THE SIViEN VALLEYS

Notes from Deepening Class led by Hand of the Cauge, A. Q. Faizi
CAuzust 1, 1960 - Haifa, Israel)

INTROBUCTION " ,

T

The Seven Valleys ig not one of the major, basic texts of Baha'u'llah,
oich a5 llidden words, the Kitab-i-Igan, evc. In beginning & study of
The SBeven Valieys, the reader should know that this pmrticular fiTablet"
vevedied Ly Baha'u'llah is a letter o an individual who was familiay
w, it the terms of the reference in which the letter was written, For
uy» understanding, it will be necessary to learn sumething of the
veferences appearing in the Text which are not fsmiliar to the westcrn
rgder. 1
For exampie, if you say to a westerner, it was a herculean task", the
heaver will recognize the name "Hepcules'; know something of his
reputation; and will immediately visualize extiraordinary, towering
strength. The statement will thepefore have @ special meaning to the
western heaper, If this same statement is made to an oriental, it

probably would have no meaning whatever! Most likely, he has never
heaprd of Iercules.

‘The Seven Valleys contains many references whica bave a special meaning
to the oviental reader, but mean no more to th. western reader at first
glance than a preference to Hercules might convey to the oriental who
knows nothing of this hero, '

There ismysticism throughout all of the Holy Books. This Dook, %00,
is mystically inclined and makes us think in mystical terms. The
higtory of religion shows us that stpriez and statements in the Joly
Books beceome cut and dried by the people. Mysticism releases maa Ifrom
these ripid fetters and boundaries,

For examplie, in theQu#?an it is said that noihing can come to you
except that which is twitten for you., From tuis text has sprung the
cut and dried philesophy of "Why try?". This schocl of philosophy
fails to note that the Eqﬂran also states that man is boran to try
and to strive. '

A11 oriental books begin with a sermon Or with praise of God. o
Baha'u' lah opens the Sevea Valleys with a sermon beginning with
Bpraise be to God Who ..." and ending at the end of the fourih para-
graph, "...' Then feed on every kind of fruit'',

We are being prepared in this short sermon to.know the Manifestation
of God., He says that God taught man from the uvayan that which he
knew not; wade him a Luminous Book unto ihose who believed and
suprendercd themselves. '

Regarding the Luminous Book, man (one individua}) may be likened to

a single letter of the alphabet, ( Examples Letters of the Liviag).
A letter etanding alone has no meaninpg. By combining many letters we
pain a woxd, Tae Wanifestation is referred to az "The Word", thus
establishing the Statioa of the Manifestation,..and preparing us for

acceptance of the Luminous Book.
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Hahatu liﬂh'spcuks furiber in the 'lirst paragraph about the dark
l:”l.JJLd.C." and ruinous™) age in which we l:l.vc and tells a5 WHY he das
causud the Manifestation to speak fortin ...that eyery man may
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1,
Iﬂaﬂlﬂﬂ thé?aa #Bnm .:11ed with people is clesed fron"g%y' itside
view, All of tlhe peopie are sutiering Irom thirst, Therc is no
wgter -ingide the room., Someone pushes back 2 drape at the window
and says that there is s garden ouiside with a fountain filled with
pure, crystel-clear, cold water, You can drink all you wish.
+ Bvopyonc in the room looks. They all know that it is there, so
they have fasith. Faith is accepting.

Suppese there is a hindrance between you and the fountain...some
obstiacle such as a wall or a locked door. If you break through ihe
obstacle and drink, that is certitude, Faith knows the water is there.
Certitude L}ueu::he& the thirst. i ;

The first parapraph concludes with the statement that "...none shall
contemplate anything whatsoever but that he shall see God therein”

If you recall, poor Manjun -could see nothing that was noi.obscured
by the vision of his love, Layii. On one oceas ion, the story is
told. a man came to Manjun and spoke for two houprs relating the
details of a2 business problem. When the man had finished his very
lengthy explanation he asked Manjun, "Was I right or was he?".

-

Manjun said, "Layli was right", We should be as Man;un Whatever
we do .. wﬁa»e¥ar %erndertake we should see God th “exn - .J

20 ‘d !’ -
SECOND ?ﬂﬂﬂGﬁ&?H-Tﬂ ' ' ; .

Baha®u'llah continues describing the Manifés?ation: % wothe £irst
$63...the fipst morn...the tirst sun...the £iprst fire..."

He continues, "He who was Aumad,...and Muhammad...and Mahmud...".
Toese are all names uf the Prephet Muhammad. :

The paragraph ends, "And upon His household and cnmpanioﬁs be
abundant aad ab:d*ng and eternal peacel” In other words, Greetings
to the family! . \

THIRD PARAGRAPH

flere we read, ”h;.u:uks £ ve“lly inbaled the pure frapgrances of the

sarment of *'h}-_r lu:we,.,

This 15 a reference to the Etﬂ“? of Joseph, If you recail, Jacob,
Joseph's father, was blind, but when Jogzeph'’s ciovak was broughz o
nim he hnaw 2t belonged to Jhseyh though he could not ses, The

— fragrance of love emanating from the garment Lﬂlﬁ him that his
beloved son had been found.

'jhh'qh-pf’ﬂr-{ ‘“H:{‘/ '.f'i— . &L Q;q
1..f.'ﬂ-.._, o
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FOURIH PARAGHARH

He (Baha'u'ilah) says, "Fear God snd God will give you knowledgze',
The word "Fear'" as it is used here is a translation of Tae Arabic
word "Vikoyam'.(phonetic spelling) which means te protect oae's
selg against his own ego, So He tells the reader %o protect him-
self against his own ego and God, will teach him ev thing. v 7 M

: ' Ej’.ﬁ.rﬂr A ¥ >, -ﬁ?fﬁ %L;;‘,_'f {'./-'."’r‘"'r
If you DO THIS, He felis us, then the bird of your soul willsoar.

This ends the brief sermon.
ASSIGNMENT

The furiber study of The Seven Valleys begins with our re-reading
the book with this in mind: There are two categories:
1. The valleys of limitations. i.e., valleys in whieh
growth or distance of =pmii spiritual travel can be
measured (or limited).

2/ The valleys which have no measurements or limitations,

To begin the search there must be discomfori. If a man is nos Thzrsty
te will not seel water., Tne pain which preceeds search is a puaaisc-
worthy thing. First we must feel pain, them we go to the physician.
First we feel the inward longing, then we scarch for God.

The story is told of a man who wished to sell a servant. To malke

the sale more attractive to prospective bidders ne said somcthing

to atiract by pretending to detract, He said, "He is a good servant,
r 7 - L1 f

but he has a tendency to praphec?.l —F 1ty g gpl

The servant was purchased and his new master told the servant to

bring him water. "You are not thirsty vet", was the prophecy.
Finally, after repeating =iz this performance, thé master arose o
advancé toward the servant in anger. "Now!!' exclaimed the prophet,
"you are thirsty,". o !

We all begin our Trip through the valleys..snd after man traverses the
first valiey he will fall in love..then he will EKNOW. Demanding,
Knowiedge,.3ll with limitations.,.before man begins to traverse the
ualimited words of God,

SEMESDER: Read with the eye to which are the valleys of "limitations™
and wihiich ¢can be termed valleys which have no limitations, .
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THE SEVEN VALLEYS = Notes [rom ﬁﬂepﬁning Class counducted by Hand of
shesCanse, A Q. Pazzi.

WLESSUN I1

It will be recalled that some time has elapsed between Lesson 1 and
Lesgen i1, so much of Lessen II is a review of Lesson I,

Notes Before beginning, assipgn someone the task of looking
up the story of Joseph's Coa% in the Dible and have
tiien bring the reference with them to class so that
meémories may be refreshed, :

L ]

“In the Name of God, the Clement, the Merciful"., The word "clement!
suould be chauged tu read "compassionate', Mr. Faizi indicates that
this translation was checked with the Guardian, otherwisc he would

net presumne to change the word. (It is my understandiag ‘that scme later

o -

editions of the book have this change incorporated in theuw)

Tien'we begin: "Praise be to God Who hath made being to come forth
frow nothingness, .."

This nothingness refers to the mindg of man, In other words, God told
mann 0f that which he did not know. Revelation was not kaown...then

the Manifestation spoke, and it was known. It had "come forth from
nothingness". ' .

Continuing the first senteace: ",.graven upon the tablet of man..."
The Tablet of man refers to the mind of man again.

