveys the notion of the
earliest, most precious manifestations of divine bounty, emblematic of nascent spiritual gifts that precede broader revelation.
Together, these images reflect the process of divine bestowal, whereby the Holy Spirit or other intermediary forces partake
of these first fruits, preparing them for transmission to humanity, thus linking the celestial and terrestrial realms of grace in a
manner both intimate and transformative.



The Bab’s Epistle of Consolation and Counsel to a Beloved Follower (According to a Typed
Copy)
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