The Third Epistle of the Bab to Haji Mirza Aqasi’
Revealed from the Fortress of Chihriq

Mohammad Norozi

9 July 2025

Introduction and background:

The Bab revealed a total of four Epistles? addressed to Haji Mirz4 Agési, which are as
follows:

The first Epistle was revealed in Shiraz, most likely in 1844 C.E., prior to the Bab’s
departure on pilgrimage to Mecca. He entrusted this Epistle, along with another
addressed to Muhammad Shah Qajar, to Mulld Husayn for delivery to Haji Mirza
Agasi and the Shah.? Comprising four pages and written entirely in Arabic, the
Epistle admonishes Agasi not to set his heart upon the fleeting vanities of
worldly rank and station, and solemnly exhorts him to uphold the standard of
justice. The first Epistle has also been provisionally translated by the same
author and may be accessed online at The First Epistle Revealed by the Bab to
Mirza Agasi.

The second Epistle addressed to Mirz4 Agési was revealed in 1847 C.E. in the
village of Siyyah-Dihan (present-day Takestan).* In this blessed Epistle, the Bab
counsels him to fear God, renounce attachment to the world, and detach his
heart from the transient allure of power and position. Although the body of the
Epistle is in Persian, it opens with a prefatory invocation in Arabic, comprising
praises and glorifications of God. Within this Epistle, the Bab also expresses His
sorrow and grievance at the issuance of the decree sending Him to the fortress of
Maku.®

" Haji Mirza Agasi (c. 1783-1849) served as Prime Minister under Muhammad Shah Q4jar from 1835 until the Shah’s
death in 1848. Though entrusted with the highest affairs of state, his tenure was marked by widespread criticism for
ineffective governance and poor judgment.

2 Habibu’lldh Husami, Manabi‘-i Mutala ‘iy-i Amri: Athar, p. 28.

3 Muhammad ‘Ali Fayzi, Hazrat-i Nuqtiy-i Ul& (Tehran: Mu’assasiy-i Milli-yi Matba ‘at-i Amri, 1987), p. 131.

4 Siyyah-Dihan was a small settlement situated in the Qazvin region of northwestern Iran. It is identified with present-
day Takestan, a small town located approximately 12 kilometers west of Qazvin.

5 Habibu’lldh Husami, Manabi‘-i Mutala ‘iy-i Amri: Athar, p. 28.
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e The third blessed Epistle addressed to Haji Mirza Agasi was revealed shortly after
the Bab’s arrival in Chihriqg, and is written in Arabic. In this epistle, Chihriq is
referred to as the “second prison.” The tone of this Epistle is markedly sterner
and more severe than that of the previous two Epistles. The Bab reproaches
Aqa’si, questioning how, after hearing the summons of the new Divine
Command, he can remain unafraid of God’s wrath and devoid of shame. He
equates Agési’s measure of spiritual insight with the unbelief of Pharaoh, and
labels him a rebellious and tyrannical Satan.®

e The fourth blessed Epistle addressed to Haji Mirza Agési is commonly known as
the Tawqi -i-Qahriyyih (“The Epistle of Divine Wrath”). Revealed in Arabic at
Chihriq, itis an extensive composition comprising approximately twenty-four
pages. The Bab dispatched the Epistle to Tihran, entrusting the honoured Huijjat
of Zanjan to deliver it personally into the hands of the Prime Minister, Mirza
Aqasi. Hujjat fulfilled this charge faithfully and conveyed the Epistle as
instructed.” Nabil-i-Zarandi, having heard directly from the lips of Bah&’u’llah in
the prison of ‘Akka, records that Hujjat—standing in the presence of that Blessed
Being, Mirza Masih Nuri, and a number of other companions—testified that he
had indeed delivered the Tawqi -i-Qahriyyih to Haji Mirza Aqgési himself.
Baha’u’llah affirmed that Hujjat had committed the entire Epistle to memory and,
in that very gathering, recited it in full before those assembled.?