Thea, sTiil in the first sentence: ‘'caused him to witness the creation..

This is a paraphrase of a quotation from the Qufran. In the Quaran
1t says "God created Adam, called all angels to prostrate themseives.”
It then says that all did except the highes:i one (referece tou Covenant-

|| breakers).

These partial quotes or references to familiar verses in the Quzran
are similar to our references in every-day useage to Biblical verscs
wiich are familiar to us. For example: ‘I may say to you that he
has had an extremely difficult time. He has been going/through the
valicy of the shadow”, This refercnce to the valley of the shadow
brings to mind the entire passage and contzins a background of
reference to which we are 2ll familiar. The sentence would have
specisl meaning to the Biblical scholar...just as these have specisl
meaning to one familiar with the Quaran.

Tocn the end of the first sentence: '"...to the ‘end that every uan
may thEzaby testify, in himself, by himself, in the station of zhe

Manifestation of his Lord..."

Tais referys to the station of understanding the Manifestation..,



&M AN VALLEYS - LESSON I1 = PAGE 11
garaceapit 2

jlere ave tie refereaces which we mentioned in Lesson I, To Mubaamad
CAbhmad, Mubammad and Mahmud).

The root word in feabic here is "lamd" meaning “Peaise",

tahmad™ means '"Moze praised” (in the Eingdon)
ratapmad® , "The praised One" (in this world)
 Mgahmud’, "The most praised" (among the near ones)

‘;*a:‘ﬂ'r'_rauh -
Not¢ that Paragraph 3 begihs with the weord, "Further..."

As was pointed out in Lesson I, all literature bagins with praise
of God. At some point the praise must end and the meéssage Degin,
Therefore we [ind sentences beginning with "Further", "And further",
etc. This indicates that the preliminary praise of God is to be
anderstood, Sometimes books or Tablets will begin with these words
. or with the words, "And after...", slso leavinpg the praise of God
up to the rpeader to iake for granted..,.or to understand that it is
not to be omitted.

This parageaph also refers to the Fragrances of the garment...
Here, it would be wise to review the story of Jjoseph,

Pararraph 4 \

'»_ . fear God and God will give you knowledge"

As we mentioned in Lessun I, the Arabic word used here, refers to
proteciion of one's self against oie's own ego. There evidently are
many Arabic words with subtle shades of meaning which are sometimes
. transiated as '"fear" in the English language.

In this same paragraph: "...the bird of thy soul shall recall the
koly Sanctuarics...”

The Arzbic word which appears in this sentence (in lieu of holy

‘ganctuaries) is "Hazirah". *

WHazirah' means places where sheep and cattle are protected.. in

other words, a “Fola™,

Hp1-Quds” means “Paradise", ,

“azirat' 1-Quds" then means the Sacred Fold, or the Egld of Paradisc,
I

This word, Hazirat'l-Quds, was first applied vo the Shrine of the

Bab by the Master. That is why the Guardian evidently endowed Baha'i

Centers everywhere with thet same glorious title.

The last paragraph just preceding the VALLEY OF SBARCI:

The stages that mark the wayfarer's journey .. some have called
these seven valleys, Wiere "valley'" appears, the Arabic word is
Wyndi™,  (From persunal observation, I have noted that a Wadi has
+ wopy stecn sidestl

Everyone read reference from all of the
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{ Stuiy Class notecs - class conlucted by MHand of the Cause, NG Faizi)
Heturn to the final pavagraph preceding the VALLSY O SEARGI.

liere it says we have seven valleys or "wadis" to traversc,.or scvel
cities. 1This terminology is according to the expressiva of thosc
Times. f

Notice that lie says that . .Muntil the wayfarer taketh leave of seif..."

she first requirement mentioned here is to eleanse one's self,...the
first preat hurdle before we begin to traverse ihe valleys.

‘ihere is a "gelf"" which is the lowest stage of mankind, This is tue
self which commands man o commit evil,

Tuere is another self which sppings from the existence ef our inner
being which begins to scold when the lower selif bepgins suggesting.
wais "gcolding” self starts 1o wurk only after we listen to the
promptiugs of the first scli. Otherwise, the "scolding' self remains
dormant. 'This is the test For mankind..which self to obey?

when the second sclf operates we become pleased with ourselvesj Goc
is pleased with us; then we can enter the Kingdou.

1f we repeatedly obey tlie lower sﬂlf,:the "seolding' self becomes
duilled and repetition of unwortiy aciion becomes habitual,

he second self or Weeolding" self must be taught by the Words.ol
God. Neither self will tell us the right thing to do antomatically.
1f the "scoiding" self is not educated, it will go hand in hand with
$he lower seif, If childrea ape educated in sucih a way that they
are led omly to their First selves, they become the victims of
natupe, and nature is merciless, Millions might die of malaria, Dut
‘ngture has no mercy. Children must be ecducated sy that they are
awape of the secoud self..and adults must learn this lesson if they
liave not wonc 0.

tepetition forms nabit. That is why we are told 4o rezd the lioly
Word. That is why we must have obligatory prayaﬁ..&a that the words
vecome imprinted on our minds and implanted in the second self
(whether or not we are aware of the fact that they are being
implanted at the time).

No matter how sirong the “scolding" self may become, no matter how
pooa our deeds wo must always strave. Always there may Come a
apeater test and we must be prepared to meet the tests and giow.

"his so-called evil self is created by God. I+ is a pood thing
if we use it properly, 4§ a means o grow1h. Rememnber, God also
created opium whach may be usod for either good 'or evii. We all
know Tthat to grow strong physically, we need exercise, This same
principle spplies 10 spiritual growth,

P

We then cnter the Valley of Scarch and the steed of this Valley
is PATLENCE. ' f
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‘“he Vaiiey nf Scarch = Pacaprajph 1
... those who seek the Ka'bih...

MEsthin' means cube or sguare and refers to the house built by
Abraiiau. '

| .

.Fr”? the quran: 'O ye who have believed, seek assistance through
paticnce and prayer. Surely God is with the patient ones."

| Novice that lle meations patience first, then prayer, In the 3Seven
‘Valleys it is noted that "without patience the traveler will
tyeach nowhere..." )

lDur relationship with God is child-like. A father assisis a child to
‘piant a seed. The child is impatient. The father koows that if a seed
is planted and tended, a tree will grow, but the ahild is comtinually

| }impntient to sec the results. ' .

1So..the first requircnent is'FﬂiTﬂ. Patience and other gualities
will be fruit of our faith,

The story of the patience of the Central Fipuressof the Faith
repgarding teaching the faith in India is & pood example:

The first teacher (Jamal Effendi) was sent into India in 1872 by
Baha'u'llash. .lle was told to go to all the provinces and spedk to
the people there. IHe spent some years, spéke To many péﬁplﬂr spoke
t+o o1l of the Mazharajas of the Provinces and returned. Baba :'liab
asked him who had told him teo come back: Ille went 'again. The
secoad time the travellcd to India, Burma, the Philippines and uauy
jelamis (inciuding Java). When he died, there was not one Baha'i
=in @il of India. =

Latey, fifty people from Persia inmigrated from Yazd in Persia o
Ingia. Abdu'l-Baha told them that mass couversion would definitely
take placc there, lle told +hem that the Indians will rise to serve

in such @ way that they will become examples 1o neighboring countrics.

_— 3 . Ve anaE
Years passed with no apprent results, .but these peuple did their
best. They traveled and announced the message at sume pgreai personal
gaecrilice,

The Master sent Hands of the Cause, he sent many Americans including
Lua Getsinger..ond My, Faizi was there many times. lie says that
there were preat conferences, large audiences. After he had
finisticd telling them of the Faith, the multitude applauded, saluied
him, hung flowers on him, and went home without a simgle pamphlet.

In 1953 the Guardian established a Confercnce there, lie said that
thiis was the time for the natives of ladia 0 come into the Faith,
(Stiophi Ef fendi did not live to see the fruif of the great
victories in India).

in 19062 one villhgc accepted the Faith, now there are more.
than 200,000 Baha'is thera...the results of more than B0 YZEA]S of
CONSTANT TEACHING AND FAITIL. .

