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Introduction and background:

This paper presents a provisional English translation of a Tablet revealed by the Bab in
response to inquiries submitted by two prominent early disciples: Mirza Muhammad
Hadi Qazvini and his brother Mirza Muhammad ‘Ali Qazvini. These two brothers were
among the Letters of the Living—the first eighteen individuals to recognize the Bab’s
station and champion His Cause.

Comprising ten pages, the Tablet is written in Arabic and bears no explicit date of
revelation. However, internal textual evidence offers a basis for estimating its time of
composition. Within the Tablet, the Bab refers to His work Sahifat-i Bayn al-Haramayn
(The Epistle Revealed Between the Twin Shrines), which He revealed on 10 January 1845
C.E., during His pilgrimage journey between Mecca and Medina. Moreover, the Bab
returned from pilgrimage to Shiraz around June 1845. Historical sources also confirm
that Mirza Muhammad ‘Ali Qazvini was martyred in February 1848 during the siege of
the Fort of Shaykh Tabarsi. Taken together, these details suggest that the Tablet was
most likely revealed sometime between mid-1845 and late 1847 C.E.

According to the heading of the original Arabic manuscript, the Tablet was addressed to
the aforementioned brothers. Although the exact wording of their questions has not
survived, the Bab alludes within the text itself to the nature and content of their
inquiries, offering valuable insight into the theological and devotional themes they
raised.

In one striking passage, the Bab affirms:

“And verily, the two did enquire of Me regarding a number of divinely-revealed verses;
and Thou indeed knowest, O My God, that | answered them by way of allusion, through
verses indicative of their meaning; and Thou hast indeed expounded the decree of all
this in what hath now been revealed within those verses; and Thou, verily, art Witness
unto all things.”

1 Mirza Muhammad Hadi Qazvini was one of the Letters of the Living. He was the brother of Mirza Muhammad ‘Ali
Qazvini. He was the son of Mulla ‘Abdu’l-Vahhab Qazvini and cousin of Tahirih. He distanced himself from the Babis
and played no important role. He was the recipient of several letters from Baha’u’llah; and became a follower of Mirza
Yahya (Azal). (Source: “Mirzda Muhammad Hadi Qazvini,” Baha’i Encyclopedia Project, bahai-encyclopedia-
project.org).

2 Mirzd Muhammad ‘Ali Qazvini (d. 1849) was one of the eighteen Letters of the Living. He was the son of Mulla
‘Abdu’l-Vahhab, a mujtahid (preeminent religious scholar) of Qazvin; cousin and brother-in-law of Tahirih, closely
associated with her in Karbala; entrusted by her with a sealed letter and a verbal message to be delivered to the
Promised One whom they both sought; present at Badasht; killed at Shaykh Tabarsi (Source: “Mirza Muhammad ‘Ali
Qazvini” Baha’i Encyclopedia Project, bahai-encyclopedia-project.org).
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And in another passage of the same Tablet, the Bab declares:

“O God, indeed Thou art well aware of the ordinance concerning what was asked of Me,
after that which | had already set forth before Thy Countenance; and there is no doubt
that the greatest of acts of obedience is to affirm Thy decree after the attainment of
certitude.”

The Bab further states:

“O God! Thou indeed art aware of that which they both enquired concerning, in their
letter, regarding the ordinance of journeying unto Thee. So do Thou aid them, O My God,
to draw from the verses of the Twin Shrines?, for it is indeed a Book of manifest truth.”

In this last statement, the Bab explicitly directs the two brothers to consult His earlier
revealed work, the Sahifat-i Bayn al-Haramayn (“The Epistle Revealed Between the Twin
Shrines”), suggesting that it contains the answers they seek. This sacred Epistle was
revealed by the Bab during His journey between Mecca and Medina, in response to a
series of questions posed by Mirza Muhit Kirmani and Siyyid “Ali Kirmani. Comprising
seventy-five pages, the Epistle is structured with an introduction followed by seven
chapters, each addressing one of their seven questions. These questions include:

1. the evidences and proofs of the Bab’s claim;

2. the ruling concerning talismans, particularly those involving triplicity (Tathlith)?,

and quadrature (Tarbi)5;

3. theruling concerning prayers and supplications derived through astrological
methods;
an unstated or implicit subject not specified in the Tablet;
the paths of spiritual wayfaring and devotional practice;
the methods and disciplines of supplication; and
the esoteric knowledge regarding entering the Shrine of Imam Husayn—peace be
upon Him.
Given the Bab’s explicit references to this Epistle within the Tablet under study, itis
possible to discern the general contours of the inquiries submitted by the Qazvini
brothers.