This Epistle clearly manifests the full measure of Divine wrath directed at Haji
Mirz4 Agési. Within it, the B4b admonishes him regarding the injustices
committed by Husayn Khan, the governor of Fars, and praises Mantchehr Khan
Mo ‘tamad al-Dawlah. Furthermore, he warns Aqésithat the divine retribution
awaiting him will soon befall.®

This study offers a provisional English translation of the third Epistle of the Bab
addressed to Haji Mirza Agasi, revealed at Chihriq circa April-June 1848 C. E."° The
translation presented herein is chiefly based on the text published in Zuhur al-Haqq,
Volume 3, pages 85-89. This source is accessible online at Zuhur al-Haqga.

® Habibu’llah Husami, Manabi‘-i Mutala ‘iy-i Amri: Athar, p. 29.

7 God Passes By, p.26.

8 The Dawn-Breakers: Nabil's Narrative, p. 325-326.

9 Habibu’lldh Husami, Manabi‘-i Mutala ‘iy-i Amri: Athar, p. 30.

°The Bab arrived at the fortress of Chihriq on 10 April 1848 C.E. His first tribunal hearing in Tabriz—presided over by
the young prince Nasir al-Din Mirza and leading divines—was held in July of that year. This Epistle was likely revealed
between April and June 1848, prior to that tribunal.
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The Bab Reveals:

” In the Name of God, the all Compelling, the Stern

| bear witness before God and before Him Who is with Him, that there is none other God
but Him, the Almighty, the All-Wise.

And | bear witness to whatsoever hath been encompassed by the knowledge of God, in
the very manner He Himself hath borne witness thereto, within the realm of the
omnipotence of His might and the kingdom of the majesty of His Grandeur.

There is none other God but Him, the One, the Self-Subsisting, the Most Holy, the
Inaccessible.

And now, Praise be unto God Who hath singled Me out with that wherewith He hath
distinguished His Chosen Ones, and hath honoured Me with that by which He hath
favoured His Purified Ones, and He hath enfolded Me with that tenderness wherewith
He hath vouchsafed unto His Friends.

Unto Him be praise—a praise befitting the majesty of the sanctity of His Might and the
beauty of the light of His Countenance, a praise that transcendeth every other praise
and is exalted above every remembrance.

None is worthy thereof but Him, and it beseemeth none save Him. Verily, He is the
Almighty, the Most Exalted, the One Whose help is implored.

How then shall | speak, and unto whom shall | speak, and by what means shall | utter My
word? And thou,’" indeed, feelest no shame before God, endurest the fire, and fearest
not the wrath of the Almighty.

Neither dost thou hope for the Day which the All-Merciful hath promised His servants—a
Day wherein He shall judge with justice. Bear thou patiently, but thy patience is naught
but steadfastness before the wrath of God.

Hast thou not reflected, from that first day whereon thou didst hear what thou didst
hear, even unto this day—how He hath ordained thine hours and thy moments?'?

Dost, thou imagine thyself to be in ease and comfort, in honour and glory? Nay, by My
Lord, Who cleaveth the grain and bringeth forth the soul!

" A reference to Haji Mirza Aqasi.
2. Qur’an 40:55.



From the very day thou didst hear, it was enjoined upon thee to walk upon snow with thy
breast,’® unto Him whose mention thou didst hear, to set forth the truth before Him, and
to follow Him.

Woe betide thee, and that which thy hands have wrought! Hast thou rejoiced in thy seat,
and found contentment in thine exaltation?

Yet before thee lieth a mighty abasement wherein is no glory, and a most grievous
chastisement—nor shalt thou find any helper therein.