In the end for those who are patient, there must be resulis.
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So we are back To the beginuing statement, Hiaketh leove oI SCal
which brings to mind the First of the Hidden Words, W e DUOSNEE
prise, .. heart.. M . h

£ -

Ty

In the-Star of the West, the story is told of Corrinne Toue Wie

‘ance visited llaifa duriag the 1ife of the Moster. Ske iveliad at wuc
dirty people here and asked herself how in fiie world we Solad

over love Thesc peopie.: | . ' _ :
Abaufi-Baha told her when she weut away sne slmul;l look at vy
individual sne came across as 4@ letter frow the Heloved...ahmiase

no matier how crooked the paper...no matter how crumplied Thd pipPll...
jmamine that the paper bears 2 letter from the Heloved. liow

=

happy we would tlien be to have such a dirty, crumpled scrap oi
1
paper. : I

Paragraph 2 in Valley of Scarch begins, "It is incumbeat on
+hese scrvants that tliey cleaunse tie heart..." A reiteration et
this theme.

paragraph 4 of Valley of Search: Q(}RiZZQdiWhéﬁéfp
Wy,

( ioparding the ssarch fov Layii):

The story is told of the ruler wiio pretended 1o search for God.
A bervish approached this ruler one day and began searching beoneuisn
+he throne, behinddraperies, under carpeils, etc.

shen asked what he was searching for, the Dervish replied that he
was scapching for his cagel. Well, naturally, the ruler indicated
that this was no place to search for a capel. "Nor", replied the
pPervish, 'is the throne the place o search for Ged." Tne ruler
later became steadfast.

NEXT LESSON: We begin wiil Paragrph 4 of ?alley of Laarch
"One must judge of search by the standard of the Manjun of Love..."
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.

e stapes of men's purney towards God are meaticued 1n amiy
wany of the dritiups of the Baba'i Faith. ‘Whe rooevence 3o
tucse stapes is not limited te the Tablets entitled "The
Seven Vatleys.”

For =omple:
4

"o is the Xing, tic All-Knowing, the Wisgel

"o, the Nightingaie of Paradise singeth upon the
twirs oi.the UYree of sSternity, with huly sau sweces melouics,
prociviming to the gincerg pnes the glad tiuinpgs of the
ncapiicss vi God, calling the bBeligvers in tiae Livime Unity
$n the court of the Yreseuce of thne Generous Gne, informiog
the sovercd ones of the mesyage which hath been revealed by
God, thc kinp, the Glorious, the Peerless, guiding the )
iovers to the seat nf:santt{ty and to this resplendeat
Beauty."”

3

Note hmzmi the -foup categories of pjﬂ_ﬂpl_ﬂ\t.. or the
people who have reachied these various stages oh the jouraey.

Another. Sxauple: (lirem the Dawn-Breakers, p. 72)

Mighen Quddis arrived in Shiraz and embraced the
Faith declared by the Bab, be was anly twenly-iwo years of
age. ‘Thouph young im yesrs, he showed that indomitable
courape and faith which none among thie disciples of s
master could exceed. Tle exemplificd by his life ami plovions
margyidom the touth of this traditioa: "whoso scekotil he,
shiall find Me. @huose fingeth Me, shall be arawn tuwarus hic,
sy drawetih nicl unto ke, shall love Me. Whoso lovedh s,
ilim snuall I ulsu love. Jie who is beloved or Mg, uim snail

"

{ siay. e who isslain Dy Me, T Myself shall oe his ransocm.'""

hoain, we bave the seeker, the Deliever (Whoso {indein

' Me), the near ones and the beloved,

71 L Cagigir

- s e e

LBefore we continue with the study of the Seven Vaileys
it is necessary that we pause a moment and reflect careiully
on the reguirement which we are told is necessary beiore
begianing the journey...to be rid of SEL¥.I It is very
important that we understand this basic requirement.
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doda The' ol lowing verses from the Xuran (fenguin Classgics
wranslated by N. J. Dawood, p 252 .

Head merely to faniliacing ?uurself with the language which
Wil s iamalxarltu Bahua'u' ilah'ls first followers ..

: 112 DAWN
iy the Name of allah, the Compussicvnate, the Merciful

iy the vawn. and tie Ten Nights;® by-that which is
dual and.that wiiich is single; by the night, when it coues!

: W(1s therc not in this a mighty oath for & man of
sense?)".

Milave you not heard how Allall dealt with Aad?#®* - The
people of the many-coluuned city of Iram, whose like has
never been built in the whole land? -

"and with Thamoud®® who hewed out their dwellings
among the rocks of the valliey?

"And with Pharean, who impaled Lias victims upon the
siake?r . '

ppey ad all led sinful lives and made the land teem
with wickedness., “Thercfore your Lord let loQse on them the
scourgse of llig punishment; fux from His hipgh eminence lie
observes the actions of all men.

. MAs for man, when his Lord tests him by exaliing him
apd beglowihg favours on him, be says: ‘'My Lord is bounteous
to me.' Lut when lie tests him by grudging biw' His fuvours, lie
says: 'My Lord despiscs me.’ | i

Myes! Duti,you show ne Lindness tv the orpuan, nos
do you vie with each other in rfeeding the poor. s Greedily
you lay your hands on the inberitance of the weak, and you
iove riches with all your hearts.

; | Sk
“yes! Dut when the earth is crusied to fine dust, aad

your Lord cumes down with the angels in their panks, and Hell
is Lroupht near -- om that day mau will remomber his deeds.
Dut whiat will mewmory avail him?

Wile will say: ‘'Would that I had been charitable in
my lifetime!' DLut om that day nonc Will punish as le will
punisli, nor will any bind with chains like Tlis. .

Mo serene svull Return to your Loxd, Jjoyful, and
pleasing.in lis sight. Eater My Paradise and ,join Ny servants,”

/e
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Lo lost verse ol the pRecCuaity Verses frou vie Lorsi 15
aidressed to the seal ol man, Mietura tu your Lovd, gJuyful"

secers tu the time waen the hipber seli bas paincd vicitury ovoer

2l Lowey selfr. l

ez iy, tiiis pariticular vorse, read the Ffgilowing refercnce:

Cihe Jiely Qur'an - Arabic Text, Translation annd Commansai'y -
by Haulang Hubammac Ali - Publighed by slmalyyais Anjunsy
igi'at Iglaw~ Labore, satvigtan) Pape 1174-1175:

"The concluuing verses of this chapver reier to the
Wirhost stage oi ihe spiritual developient of wan, the sluge
S which he dESTS CuNTENIZD with his Lowd, and finds ais
quictumde, his bappiness, aiui his deiipht zn Hin. 7This is
e heavealy iife, It has alrcaay been noeted, ..ot the Holy
Gue'an yecoruizes three stapes in spiriiual development, the
AbGlAAL e the animal stape...the LAWIALAL o the human stage
C_and the MUDGAYIRNAIL oy the heavenly ov shivitual stage,
mentivoed heve, At this last stage, the purc and pagicet
sincorety, iruth and yishéouusness vr 8 person ave reyaried
by Almigphty Goa by pranding liim a lheavea on tiiis carth, ALl
others look to 8 prospective paradise, but he eaters paiadise
in this very lite. It is at this stape, tou, thati a persua
woalizos that the prayers and wersiip wiich at First appeared
to him u§ a burdei ave weally a nougdshment on which tae
growth of his soul depends, and that this is the basis of his
spiritual developuoui. The spirit -- which is in tugesacond
stape, althougit biaming a wan ror the iwpurities of life, is
yet powerless to resist the evil tendencies, or go blet Thew
put wholly, and too infira to cstablisi & wud upyn the
principic of virtue with fipmness -- now reaches o dtage of
development in which ivs efforts are crowned with suceess.
e stare of strugple with sinful propensities passes away,
an entice chanpge comes over ihe nature of man, and tive
Former habits undergo a complete Lrpansmiing transformantion.”

W

—_——

e theme of Majnun and Layli has often Been repueated in
poetry and prose. The iiteral transiation of the word -
Hy o jnun® is “insanc', “Layli' translates iiterally into
one wihose hair is very black.. _
Anothier version of the story with esseatially the same
menning as tle one told by Baha'u' Llah fullows.

I
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"y cersaia g of the -Arabs vas Told fie stury of Laili and :
desuan, awi ool the 1ottexr’s madness; how thavw, noitwitiistanu-
ing hig leazuwing sud eloguence, e had turned %o a Yife in
e degerd anid let slip tuc reins of scelil-controi. Fue lsag
cuommalnion that they sbould bring him inte his preaency aud
when Ciis wag dune, e bepan to rebuke bim, asking him wiaat
"CFiawo lie Liad sven in the oobility of humau naturce that uc
shionld take upon hiw the wanners of beasts and forsake the
sveiety of pis fellows?