No gk

Their questions, it may be inferred, concerned matters of spiritual jurisprudence,
devotional practice, the ordinance of journeying unto God, and the interpretation of
divinely revealed verses—subjects that had already been treated by the Bab in the
Epistle Revealed Between the Twin Shrines.

3 Areference to the Sahifat-i Bayn al-Haramayn (“The Epistle Between the Twin Shrines”). This sacred Epistle was
revealed by the Bab on the first day of Muharram 1261 A.H. (10 January 1845 CE), during His journey between Mecca
and Medina, in response to a series of questions posed by Mirza Muhit Kirmani and Siyyid ‘Ali Kirmani. According to
internal textual evidence provided by the Bab Himself, it may be inferred that the entire work was revealed within the
span of a single hour. Comprising seventy-five pages, it is structured with an introduction and seven chapters. It
affirms, in exalted terms, the station of the Bab, provides detailed responses to questions concerning talismanic and
esoteric symbolism, and includes a series of devotional supplications and visitation tablets (ziyarat). These latter
texts are intimately connected with the spiritual path and the rites of pilgrimage, particularly those associated with
the shrine of Imam Husayn in Karbala.

4 Tathlith (“triplicity”) denotes the symbolic or talismanic use of triadic forms or groupings, often employed in esoteric
Islamic sciences and occult practices.

5Tarbi’ (“quadrature” or “fourfold arrangement”) refers to the use of four-part symbolic or numerical patterns, such as
magic squares, in esoteric Islamic practices including talismanic and occult sciences.
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The present Tablet thus stands not only as a direct response to their concerns, but also
as a luminous window into the theological, spiritual, and mystical preoccupations that
engaged the minds and hearts of the Bab’s earliest adherents.

The translation offered here is based on the manuscript published on pages 130-139 of
volume 91 of the Iran National Baha’i Archives (INBA) series. An extract from the same
volume (vol. 91) is accessible at: afnanlibrary.org/d/inba_v091/?page=132

The Bab reveals:

Answer to the Questions of Mirzda Muhammad Hadi and Mirza Muhammad ‘Ali—may the peace of God be
upon them both.

“In the Name of God, the Most Gracious, the Most Merciful

Glorified art Thou, O My God! How can | call upon Thee, when Thou knowest Mine
inmost secrets? And how can | refrain from uttering that which hath stirred within my
heart, when Thou hast commanded Me to supplicate, and hast decreed for the proud
the word of chastisement in Thy Book.

For Thou hast said—and Thy word is the truth—*“Verily, those who wax proud against His
worship shall enter Hell, utterly abased.”®

And yet, O My God, | know not whether My supplication before Thee might itself be
deemed an act of pride, for to make mention of Thee is in itself the gravest of sins—
How much more grievous, then, were | to add sin upon sin?

And he stood upright before Thy countenance, tainted by yet another mighty sin. But
since itis Thy wont to make plain, and Thy prerogative to show forth grace.

And Thou didst permit Thy faithful servants in the Qur’an, to call upon Thee, O My God,
with a tongue constrained by Thy praise and overpowered before Thee by Thy
remembrance. Then | invoke Thee with that wherewith Thou describest Thyself: That
Thou art God, the One, the Peerless, the Self-Sufficient, the Single, the Ever-Living, the
Self-Subsisting’.

He is the One Whom naught can attain save that which He Himself is in His majesty and
oneness; hor can He be described but by that which He is worthy of in His dominion and
grandeur; and none knoweth how He is, save He Himself.

8 Qur’an 40:60.
7Qur’an 2:255.
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O My God, I am powerless to reckon Thy praise, for Thou canst not be described by
aught other than Thyself, nor known through any but Thine own Self. And I, verily, O my
Lord, do know that Thy Essence hath cut off all from attaining knowledge of Thee, and
that Thy Being hath barred all from expounding Thee.

And verily, Thou hast ever been, and there was naught with Thee; for Thou art God, and
hast been inscribed as Thou wast in the Eternity. Creation doth not alter Thee, for itis
self-originated; nor can the nature of creation describe Thee, for it is brought forth by
Thy command.