Behold, how thou didst pass judgement upon Him Who is the Proof of God against thee
and against all people—upon Him be the peace of God—He in Whose possession were
decisive verses and conclusive proofs, such as none among the dwellers on earth could
withstand. And indeed, He standeth upon pure and unmingled Truth, even as that truth
whereon God Himself, and His Messengers, and His Chosen Ones have ever stood.™

And the measure of thy understanding, and the weight of thy guidance, is, in My sight,
not equal even to the measure of Pharaoh’s unbelief.

Forwhen, by his own command, he sought to ascertain the truth, he gathered— as far
as lay within his power —the implements of sorcery, that he might prove His falsehood
and His baseless claim before his own people.’

By Him Who hath summoned into being all things by His command! Thou, verily,
occupiest a station more removed than his, and standest in a place more abased before
God than he.

And those who came before thee committed not such deeds as thou hast committed,
nor did they pronounce such judgments as thou hast pronounced. It is as though thou
hadst never read the Qur’an: “Unto you be your religion, and unto Me Mine.”’®

Ifthou be an unbeliever, then unto thee be that which is thine. If thou succourest not the
Truth (i.e., the Bab), then how dost thou betray Him? And if thou follow Him not, then
how darest thou imprison Him?'”

8 |mam al-Sadiq (peace be upon him) said: “There is no avoiding a cause from Adhirbayjan—naught shall withstand
it. And when the one who shall arise doth arise, then hasten unto him, even if ye must crawl over snow” (Ghaybat al-
Nu‘mani, p. 170).

4 Areference to the Bab and His divine station.

S In this passage, his (lowercase) refers to Pharaoh, who gathered the implements of sorcery to challenge divine
truth. His (capitalized) refers to Moses, whose truth and divine mission Pharaoh sought to discredit before his people.
8 Qur’an 109:6.

7 The term &=l (al-Haqq), often translated as “the Truth,” in the context of this Epistle refers not to an abstract
concept but to the Manifestation of God—the Bab Himself. Accordingly, the pronoun is rendered as “Him”
(capitalized) to preserve the personal and reverential reference intrinsic to the original Arabic. This choice aligns with
the elevated style characteristic of Shoghi Effendi’s translations, maintaining theological precision and honoring the
Manifestation’s station as the living embodiment of Divine Truth. Rendering it as “it” would risk depersonalizing the
text and obscuring the intimate spiritual address intended by the Bab.
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Itis as though God had created not in thy heart a single atom of compassion, nor upon
thy face the faintest trace of shame. Fie upon thee and upon thy seat! The vengeance of
God, and His wrath, and His might, and His righteous anger have ever been destined for
thee. Thou hast lived but in the fire, and endured naught but its flame. And whatsoever
thou hast wrought upon Me, it was God Who wrought it through Me.

He itis Who hath decreed tribulation for His Chosen Ones, and ordained fate for His
Loved Ones, and itis He Who hath inscribed upon Me what He hath inscribed.

Yet woe betide thee, for God hath made evil to flow through thy hands, and blessed am |
for the patience | showed in the path of My Lord, until there came upon Me the certainty.

And verily, | was not heedless of thy disbelief, nor concealed from Me was thy rebellion.
Never before did | behold thee save as a rebellious Satan.

And | see thee now only as a stubborn tyrant. And verily, | am the Light which God hath
deposited in the loins of Adam. And He commanded the angels, in honor of Him, that all
should bow before His Self; whereupon they all prostrated themselves, every one. Even
had there been but one, or two, or three alone.

Nay, praise be unto God Who, on this day, hath made the spiritually perceptive and the
keen-minded, obedient; the eloquent and the sagacious, devoted; the learned and the
god-fearing, submissive; and the sanctified souls, from among the people of might and
glory, prostrate in worship.

As though thou knowest none among them; yet their names are well known, and their
virtues exalted. None among the men of knowledge and excellence deny them, nor doth
any precede them in word or deed.

And all of them on that day shall curse thee, and disassociate themselves from thee.
Yea, all are the angels who prostrated themselves before God in reverence for that
Light. And verily, thou art that same Iblis who erstwhile arrogated himself. And in thy
hosts there was naught before God save thine own self.