- [

N6 jilGn AnsSwerens:
i weny fricndsfthat oft my passion banned,
Coula tucy bebold her face, might understand. .

COUPLELS

Viould that they tuat do rehvove ue
Saw thie beauty tliat doth wmove mel

O pavisher of hearts) the knives that strip
tiic lLemon-pecl would on their fingers slip. *

L1

_ Then indecd the truth wight bear witness to the saying:
'Phais is he for whose sake ye blamed me." + The King desidca
to gsee For himself the beauty of Laili, thie cause 6T SuU much
miscry, and ordered seapch tu be made foy her. Jlaving soughlt
througl many Arad tribes, they found hes and orought ler to
the King, into tie courtyard of the Palace. For a time he
looked upon hey form, and she appeared contemptible in hiis
eyes, Since the meancst of the slaves in hils liarem surpassaed
her in beauty and chapm. Mejnun, who in iis wisdom understood
(the iing's mind), said: *I1t would behove thee to look ivom
the window of bdicjuun's eye on the beauty of Laili, that the
miracie of her appearance might be made known th thee. '™

%  Mesming that they would cut their finpgers negiecting
the bLanguet to gaze upon her beauty.

+ Foran Xii v, 32 !

e ——————————— A e e b .

llecall frow thesce verses that there were many persons who
saw the Manifestotion of Gody they spent much time in ihe
company of Baba'u'llah but did not respond, eveu when ithay
met Wim personally, because theil eyes were closed ©0 lizs
beauty. vl o

|
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vigtory over liat gell we awe speaking ol gouceilifag whieh
VOO I our overy-uay dealings wilh others. ‘

An Cadaple ol thigs convessetion botween the hipber and
Towar soIf is “nllu in much of our l;teragurc Yerhaps the
SHEE DCE T c;amplﬂ pif this sort of thin auund in
vastoyevshybs "The Brothers Larumazﬁvr {uell #0535 wodern
abridgment by Ldwund Puller)

Book IX1 = The Sengualists, Chapter i e Gonfession of s
Pazsionate loart' - ' .

sdead from the top of Paze 92, "I nﬂ'félling it. IE 1 Toli the
whele truth just as it happened I shan't spare mysell ...

s : - g e ¥
continue to the top of pape 93: Y. ..l only kissed my sworid
and put it back in the fcabhard—-whxch there was no nced 10
have told you, by the way."

llere 13 8 pasgage nhuut a young wan who would never

glayre apprnacn the lady about wiom he spcaks, much-icss
tell ber that bhe loves bed. Now, sue is iy circumstances
wiich make it necessary for her to ask hiu vor hielo. .

and the Varxuus stages of his thiuking ave exemplary

oi man's behavior...note he considers wiat othcrs will
thinlk Gf Wit .. 00t they mipht think him a fool. 5

and of course, bis first inclination is to Y“get even,

To introduce this passage is not Tc stray ifrom hc Sacred
ﬁr1t1ﬁ'q, but Tather to szhn an exccllent c;ample oL Jde
argument between uigher and lower self about which we have
been reading,

NEAYs  dead the story of Adan and Bve from Some Answerca
(uestions. dead it through in ordey to put the final
sitatoments into context.,.amd note thiat the Serpant
mcans Jdttachment to this World.

Lauras Clifford Parney said that the most tired moments of
the Master's 1life went info this book. The Dock was written
at a time when the Master's days were all very full...and
#rdx a1t the omdi of a very fong, tiring day a paragraph or
two more would be goae until the book was completed,

Onee when he was asied what the "near ones" mesns, the Master
Jdid nmot answer, Later; when walliing, he said “iIf a gule or i
tenpest should ovecuy, all of the herbs on the pround will be
safe and sound" lle struck a huge tree, "But this", he is
reported to have said, !'will be shakeal' . .

We all saw that after the passing of the beloved Guardiaan,
tlhere wos a vielent storm and Mason Remey wag shaken,

|
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supregtiva:  JomEa llave @ guod reader read i1 throuph before

roing oback to pegin consultation O the cuapter.

Pape U e papapraph 2= .
mie fleeth both from unbelief and faith, and deadly
poison iz @ baim to him. wherefore Attar saith: o

for the infidel, erpor--for .the faithiul, faitn;
For Attar's heart, an atom of Thy pain."

. we name Attar penerally refers to one who sells perfume o
wedicine., The Attar is a person with a iittle shop who sells
herbs and periuies. .

Attur wentioncd here is a specific persvi. It is said that
he was very successiul and used to receive at least 200

. putients cach day. CGne day, 3 pervish pagscd DY, and
examining the Attar's mode of luxurious living wita all of
his material comforis snid, "It is very hard for you to die
with all of thesec things." .

Hljow would you diep" Attan asked the pervisi,

fIn this wayl' the Dervish answeped, e then put his sa¢H
over his head.and promptly died,

 since that time, ATEY pecame & Sufi and & composes OE
« poeiuis.

-

lefore proceeding thirough the Valley of Love yvu might wisi
to know that the Arabic word fop "love" is "Ia'sng'.

A literal translation of this word was.originally a wild
plant which grows around trecs and fecds on the treces until

tiie tree becowes absolutely dry and bas no existence wihia t-

'EVEI‘l ??é‘.t. i : 1
s ove is sometimes described in this way. True love must_bezﬁaﬁ.éjJ

3

1ike thig. You cannot have your own wWill and the will of
your beloved. i : :
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Wime steed of Ehis Vailey is pain; and il there be no pain
this journecy will never end, " <2

——

Aeculi that in cuitlier lessons it wasfientioned that tie
patient does not scek tTie remedy from thephysician unless
tiere e some paiu or discomlort.

M. .ang sceketh no refupe save the Friend."

|
-

Yersisn m?

] _ mtics use the term "Friend" synonomously with the
word "God". | . ; .

On piage 9s

MiUntil thou enter the Zgypt of love,.."
Mhiis is an ailusion. Im this instance Zgypt reiers to the
place wiicre Joseph may be found.

On page 10:
{Love seizeth not upon a liviang swul,."
in love, you have no existence for yourscll so that The

fire-of love will consume everything.

ASSIGN-ENT pfud WELT VEEK:
GLEANINGS: Pind the passage in which Baha'u®ilab explains

the influence opon the world brought about by the martyrdom
of Christ. 7This passage will help to iilumine further this

"

chapter on the Valley of Love,
Then proceed with the Valley of Knowledge.

\

15
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Lefpre we leave the Valleys of Love and lKnowlieupe, these Vallceys
which aye so clusely eelated, we shoula pause o b;; and becunme
vetter acquainted with tae lanpuage of these Tublets.

st i, Tie poet whose works ave oiten quotet in tiese Tablets
Suudiod fer the fivst 30 years uf his 111 s fbs the next 30 yﬂa“
e traveled thiouch aii of the kuowna parts ol the werkd; -aad ;u,
the Lust 30 yeawvs oi his 1liie he wrote., He died at the age oi 90.

“ie more we read of the Mystic Poets wio were being road at the
time of palkatu'llah’s announcement, the vetier we understand the ;
language of Baho'u'llah, These pecple wiio spoke this language
cane ©to the Paith ond tweaiy thousand of them gave their lives
for the Faith., For thcwm a ramilmar voice was heard by each of

then.

One of the voices with which tlhese people was familiar was that
of the Persian Mystic, Jami: : -

o) : PRIDSA [
"Poast not of beving no pride, because it is more
., invisible
“rhan tue mari of sn ant's fun* on & black roCk in
L the darls Hlf’lﬁ:

TPl ik it not easy to extirpate it 1 o thy heart,
"For.-it is morc casy to ruot up a mountain from the
earth with a ncedle.”

Pride aud boasting is a manitestation of the lower self in man,
Ll

There is & story told of a shepherd who was faithful to the King.
The shepherd loved the king very much and finally went to sce the
CRing and to serve him. Tae shepherd grew in power and in stature,
Cne oy the kiog = gave a melea to the siepucrd., Tae shepherd
ate the melon with great relish, praising its sweet guality,

‘e king asked for a bit of the melom and found to his surprise
that the melon was quite bitter and questioned the Suepnerh

about hig praising this bitter gitt, The shepherd tuvld the

king tha* he reuwcmbered all of the sweet bounties given vo him
by the king and could not complain about onme Litter melfon.