And whosoever claimeth that Thou art known by Thy Essence—his claim is nullified by
its presumption of relation. For whatsoever is other than Thee knoweth naught save the
portion of created things, and describeth naught but the station of inaccessibility.

And whoever resigns himself to the incapacity of knowing Thee—and verily, the
Jjudgmentin Thy Book corresponds to that which was falsely alleged against Thee—
because Thou art not known by incapacity, and incapacity itself is severed from Thee by
Thy very act of creation.

Glorified art Thou, glorified art Thou! No soul hath any path unto Thee—neither through
powerlessness, nor through utterance, nor through reasoning. Deliverance lieth in the
one who believeth in Thee, by virtue of that which Thou art in Thy Majesty and Might.

And | bear witness before Thee that that sign within Myself is but a share of creation—
it pointeth not to Thee, nor doth it guide unto Thee, nor doth it reflect aught of Thy
Lordship, nor doth it afford proof of Thy Oneness.

Glorified art Thou, O My God! No path have | unto Thee—neither through exposition, nor
through certitude, nor through silence, nor through utter effacement. | confess before
Thee, in this My station, that which Thou lovest for Thyself and for all the denizens of the
realm of origination. None can encompass Thy knowledge, nor is aught worthy of Thy
remembrance. There is none other God but Thee, the Most Exalted, the Most Great.

And | bear witness in that Book unto Muhammad, and ‘Ali, and Fatimah, and Hasan, and
Husayn, and ‘Ali, and Muhammad, and Ja far, and Mdsa, and ‘Ali, and Muhammad, and
‘Ali, and Hasan, and Thy Proof®, He Who standeth by Thy Cause, Thy blessings be upon
Them, in such wise as Thou willest for Them, and in the measure that Thy knowledge
hath encompassed Them for Thou didst indeed create Them as Manifestations of Thy
Lordship, Signs of Thy Oneness, and Stations of Thy knowledge and didst raise the
barrier of separation between Thee and Them save that They are Thy honoured
servants—those who speak not till He hath spoken, and who carry out only what He
commandeth®.

8 The Fourteen Infallibles, including the Twelfth Imam.
°Qur’an 21:27.



| bear Thee witness, O My God, that | claimed for Them naught but servitude unto Thy
Self; and none knoweth Them, in the station of Their devotion, save Thee alone, Who art
One, without peer or partner.

Whosoever claimeth aught else for Them hath indeed disbelieved in the decree of Thy
Book; for They are Thy servants, who possess not for Themselves the power of benefit or
harm’®; They act only in accordance with Thy Will, and desire only what Thou hast willed
for Them. They pass no judgment in any matter save by Thy Sovereignty; nor is there any
soul that can encompass Their reality, for all besides Them exist and worship by Thy
leave, from the overflowing radiance of Their light.

And | bear witness unto every truth, O My God, in a manner Thou wouldst desire for Thy
Self, and unto every falsehood in the manner Thou dost abhor in Thy Book. | desire not
to will anything save what Thou willest; there is no power nor strength except through
Thee; Thou, verily, art God, the Lord of all worlds.

O God, Thou indeed knowest that | have laid no claim, in any matter nor in any one of
Thy verses, save the word of My own shortcoming before Thee.

Never did | forge a lie against Thee, and | have perfected My proof before all who dwell
upon the earth by a single verse; and sufficient art Thou as a Witness over Me. O God!
Thou art well aware of that which the wrongdoers have falsely ascribed to Me in Thy
words.

Never did | write, nor did | speak, regarding a single letter of My proof unto the people,
save in their own tongue and in accordance with their own rules—save that which
issued from Me by virtue of Thy bounty, without regard for limitation, nor for the
evidences by which men seek to reason in their ordered paths.

Wherefore, do Thou, O My God, set aright My affairs as Thou willest and as | will—and
guard Thy servants—those who have sought naught but to extinguish Thy light—and
deal with them in the manner Thou deemest befitting of Thee. Thou, verily, knowest all
things, and nothing whatsoever is hidden from Thee in the heavens or on the earth. And
Thou, indeed, art the Almighty, the All-Wise.