And verily, that which thou hast ridden is thine own mischief that hath filled the East and
the West of the earth. Then woe unto thee and unto all who have followed thee! Ye are
allthe enemies of God and the inmates of the fire; ye were created from it, and unto it
shall ye return.

O thou distant infidel and resolute tyrant, know that God hath laid bare thy shame by thy
deeds. And verily God, exalted be Him, by thy own judgment hath made manifest thy

'8 Iplis: In the Qur’anic narrative, Iblis is the personal name of the primordial being who, when commanded by God to
prostrate before Adam, refused out of pride and was cast out of divine favor (Qur’an 2:34; 7:11-13; 15:31-35). Unlike
Shaytan, a general term for satanic forces, /blis designates a specific ontological reality: the first conscious rebel,
whose defiance is rooted not in ignorance but in willful arrogance (istikbar) before divine authority. In identifying Mirza
Aqgéasi as “that Iblis,” the Bab draws not a figurative comparison but a direct theological indictment, aligning him with
the archetype of cosmic rebellion and self-exaltation in the face of revealed truth.
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apostasy from thy faith, for thou hast written with thine own hand what thou hast writ,
and it is not concealed from His people; the angels of the heavens and the earth and all
that lieth between have read it, witnessed it.

And itis recorded in every Tablet that thou hast turned away from thy religion and hast
chosen disbelief over the followers of thy sect.

Even as Yazid hath said in his line of poetry:'® ‘Dost thou imagine that thou hast
triumphed.”?° Yet those who examine thy matter closely know thee well. And thy case is
no mystery unto them, for thou hast chosen the most misguided of cattle—of whom
there is none upon the earth more foolish and astray.

And thou hast made them the inmates of the first prison.?’ Indeed, they inclined toward
Him, humbled themselves before Him, and all of them sought pardon for what they had
done unto Him.

And | saw that thereafter none among them followed thee in thy disbelief. Thus, thou
hast consented to appoint His warders as the servants of those who are of a different
sect than His and thine.??

And beneath his rulings and thy deceits are infidels who believe neither in God, norin
His Messenger, nor in the Family of God.

By Him Who knoweth the hidden secret and hearkeneth unto whispered confessions:
they verily disavow thee and invoke the curse of God upon thee; Yea, | have heard with
mine own ears, from one more learned among them, that thou hast descended from the
Tree of Disbelief.

And the water of thy being hath been fused with the water of Satan.?® And suffice thee
that shame, whereby the infidels smite thee and curse thee.

®The term “line of poetry” translates the Arabic “shi‘r,” referring to secular metrical speech. The term “verse” was
avoided due to its common scriptural connotations in English, which would be inappropriate when referring to the
words of Yazid, a figure denounced in Shi‘i Islam and Babi sacred history.

20 By citing this taunt attributed to Yazid ibn Mu‘awiyah—reviled in Shi‘i Islam and Babi tradition for the martyrdom of
Imé&m Husayn—the B&b casts Mirza Aqasi in the same light of deluded triumph. The quotation serves to expose the
Prime Minister’s imagined victory as hollow, aligning his arrogance with the archetype of impiety and spiritual ruin.

21 Areference to the fortress of Maku, where the Bab was imprisoned.

22The phrase “who are of a different sect than His and thine” denotes more than doctrinal divergence. The Bab
rebukes Aqasi for appointing warders belonging to the Sunni sect of Islam—individuals who neither follow the true
path of God (i.e., the Bab), nor remain faithful even to Agasi’s own professed sect, Shi‘i Islam. They serve merely as
instruments of worldly oppression, spiritually severed from both the Bab’s divine Cause and Aqasi’s corrupted sect.
The term madhhab—translated here as “sect”—refers to a religious school of thought or doctrinal affiliation within
Islam.