. . _ . iy

‘ 5
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Sa'ii has saiu: ' | )
|

Hyet apart ieem the sizgoy of morial loviingig - is chat

Gou in little, that wendering fraguent ol livinity --.

tlie soul. As the wite is part or the husband, s¢ is
. the soul a pari of Gou" .
“ga'di, precaching to the people of Yamascus, quoies
Fpom the Koran tie following verse:” "Verily we = .
created man, and we know.what his suvul whispereth unto
nim, For we are nearer tuv him thun the'veim in his
neck.' Amd so at its appointed tiwe cowplete unity
witih the Beloved is attained; the atom is restored to
“tlie world uust, the planet is withdrawn intu The soclar
system, and tiic swul is merged in God.

| The lovers'by the Loved One all are slain;
' Mo voice can answer from the dead apain."

e

' Trow 'he Hose-Garden of Satdi, p 16

wiien we euter the Valley of Lnowledge we find that “Love is a veil
betwizt the lover and the loved one.'" Ssmetimes love itself Gecumes
g8 Winudrance.” SRl - - :

We- read that:

"yeiied from Tthis was Moscs’
.Though &1) strength and Light;
Then thou wio llast no wings at all,
. At teupt net flight."

L] "
in the Quran it is recorded that Moses said, "0, God, siiow me
tay face. And God saia, “"You will never scc¢ hie." If God said
this to Moses, then it Fullows that we certainly.will neéever know
Him. Oaly through ilis Manifestations can we know him,

Sa'di says: (P 34 Rosc-Garden of Sa'di)

" boud of vagabonds meeting a Desvish spoke evilly To
pim, beat him and ill-used him, waelfecupon he bDrousut

nis complaint to his superiod. The Director (%) replied:
IMy son. The patched gown of the Dervishes is the garb
of resignation, and he who, wearing it, cannoi bear witi
injury, is but a preteader teo wiom our garb is fuabidden.’

- - - \ L
(*) Persisn, "Pir' -~ i.,e., "be who poinis out the way',

K7
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Sovail Valleys = Lesson Vo= pape

i Sonth Anesies munkoeys ave piton caupnt oor slranueas o
sous and Per pets. The way that thesce nelseys are Trapev
Sifer wi- eeeciient lesyon vor all of ws. See what avarice
[+ 81 I+ , b

Qut a gouwsd just larpge enough for fthe munkey's fist and
arfer acffixing the pourd to some solid gbject, Fill it waith
Hoetg, Qe wentey wili rcach iatu the gowed, cluse His Tist
wvound Bie ddig end big hond wili be stuck. the mounkey =
coul werpain his frecdowm at any time by mercly ietting fo
g releasing the wais. A1l he has to dv is T open ag-,

G, ]

e Miunters" depeid on the greed of the monkey. ‘inese
puor:aniuals.wili not iet go of the prize aau lcnce are

waiting thewre at the gourd WHE# the trapper calls o coilect

liis prey. 4

. Befure cntering tac Valley of Unity,

g2 Dz Gieanings, Tablet Neo, 32
Gleanings, Wablet No. 30
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SUTES PUON STUDY CLASS - Conducted by A, (. ¥aizi - daila, isracl
Tl SEV i VALLEYS = LESGUNIVY -

1l

Letfere we o dnto the Valley of Unity, we will return fop Wi b
to the Valley ol Love, |

C(ne of the poils of Lne “fen Year Plan was to teangier tha body ei
ihe Yathor of uaha'w'llah snd tic mother of the Bab o fittiag
pesting piaces, because these two believed in their Sous,

Oa Pape 112 of the haWn—HrLJ“Cﬂs Yuu sce the photograph of an
J ;uscrxptaan placed by Baha'u'liah's father above the entrance of
the door iis house in ‘Pakur. This poew wiiich is inscai ibed ~.
above the uﬂur Suys:
| Wihen you appreach the threshold of the Deloved,
. 1pld your step.

e not go any rurther.

This is iue place where pgreetings ave not exchanged.
Tais is tiie Valley oi_ Love.

Lie SLLHLLGS&.

I'his- is tuc Hely Land,

Take ofl your shues.“

-Adwhaui, wha perforumed the tnsh of transfer of iherena;ns 354
Lahatu'llah's fatiher and the Bab's motier tu the Baba'i Cometery
in Dapgdad 15 now buried near the Guardian, Tue iyansfep was
dangerous. 7The Moslem Cemetery 1is ce1s:derca iioly ground, aad
to remuve the body €6 4 place waich you might comnsider eveu WO e
holy than this, calls for great courage.

e Guardisn gudded the nellevcrs, but always was caﬂﬂe;ued that
they should be relieved of tlieir burdeans ,. should be frec to
se*ve the pPaith betzer.
| !
‘This same Hawiaui who perfermed the important task fov the beloved
Guardian once went to Mececa as a pioneer. While there he went
to the INiBAih fui GQiblilh and recited Moslem prayers. 5o oi
the hana’1 pioncers CPltLEIdEﬂ this. 1le said tiat they werc
in the holiest shrine of the Moeleﬁs,..bu the i55ue was nut really
settlod azs to whether tlawhani's prayers in the Qiblih should have
been offered, J i .

dawhani came to Haifa on pilpgrrimage, With the Guardian le went
1o the Shrine of tie Uasb, . buit he was troubled about Lo praycrs
in Mecca which tihre pioneﬂrs iad critiecized. The Guardian said
to, him, "Your PllﬂPlHﬂGE is accepted ... ag well as the prajyers
you u;;e;cd at Meccal

There arc beautiful PﬂfSlun Carpets in the &hrine of Abuu'l-taha,
Vahid b;uuﬂh; these carpets during the iifetime of Audu’ i-Laha
and offered them asg a gxtt Woven on the top of eaci carpet is
woven "ullerced Yy Vahia¥ buring the lifELiML of the Fuafuiuu
Vatiid camle on Pi lﬂrlmage and tu hlE surprise saw each of these
carpets in the Shrine of Abdu'l~Bala.
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yo g doa 4
td;lua X

Jeus Vahid was dejected ud pebulzed himscid Cur having put his

ol coch cEvpet. Coming ouT

wasent e gou lappy that youwy uau

Thix is an enpuple for us

- Tw

tnoyihe Shrine the Gualdian said,

& is here and cveryont pemenbes's

be as loving and understanuing 9s
3 L

w con §9 tihat we can achieve whe post loving actions we are <a

of perivening.

1
1

. &0

Hawie

you?“

T

papie

sanaful 11al @ays o, .until thos Burn with whes {ire of LOVE, thou
=hals never colttine with +he Lover oO: Lun;xng." So wherever love

picches hig tent thewc will be no praisc Fop the fire ox iove
burns the papvest of reasvi.

It 3s said that three persons T

a¥pss, Two pf the wen were p

e phizosophcrss debated sboot
where the nearest bridre might
@ ctudied the wiver o cetermine
“ifiile they wcrc discussing the matier thﬂilnﬂked, anii tue lever

was un The other side!l

with all of tae vast siowvt

| the world, the nowledpe

eached a river which they werc

hilosophers and onc was a lover.

o

how to crnss DLCST. They cunsidered

be according iu the map. - Taey
where the shallow water might be

of knowledpe which Isiawm has given %
id actually bocome o veil.

monasterics. Bug the islamic 5

wuhy ask i there ijg a God ,

is. ‘Tucre is Av nced for

o

i ,. L-t . . - Ly L]
The scholars pov 1he bouks ol thie Greel schelals frun the DyzZanTing

cholars rain 11%0 2 stunbling bluci.

they arpgued, Wigen Mulamad s3ie ©

discussiodl. iz

| Titey concentrated on the human mystery of life and cueasiucreu il

man could develop himself,
liie.

|

fhey aiso concentrated on man's ext

Some of these scholavs took the path of recason. find sumetbing

wpown. From the Known facts,

They then sound that rcasbl ig§ an incapablc instrument.
securred to them at shout the same tiume Spinoza endeavoreu

malze & path ©0 tlhie uninowi.

This
sl
e

o]

prove tic esistence of God via geometry.

&0 the Hosleom zcholars' conir

iputicn to the world oi weasgon

sits in onc €nu of the balancing scale. ‘There was no standavd
+o deotermanc whether the balanc ’

¢ was ripht or WrORG.

wien they found the way of Love. FRall in love with God. wueW
ihat each wan 1§ created separd

God. ..and when love caine,

recasc

tely with a destiny to veach
n was forgotici.