O God! Thou well knowest that | intended no reply to anyone in the manner of the
people, but inasmuch as the month is Thy month’’, and the servants are Thy guests, and
a well-ordered epistle hath reached Me from two of Thy servants’ who have affirmed
Thy covenant and stood in awe of Thy justice, and Thou indeed knowest that they are
but leaves sprung from the Tree of Thy Name, the Bestower, do Thou, O God, set aright
what they desire in Thy verses, and strengthen them with the touch of Thy gaze.

10 Qur’an 21:27.
" Itis a direct allusion to the station of divine hospitality during sacred times (e.g., Ramadan or periods of revelation).
2 Mirzda Muhammad Héadi Qazvini and Mirza Muhammad ‘Ali Qazvini.
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Verily, Thou bestowest Thy grace upon whomsoever Thou willest, as Thou willest, and
withholdest from whomsoever Thou willest, as Thou willest. None can turn back Thy
decree, nor can any repel Thy will. And verily, Thou art powerful over all things.

And verily, the two did enquire of Me regarding a number of divinely-revealed verses;
and Thou indeed knowest, O My God, that | answered them by way of allusion, through
verses indicative of their meaning; and Thou hast indeed expounded the decree of all
this in what hath now been revealed within those verses; and Thou, verily, art Witness
unto all things.

And Thou, O My God, hast indeed ordained for whomsoever seeketh judgement through
inquiry, to refer to the one who first responded in the subtle realm of revelation’s, within
that sacred scene; and Thou hast enjoined the pilgrimage to Thy House upon him who is
able to find a way thereto; and Thou, O My God, hast granted leave unto Thy assured
servants to invoke the ordinance of mutual execration (mubahalah)' at the unveiling of
Thy Word and the affirmation of Thy Oneness.

And there is no doubt that Thou art present in every assembly, and hearest from every
being whatsoever is intended before Thy Countenance; and Thou didst make manifest
the decree of that affair through the tongues of Thy chosen ones, they who slumber not
from Thy path for the twinkling of an eye; and all bear allegiance unto it, that the Hour of
Mutual Execration lieth with Me, by Thy leave; from the moment the white thread
ascendeth from the black horizon™, until the sun riseth in the dawning-place of
Splendor (Baha’)'®.

Then whoso desireth this matter, it is enjoined upon him to interlace his fingers one
within the other, and to say before Thee: “O God! If this person hath denied the truth
and affirmed falsehood, then smite him with a thunderbolt (husban)’” from heaven, or
with a chastisement sent down from Thee.

And let him recite it upon him seventy times. And there is no doubt that, in Thy
presence, Thou dost confirm the truth and annul the falsehood, even should the
idolaters abhor it.

3 Here )3 connotes subtlety or primordium (Qur’anic echoes, e.g., 7:172); <L) refers to divine origination.

14 The Arabic term mubahala refers to a formal spiritual contest in which two parties call upon God to curse the one
who is lying. This practice is grounded in Qur’an 3:61 and was historically used to settle theological disputes through
divine judgment.

5 The phrase “the white thread ascending from the black horizon” echoes Qur’an 2:187 and symbolizes the first
glimmer of truth, divine illumination, or spiritual awakening. Its emergence from the "black horizon" evokes the image
of revelation overcoming ignorance, of light conquering darkness—a theme central to the Bab’s theology of
progressive disclosure and spiritual transformation.

'8 |t is possible that the Bab, by employing the phrase "¢l allas" (“the Dawning-Place of Bah4’”), intended a subtle
allusion to “He Whom God shall make manifest”—the Promised One whose advent He repeatedly foretold. In the
mystical and prophetic idiom characteristic of the Bab’s Writings, this expression may be understood as a symbolic
reference to the rising of that supreme Manifestation of God, likened to the sun ascending in the horizon of divine
Splendor (Bahd’).

17 The Arabic word husban (Qur’an 67:17, 18:40) literally means a sudden, calculated, divinely ordained disaster.
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O My God! I lament unto Thee My sorrow—for the Christians were content to engage in
mutual execration before Thy Presence, whereas this people refuse to accept it, despite
having read that decree in My verses.

Judge Thou, then, O God, between Us in truth—for Thou art the Best of Judges.

O God, indeed Thou art well aware of the ordinance concerning what was asked of Me,
after that which | had already set forth before Thy Countenance; and there is no doubt
that the greatest of acts of obedience is to affirm Thy decree after the attainment of
certitude.