23 The phrase “water of thy being” metaphorically signifies the very essence or spiritual substance from which an
individual’s existence is derived, reflecting a Qur’anic symbolism where water is the primordial source of life (cf.
Qur’an 21:30). Conversely, “water of Satan” denotes a corrupting, malign spiritual principle, symbolizing an essential
affinity with forces opposed to Divine Truth. The fusion of these waters thus conveys a profound spiritual
contamination at the core of one’s existence, marking a fundamental alienation from the divine origin.
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And it hath appeared in the heavens and the earth that He who is of the Tree of the
Messenger and the Fruit of the Virgin. %

Despite the loftiness of His knowledge and the oneness of His Godhood, and the
manifest sanctity and incomparable uniqueness that shone forth from Him, He was
imprisoned at the hands of the infidels.

Then render justice, and invoke blessings upon those who commanded the
imprisonment of the King, for they were not content with that shame, that they should
choose the infidels over One born in Islam.?

Upon thee be the curse of God, and the curse of the angels of the heavens and the earth
and all that lieth between. Wouldst thou annul the Truth by an unjust judgment?

And thou art indeed—how dost thou believe in Joseph?® the Prophet and Musa, son of
Ja‘far?” the Vice-regent (al-Wasi)—peace be upon them—since they were imprisoned
unjustly?

And that was naught but a mark of honour vouchsafed unto Me by God, a gift bestowed
upon Me from His own presence, and a course ordained, in My case, after the manner
of His chosen ones.

Fie upon thee, and upon thy religion, and upon him who hath failed to curse thee for thy
religion! | entered this second prison?® for no other reason save that thy disbelief might
be made manifest, and thy fanaticism against the Son of the Messenger of God be

proclaimed throughout the kingdom of the heavens and the earth.

Dost thou threaten Me with death, that Emblem (i.e., the Bab) of the believers in the
Divine Unity and the tradition of the Chosen Ones?

Upon thee be the curse of God—if thou art able—yet thou shalt not.
Then upon thee be the wrathful displeasure of God—if thou art able—yet thou shalt not.

Then upon thee be the wrath of God — if thou art able — yet thou shalt not.

24 “Tree of the Messenger” and “fruit of the Virgin” are metaphorical epithets denoting the exalted spiritual lineage and
sanctity of the Manifestation. The “Tree of the Messenger” signifies descent or origin from the Prophet Muhammad,
symbolizing prophetic authority and continuity. The “fruit of the Virgin” refers to Mary, mother of Jesus (al-Batal).
Together, these images evoke the sacred heritage and multifaceted station of the Bab in this Epistle.

2 The phrase “one born in Islam” underscores the injustice of favoring disbelievers over those raised within the fold of
the Faith—a theme often emphasized by the Bab to expose the hypocrisy of religious authorities who aligned
themselves with worldly powers.

2 Joseph the Prophet (Yasuf an-Nabi): The eleventh son of the patriarch Jacob (Ya‘qub), Joseph is a revered figure in
both the Bible and the Qur’an. Notably, He endured a significant period of imprisonment, symbolizing patience, and
divine justice in the face of wrongful adversity.

27 Musa ibn Ja‘far al-Wasi (Mdsa al-Kazim): The seventh Imam in Shi‘i Islam, Musa ibn Ja‘far—commonly known as
Musa al-Kazim—was also unjustly imprisoned for part of His life.

28 A reference to the fortress of Chihriqg.



And verily, | place My trust in God, My support is none other than God, and My soul have
| cast into the hands of God — and He is sufficient unto Me.

Excellent is He as Lord, and excellent is He as Helper! In Him have | placed my trust,
and unto Him do I return repentant. But, by My life! thou hast not been able, and thy soul
is more wretched than that. Yet not one among thy hosts is like unto thee.

And verily He who created Me shall preserve Me from the evil of thy deeds. And shall
shelter Me within the cave of His Mercy, and the fortress of His Power and Might. And if
not, then what honor could equal this?