Jd2eC

o
Citi i
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Paese Lovers ol God woeeao cilica "ihe Inowers", ‘fhe mystics woere
ihe least sccepled at that time., They were uislikea becuuse tucy
wenr gbout in paments of mendicants and lived an isolated liie.
whey did net aprec with the lovers who said man wag born to Wl
to luve and tu peow cluser tu God. :

s SV YaLLUIYS - Al K- LUSSON VI = PAGE 9

ﬂ&mu sost outstawding of these Luvers or Kiaowers are the ones who ave
quoted by Laba'u'lish, It iz just a step frow ku loving to knuwing.
wheu you love, you Know, '

M L

This is tlhe basis for success:

1f you love somcthiag, you will do it:

! IF you love p’iﬂne]{::riug, nothing will stand in the way. !
|
- : s= L you love Bala'u'liab you will wish to tell everyonc

p);:i"h"'fl _( A L LR N o I| ]
gaeary B about ham. )
The first line in the Kitnb:i-lqan ig this:
nNo pan shall attain the shores of the ocean of True
.unilerstanding except he be detached from all that is
. heaven and on earth..."

By the force of love man advances and he becomes a knower.

I Durkey a proup of Dervishes lived who went to a certain

* taonustory'! for wership. Their service consisted of music, Tuey
would hwi sungs and arisc and dance for hours until they litevalily
fell unconscious, |

Laba'u'liah went there unce, ‘'fhcy were all dancing end wiirling
about the floer. Suddeniy they stupped and looked at Baha'u'lian
| who frowned and said, "Is this called worship of God?"

It was here that Daba'u'llah first said "Work is worship".

————  "AFter passing through the Vailey of imowledpe, wiich is thu

lagt plune of limitation, the wayfaver cometh tu TS VALLEY Ui Uil "

Tlaving bccome Knowers, we taea onter the VALLEY OF UNITY. ]
"¢ siretcheth out the haod of truth from the sleceve of the Absoluic.”

Tais Corm of, speech should not bem ©oo stranre to either tiue ldus.ea
s “E et KL & i L e | )
or the Christian. Moses drow forth [from the bogom  of hig clotaing
a shining hondl This Decame a sayaing i the oriental languages.
N3 .
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potice thmt in this Valley it is ssid that the sun is reflocied
titounh plass oi wany colors, 1t is alsu said that the initi-
fui ones loulk theouph the cyes of Goa,

e lite of the Guurdisn clearly illustrates what it weans o
Luwl murouch the cyes of God., dothing ever siupped i, salls
did not sisiud when he wisied to go forward. Time weant noviing
tu hbinst,

Gir seven uisferent occasions sceven froups ef pionters. wele sent
fvom Persia by the Guavaian to Afghanistan, dach of these [fwoups
wils forced to leave Afghauistan. From the last group of the
piunecirs who were expelled from that country, one came tu Laida
on pilpgrimape, lle told the Guardian the sad story i how every=-
thinn they owned was confiscated, how they were all Tirowa into
trucks and seant back to Persia, penniless.

‘“he Guapdion Jid net say what we mipht expect him to say to this
sad story. Offering no condolences, he said, "Yes, 'The iriends
of Afphenistan will help the propogation of the Cause in Chiinal®
Oupr Deloved Guardian was looking at the future, at the ultiumste,
accomplisiment of the pgoals, not at the story of thig temporary
sei=-back. ' ) y

itemenber alsoe the story of India. HRecall that with a wealk little
lmncful of picneers the Master set vut to conguer that vast land.
‘These pioncors were weak in body and weak spiritually, yet of
their erforts Abdu'l-Bala said that the friemds in India will
plee in such & way that they will be an example to mcighboring
countries.

Su man is told, "...sec throupgh the eyts oi your Lord".

here ig some dsnger of misunderstanding in this Vailey. IYie
peader must not believe that statements indicating we ave 2li
waves of ohe sca moving by the Will of one God indgicates we

ave not responsible For what we do, In the Writings we leazu
that this may never be interpreted tu mean that man is net
responsible for his own deeds. The sun is shining through these
wany colored globes, it is true.

wnatever we <o individually, we cannot cause the sun to ceasc
shining., 7o cuploy that sunshine in some way i5 a watier of
cmploying man's own will, Man is responsible.

' ]

¢
[

Wiow can utter nothingness gallop its steed in the field of
pre-existence, or a fleeting shadow reach to the everiasting
54 n?." | .
llere is a statement to shrink the ego. There is always more ‘
to learn, no matter how much we know and understand, To equuie
' our learning with the station of the Manifestation .. evea in

i comparative way by meaguring our own learning next 1o that

of a friend is as foolish as relating our comparaiive positions
bere with relation to the physical positioan of the sun,
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A Shaykb ian the court il Sulaymaniyyili pnce pave a bobl 1O

Gawa'u' Llabh Pov iz Dlessing. 1+ is reported thhat Buba'u' liab

weote in the book as fuliovws:

Wy e bt the Fogt b ol you eneiies will be

! Wi terly changed

e sovericpnty Ll the two worlds will be avuijable
.  <iap-yoeu. . J
You aie the sliagow of the mercy of God, :
And how strange the world is illumined by 3 Shadow:"

La

Prom the Valiey of Unity:

wgecrets are many but stranpgers arc myriad',

sven if we find the meaming of one secret, then we may be .sure

that there are thousand and thousands mOTE.

“Knowieuge 3s a &ingle peint, but the ignerant have
multiplied it."

jlere, jokingly it is sugpested that you might give a
group of small children the problen of atding L + 9. You
may very well get ten answers kon from tTen childrent,

Mr, Faizi tells us of stopping at an Arab Corfee House waerd
thie unlettercd dock workers, sll laborers sit and wait for
time to po to their ships to work, lherc Was a "speaker'
among them one day. “po you believe God is wost.powerful?"
he asked his audiencc. All answered, "Of course." :

Hean He do anything?'" was the next guestion.

M " '
nyest was the papid reply. |

"herc is one thing which he will never be able Tu
do.", informed the speaker.

b wiha t?“ | b

fNo mattier how many sins we commit lie can never send
us out of liis own gingaont® ‘

Great wisdom is in this seprinx statement...even the
Covenant-breakers pill not be sent out of iHis own kingdui.
L} s b

&3
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“.-.Eﬁ'if is that all move throuph ldm and avise by lig
o e :

Always man must strive to be supe that his will is the
Will orGod.

Abdu' 1-Balia once said that waen Hle tells you semething .. wuat-
aver he UinS1 said, di. that. : .

A man once asked where to go to teach.
The man was told to go to India.

I %he man says that water in India isn't pood fuwr him, the
Magter pay tien say to go 10 Australis...thus the gaith will
be scrvied, 'but it is The [irst instructign which iz tie Will
of God and a compromise is not to be confused with that first
instruciiei,. - ' ) ,

e ]|
Self and Zgo always are present and can oiten De consideled
the Will of God, whem it i§ merely the lower self asserting
itsell. : |

The prestest danger of this ego is this:

ihatever he the ego-infected indivedual wishes You tu
"do .. he first cenvinces you that this is. the best
thing tuv do.,.with absolute reason. Hle brings the
verses of God to coavince you. It ig here that man
must weipgh his own wishes ...and in this day we have
ihe perfect standard by which to weigh them.
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AT NG PaSSEs ALt BECALS S THEY Wit BaguNde el

PIit LSS,

Une pilpein ence indicated tu the beloved Guaragian that Shoghi
e renci and Abgu' l-Buba were one and the same. The pilpgrim
wont on o cxplain this. Jdhe expounder of the Yozt mUST
comprehend the words, thersore with hiis understanding and
interpretation, ho would pe the same as Abdu' l=Daha.

nyg that su?" the Cuardian is reported to have said.
yes' was the firm responsc of the pilgrium.

Wyell, I am the Expounder and I say 1 am not the same as T
Abdu® i-Bahal" i

®

|
- |

A pergian poetl is preported tu have once sent a poeow to the
Master. 'The poem indicated +hat Abdu'i-Baha is the same as
Baha'ufllah, The Master wrote the poet as fellows:

43 poceived your poem. It s beautiful, like flowing
Mwater but bittﬂr',zmy taste, 1 atiorn My head with
the crown of servitide, but aisx Aias! Poels are

pouring the waters of godlessness on wy head.