And verily, the nearer is ever nearer in every matter; O God, make him steadfast upon
the Straight Path, for Thou art Strong, Mighty. And | bear witness that Thy decree
regarding this tribulation, and the affliction that hath befallen the questioner, is
inscribed in Thy Book—wherein Thou hast said—and Thy word is the truth—“No
misfortune occurreth on earth, nor in your own selves, but it is recorded in a Book
before We bring it into being’®; verily, that is easy for God.”

O God, and I verily know that Thou lovest not the recitation of the verses of those who
believe not in Thy Word, for they were indeed a people astray. Yet Thou hast granted
leave unto him who is constrained in his affair—for Thou, indeed, art the All-Forgiving,
the All-Merciful.

O God, Thou didst create the Gates through the light of Thy Might, and didst, by Thy
power, ordain their station beneath that of the Prophets and the Chosen Ones’®; and
they are Thy servants who desire naught save what Thou desirest for them.

Thou art, verily, the All-Knowing. Thou didst create Me, and didst ordain My decree in a
Book preserved with Thee— “God effaceth whatsoever He willeth and confirmeth
whatsoever He pleaseth, and with Him is the Mother Book.”

O God! Thou indeed art aware of that which they both enquired concerning, in their
letter, regarding the ordinance of journeying unto Thee. So do Thou aid them, O My God,
to draw from the verses of the Twin Shrines, for it is indeed a Book of manifest truth. And
inspire them, O my Lord, with the word of protection for their own souls, for Thou art the
Self-Sufficient, the All-Laudable.

O My God! Verily, Thou art well aware of the decree governing testimony in Thy
presence. Inspire, then, O My God, Thy believing servants to bear witness within
themselves, in the station of fear—without raising their voices %°, and without aught
beyond that. This is permitted for whosoever seeketh Thee, for Thou, indeed, art
Compassionate and Merciful unto Thy servants who are assured.

8 The verse from Surah al-Hadid (Q. 57:22) is quoted exactly.

9 In Shaykhi and Babi terminology, al-abwab ("the Gates") refer to exalted intermediaries or spiritual channels (i.e.,
Shaykh Ahmad al-Ahsa’i and Siyyid Kazim Rashti). Their description as created “through the light of Thy might”
elevates their metaphysical station, while the clarification that their rank is “beneath that of the Prophets and Chosen
Ones” reflects perfect theological hierarchy.

%in Qur’an 7:205, which is very close in tone and usage to the Bab’s phrase, we read:

STl Ga &Y 5 Jualedlp 3800 DI e ,aall 585 408 518 Al dlii 3 &% &Y 3 “Rememiber your Lord inwardly with humility and
reverence and in a moderate tone of voice, both morning and evening. And do not be one of the heedless.”
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O God! Verily, the servants are Thy servants—standing at Thy door, and seeking refuge
within the shelter of Thy presence. Grant then, O God, unto him who seeketh Thee in the
triumph of Thy Faith and Thy chosen ones—for Thou art the Generous, the Clement.

O God, and verily Thou knowest that in that Book | have indicated all that they asked of
Me, through a well-fortified and consummate exposition of Thy decree. And | sent the
Garment?' to him who had yearned for it; wherefore, O God, ordain that garment to be
the robe of Thy might and Thy protection for him.

And indeed, Thou art aware that this day, it hath been clothed in a leaf from the Tree of
the First—after He made Me to know that the Path doth not descend away from Me, and
that the birds seek not shelter with Me.

Judge then, O My God, with justice between Thy servants, and forgive him who hath
repented and turned unto Thee—for Thou art the Bountiful, the Lord of Grace, and
naughtin the heavens or on the earth can overburden Thee.

Verily, Thou art potent over all things. And | beseech Thy forgiveness, O My God, for that
which | uttered in that Book—for every sin that proceeded from Me | deem
incomparable to another sin; behold, | now implore Thy forgiveness and turn
repentantly unto Thee.

Forgive Me, then, and whosoever Thou lovest, even as Thou willest—for Thou art the
Lord of Great Bounty. And may the Blessings of God rest upon Muhammad and His pure
kindred. And praise be to God, the Lord of all the worlds.”

21 An allusion to the story of Joseph or spiritual robe of authority and divine bestowal.
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A Tablet of the Bab Responding to Mirza Muhammad Hadi Qazvini and
Mirza Muhammad ‘Ali Qazvini: Based on a Typed Version
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