God loveth for Me martyrdom, and hath chosen Me with that wherewith He hath favored
the people of guardianship. Especially in the face of one such as thee—a haughty tyrant,
arebellious Satan.

Whom God hath not appointed to thy seat save to chastise thee thereby, and to wreak
His vengeance upon thee through it. And were I not concerned for those who follow Me,
I would assuredly inform thee of their names and send thee their letters.

And indeed, they are beyond all reckoning.?° And every one of them turneth not towards
thee, nor do they regard thy station. Even as a land whereon a carcass hath fallen, and
the dogs have encircled it—feasting thereon until nothing remained.

And verily thou—by My Lord!—art more abased than this. The span of thy life hath been
consumed, yet thou hast felt no shame.

And thou art content with One of tender age,*® despite His loftiness, His knowledge, His
wealth and His glory. Yea, thou hast been content to assign unto Him the lowest limit—
beyond which even thou couldst not descend.

And if indeed thou hadst the power, then assuredly thou wouldst have spared nothing,
forthou hast torn asunder every veil of modesty. Thou hast opposed the Compeller with
thy words, and warred against the All-Compelling with thy judgement.

Thou conferrest the robes of sovereignty upon a Sunni divine, and bestowest the station
of majesty upon a child who knoweth not heat from cold.?

29 The Arabic phrase «&3aii (53 Y 28 3» employs the construction «&s3&: ¥» (literally, “they scarcely [are able to]”)
followed by the passive verb «{ =3 (“be counted” or “be reckoned”). The expression conveys extreme rarity or
practical impossibility, suggesting not merely difficulty in counting, but virtual incalculability. The rendering “beyond
all reckoning” preserves the rhetorical hyperbole and emphatic negation of the Arabic, in a style reminiscent of
scriptural English, and evokes both their multitude and spiritual significance.

30 A reference to the Bab’s age, as He was twenty-nine years old at the time this Epistle was revealed.

31 This is likely a reference to the bestowal of a ceremonial robe (khil ‘at) upon Shaykh Taha, a prominent Sunni divine
of the Nagshbandi order, and to the conferment of the Ilkhani leadership of the Qajar tribe upon Allah-Qoli Khan, the
notorious adopted son of Haji Mirza Agasi (Nosratullah Muhammad Hosseini, Hazrat Bab, p. 844). For more
information on Alldh-Qoli Khan, see: ALLAH-QOLI KHAN ILKANI - Encyclopaedia Iranica.
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And thou hast taken captive Him Who is the Possessor of the Dominion of this world and
the Hereafter’>—He Whose hosts are the angels of the heavens and the earth, and
Whose proof is manifest in all things—yet thou dost feel no shame before God, nor art
thou moved even for the twinkling of an eye.

By God! Naught hast thou earned but the fire, and naught have | attained save the good-
pleasure of the Most Merciful.

Unto thee belongeth what thou hast wrought, and unto Me that which | have patiently
borne; and God shall judge between thee and Me with justice. Verily, He is the One, the
All-Compelling, and He is indeed the Almighty, the Compeller.

And God sufficeth Me, then Muhammad, then the People of God—and sufficient is God
as Witness over Me. Glorified be God—thy Lord, the Lord of Might, the Lord of all
things—from whatsoever they ascribe unto Him!

And peace from Him be upon those who place their trust in their Lord. And praise be
unto God, the Lord of all the worlds.”

32 A reference to the Bab.



The Third Epistle of the Bab to Haji Mirza Aqasi
Revealed from the Fortress of Chihriq: Based on a Typed Copy

Note: Words highlighted in red indicate corrections to the text published in Zuhur al-

Haqq, Volume 3, pages 85-89, and have been incorporated into the present provisional
translation.
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Suggested Corrections (Source: Ocean of Lights)

‘ Suggested Grammar Corrections
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