"iiither compose an ode in praiqe of my servitude.er
f wiil have you here and will flop youl"

"ope friend will hiold youy head, two Wiil hold your
feet and I will flog you," :

The Yecipient wags so happy that he wrote another poem alonf
¢ same lines as ihc original and said, finow 1 am reauy i
fhe flopging takes place in Your presence,”

After two mouths the Tehran Assembly asked this poet o [0
to the city of Qum tu visit new contacts there. <The Firss
dajy the peoplc kncw wim as a Baha'i teacher and attacked hin,
One held his bead and two held his feet and anoiher fiogped
Lim. ‘e Govermor was therc and, pretending a rapge he did
not feel, demanded that the prisoncr be given to him to deal
.with. ‘lhe Gouvernor sent the poet back tu his home.

“After many Ycars the peet came to Haifa. The first night
Abdut 1-baha’ asked him, "'low much were you beaten?"

MAs wuch as-you had wnixien promisced when you ‘wrote," was
e reply. .

- Y .

Cur Leloved lland of the Lausc vikrulliah Khadem once aspired
to be a poct, and wrote to the Guardian reguesting a pea frow
Shophi EIf endi. |

"

Tue Guardian sent him a pursel | .



STUDY CLASS NOTES - Class conducto

5 N C1 icted by Jland of the Cause,
Mr. AL ), Haizi - Haita, Isvraeil, Novembeyr , 1960 '
="THE SLEVEN VALLEYS - e Valley of Unity" - Continued

1

“"On this same basig, ponder likewise the differences
among the worlds. Although the divine worlds be nevepr-
. ending, yet some refer to them as four: The world of
time (zaman), which is the one that hath g beginning
and an end; the world of duration (dahr), which hath
a beginning, but whose end is not revealed; the world
of perpetuity (sarmad), whose beginning isnot seen but
which is knewn to have an end; and the world of
eternity (azal), neither a beginning or an end which
is vigible,"

— o s o =

Before continuing to the next pazx paragraph, consider what

We have Just read. Give examples of each of these four worlds
described. \ ;

"

1. ZAMAN There are many examples of things which have a

beginning and an end.
2. DAHR (Has 2 beginning - but end is not revealed)
. An individual soul,
. This earth,
g . Creaiive energy. :
« DNumbers (they begin, but where do they end?)

3. SASMAD  (Beginning not seen but known te have an end).

«  ‘The sun

4.% | AZAL Only Ged can be described thus,

“"The journeys in the pathway of love are reckoned as
four: From the creatures to the True One: from the
True One to the creatures; from the creatures to the
creatures; from the True Cne to the True Cne."

Baha'u'llah made many moves from place to place which had an
inney spiritual significance in relation to these:journeys in
the pathway of love. For example: ;

fecall the time when Baha'u'llah was in Baghdad. QBecause of
the nefarious activities of Subh-i-Azal who brought many
afflicticns on Baha'u'llah, Baha'u®llah was forced to leave
Baghdad incognito. At that time Abdu’l-Baha was between 12
aml 15 ‘years of age. The mother of Abdu®l-Baha was then
responsible for the family, and for the pilgrims. This was
the time wheén she spent 2ll of her luxuries.- Baha'u'llah
went to Sulaymaniyyih, lived there for two years and after

two years, returned, This is the apparent or outward move=-
ment. ,

-

9%t
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* The spiritual journcy in this instance was highly significanv:’
UgEpom the creatures to ithe True One"

Bahis'u'llah left the people and went into the
motintaing to be alene with God. 4

Mppom the True One tu the True Cne"

There Baha'u'llah had nothing but Geod in Him
and around Him. Only the Will of God remained,

Wepom the True One to the creatures':

Af ter Dbeing fiiled with inspiiatién, From God
to Himself, Baha'u'llahb then cawme back to the e
reatures,

With this thought in mind, meditate on the spiritual journey of
Baha'u'llah throughout His lifetime.

—— H----ﬁl---——t-“—'ﬂﬂ-ﬂ--———l —— A T S T — S —

“If Khidr aid wreck the vessel on the sea,
Yot in this wrong there are a thousand rights.”

"Khidr is the Arabic word for "Elijah", The verse above refers to
this story: ! : :

Moscs accompanied Khidr on a certain journey, . Khidr told

joscs, "You may be my ¢companion on this journey on one
condition: You musi never ask me "why'. Just surrender your
will to mine.” Moses agreed to do s© and with this understand-
ing, they set out on the journey.

] ‘

As the two companions passed/certain portion of a sea, they
saw a boat which appeared to be empty. Xhidr immediately
caused the boat tu sink. Moses knew that the beat belonged
to some orphans, and that ithe use of the boat made the
orphans very happy. The act seemed ruthless to him., Finally
.he could contain the question no longer. Twhy', he asked
Khidr, "did you do ite'. : ‘

"I told you not to ask me why", was Khidr's response. H1 will
.tell you this. The boai seemed To0 be emptiy. Jinside the buat
was a cruel king who had hidden himself there. Wien the boat
touclies the shore, the childrea will come %o the boat. He

kills little children., 7To save the lives of hundreds of
. children, we had to sink this boat." :

Mén ig governed by Iwo forces:
The Fforce of love - and the force of reasos,
In oriental mythology, Khidr is the symbol of love and the Will of

God, and Moses is the symbol of reason.
i | ¥
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“ie is the first and the last, the Scen and the Hidden...”

Hexe is tﬁe law of relagivity described by Basha'u'llah,

Consider the max examples given by Baha'u'llash here,

¥ . You are the father to your own son.
This means that - in relation to your son, you are first
o vhe and your son is last.

Your son is last in relation to you,

In relation to your own father, your father is first
and you are last, S

One persopn may be, in relationship to others, either first or last--
or both in reiationship tuv many others. =

Our spiritual relationship to others may also vary,

This brings us to the thought of the prophecy with which we are all
familiar: "Ihe first shall be last and the last shall be first".
Recall the situation concerning the family of ﬂbdu’l-ﬁah#.
They were first in physical relationship to the Center of
the Covenant. They were last in relationship to the
Covenant. i 1
Baha®u'llah defines this relationship to the\Covenant as
the meaning of the term "last" in the Igan.

« VA...tlhe Persian bird keepeth in His soul many a sweet
Arab melody; yet these are hidden..."
i s
The Persian bird end the Arab melody refers ito the two Prophets who
~were expecied at the-time of the end, :

It is said that there were four fore-runners for Muhammad, Salman, xhks
knew that it was time for a Prophet of God to manifest Himself

even before Muhemmad went to Mecca. Selman went to the fore-runners

of Muhammad. The last one of these fore-runners said to Salman,

“You will see the Manifestation of God,!

One day it is said that Muhammad was with gome of His followers,
He suddenly started to cry. "Why?'" they all asked Him, to kX which

he replied., "I am weeping for my f£xmmm friends."



————
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"Aren't we your friends?", they wanted to know.

"You are my cumpanions', was the reply of Muhammad. "My friends
are the followers of the Promised One who Will come at the end of

, the days."

"From which nation will He come?" Muhammad was asked,
Muhammad patted Salwon on the band and sazid, "Prom this nation", '
He coatinued, “They are Persians but they understand Arabic. Even

9

if knowledge is placed in the heavens these Persians will have it because

of that Manifestation.™

(e e o S ( f oL T [p——

]
"And the wayfarer, after traversing the high planes of
this supernal journey, entereth '

THE VALLEY OF CONTENTMENT

In the Tablets of Abdu'l-Baha it is said that the friends should try
to pive tihemselves spiritual practice and discipline yntil they reach
the Valley of Conteniment., It is also said that when they are truly
in this Valley, they will aever feel the loss of anything.

We strive too much in the world of matter. People always want more.
If we reach this state where we do not feel the loss of anything, we
are happy and contented with whatever ig available for us.

Both Baha'u'llah and Abdu'l-Baha give ug many statements which to
outward appearances are contradictions. We must meditate on these,
You all know the sort of thing referred to: They seem to tell us
"Go intu the water, but dun't get wetl' (This is NOT an example
from the Writings...it's just an example).

We have pointed out ithat man should Le content with what is available
for him., Alsc we note that we are warned that the Sufi practice of
withdrawal from seociety is absoluteiy useless. Man must go into life,
strive, do lis best, esrn, spend, but at the same time, be . above all

of these things. A oS

In the Agdas it is said that any man who has adorned his heart with
the love of God has the ripht to sit upon & chair made of gold, Now,
in view of the statement that ",,,to cutward view, the wayfarers in
this Valley may dwell upon the.dust..." we must see what this
@pparent countradiction means. . ' ' ‘
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In Islam it is forbidden for men to use plates made irom
pold and silver, Baha'u'llah is saying that in this
Dispensation, that is no longer true. e Xan telis us
that now man must have the best life possible...ma
possess beautiful things...but in order to rewain an the
Valley of Conteatment, he must never put his heart into
these things.

" To pay interest-on a loan is forbidden in Islam, Men
. have followed practices of trickery in order to avoid the

Mietter’ of Mubammad's law, but they violaie the spirit
of the law. Assume you and I are Moslems and I wisgh to
borrow money from you, We compute interest for the
period of time I will need the meoney and I sign 3 note
fér the amount of the loan plus interest!

;Baha'u' 1lah knew of these practices and said that this

is not pleasing to God. He further indicates that

" interest may be charged for lending money since this is X

the basis of business 1life today.

M», Fayzi tells us of bis own uacle who was s Supreme Divioe

in the Moslem religious order in Persia. Thais uncle would
come to Mr. Payzi's home and drink tea from a silver cup. If
anyone other than family mémbers entered tiie room, the uncle
would immediately push the cup away from him. This, of course,
raised many questions, If it is bad to driok from a silver
cup, why do it at all? This example is, in essence, the

same as the “note signing".

"

How many a ﬁeed had neve been'abceptﬂd by
God, and how many intentions are accepted
by God as pure deeds. :

.
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£ SEVEN VALLEYS - Lesson VIII

Study Class Notes - Class conducted by land of the Cause,
F

A U, Paizi A A O r
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13 VALLEY OF WONDERMENT B il e e =i )

.f-:l -] = a @ A A ,T-‘:p._.:: i -'.I"L"' i __.I'l_
Relipiows leaders in the past have tried to describe this P
valley but they have been in error since they have assuinied .
the mind of man (the limited power of man) can compreiend ~we o
the endless mysteries of God.

e | — i ¥

§ il '..' . M:,‘::.-.

Suppose there is a garden full of beautiful “trees Learing
various ltinds of fruit. On each tree is a lamp. You ecnier
the garden at aight. The first lamp wili be -ignited as you
enter, and you will wonder at the beauty of this tree .. its
icaves, blossoms and its fruits. f this is the end, that is
the end of this valley, However, there are millions of
different trees in this garden. The moment you reach the end
of your pleasure and say, "Now I know all about this garden",

another lamp will be ipgnited and astonishment will be increased,
There is no end to this valley.

Ali (the first Imam) said: 'O Lord, show me more of the secrets
you have in this dark world". :
There is an oriental poem which indicates that all arguments
end with this: You will peach the end of the divine mysteries
if 2 bush will ever pcach the bottom of the ocean, (By nature,
a bush floats, and will not sinlk.) :

Ali has further said: "I mever worship God whom I c¢annot sce."
By this was meant that he saw beauty in, before and afier
‘ objects in this world.

And so, because this'is a never-ending valley, we cry out,

"0 Lord, increase my astonishment at Theel"

YNow. there are many wisdoms to ponder in the dream,
which none but the people of this Valley can coupre-
hend in their true elements," '

Baba®u'llal tells us that the world of the dream was created
by God, Man could go to sleep in the same manner the irees
sleep if God had not deecreed otherwise. If you will check
with one who knows, you will find that trees do, indeced,
sleep and that it is dangerous to tramsplant trees when they
are not Mawake!,Aldpimng (A o]
Today, man places pgreat trust in people who deal with psycih-
olvozy. The psychologist cannot deal with the human spirit,
the soul and the heart unless and until he becomes well
acquainted with the world of God amd what He has plaaned and
destined for man. )
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ik of what we know of the study of drenus today. Freud's
juterpretations of dreans were pased on his own life. Ile
judieates that dreams lave no spiritual vaiue, but rathex they
-expressod wan's relationship to bis own scif, a lack of ful-
filled life, lack of gratification of all unsatisfied desires
and wishes.

Avau' 1=Daha bas told us to think of the soul of man like a
pond of erystal pure water. Look into the pomd and sce all of
tlhe stars reflected, All heaven je reflected in this pond.
Now bring one piece of feather, or straw, the lightest object
in the world, and place it on the surface of the pond. Very
tiny ripples are created, You can still see the stars, but
not so clearly as before. Your soul is like that pond., 1If

i+ i9 in absolute comfort you can be sure you wWill see every-
thing very clcarly in your dresm. If you are confused, you
wiil not see clearly. .

Another example, 7Take a pure white canvas. Color it blue,
then add yellow. The paint will then appesar to be green.

You dream of green, The one who interprets the dream must
separate the various factors, the things which make up Hepeen'
otherwise the dream caannt be interpreted propcerly. ;

_—uj-:—_ﬂh_#h-

"ost thou recion thyself only a puny Form |
when within thee the universe is folded?"

In the Arabic text this appears, "o you think of yourself as
only an atom. In thee is hidden the whole universe."

-u_..—--—--u--l--u----h-—-#-qﬂ

ieen we must laber to destiroy the animal condition
till the meaning of humanity shall come to light."

| R
#rhe nilment comes from you and the remedy is also -
within you", |

“Thus, too, Lugman, who had drunk from the wellspring
of wisdom und tasted of the waters of mercy .. advanced
the dream as an evidence and an example.”
- b "
The wWestern world knows Lugman 23s “aesop'. There is an entire
chapter in the Quran about this great African teacher and

philosopher.

Note that Baha’u'llah states that (with regard to Aesop) Wyl
pelate it here, that ,..a memory way endure of th&t youth.of
the school of Divine Unity, that elder of the art of instruc-
tion and the Absovlute."

--I-l‘-.'- —.-H---ﬂn
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“he Valley of tonderment iz a Valley of apparent confusion and

cotitiadiction. Tt is for man to surrender his will and kKnow
that God's Will i€ most preat,

in oriental literatupe, Khidr is depicted as the old sage in
many storiecs (similar tu Hercules in Greek mythology).,

According to the interpreters of the Quran someone once asked

Hoses whethoer God had -created anyone higher and meore exaltad

than fie (Moses) to which le replied, "No." ‘Then God told him

to accouwpany Khidr on his Journey,

In the (uran is told the Story which idlustrates and gives
Cxampies of the wonder after wonder which man sees .. things
aboutr which man always wants to asl, "Whyz"

Following is the story from the Surah of the Cave (Penguin
Classics ~ Translation by N. J. Dawood, pp 94-95-96)

Moses said to his servant: "I will journey on until I reach

33

the land where the two sezs meet, though I may march fop dges. "

But when at last they came to the land where the twnrseaé me&t;

they forgot theip fish, which made its way into the water,
swimming at will, i

Aud when they had journeyed furilher on, Moses said to his ser-

vant: "Bring us sowme fuod; we are worn out with traveling."

"Know", replied the Gther, "that I forget the fish when we were
resting on the rock. Thanks to satan, 1 forgot tu mention ithis,

JIhe {ish wade its way igto the sca in a miraculous fashion,"

“this is what we have been sgeeking," said Moses. They went

back by the way they came and found. one of Qurp servants to whom
We: had vouchsafed Qup mexcy and wiom We had endowed with know-

ledpe of Gur own. Moses said to him: “May I follow you so

tlat you may guide me by that which you.have been taught?"

you bear with that wiiich is.beyond your knowledge?"

"You will not Lear with me," preplied the other. “"For how can

Moses said: "If Allal wills, you shall find me patient; I shall

not in anything disvbey you,"

lle said: "If you are bent on following me, you must ask no
-question about anything till I myself speak to you concerning

RE

The two set forth, but as soon as they embarked, Moses' compan-

ion bored a hole in the bottom of the ghip.,

“A stroage thing you have done!M exclaimed Moses., "Is it to

drowa her passengors that you have bored a hole in ner7"

'y
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Mijid { not tell :you ™

e replied, "that you would nut bear
with me?' AT I
Udardon my forpgetiulness," said Moses. "o not be znayy with
e on account ol tiis.™ ]

They Jﬂu_ncygd on until they fell in with a certain youtls,
Moses® companion slew hiw, and Moses mid: " {¥ou have kiiled
an innocent wan who has done no harm. Surely you lhave
committed a wicked crime."

"Did 1 not tell you," he replied, "that you would not Dear
with me?" :

Moses said: "If ever I question you again, abandon me; for
then I shall deserve it.

They travelled on until they came to a certain city, Tuey
asiied the people for svme food, but they declined tu receive
them ags their guests. There they found a wall on the point
of ralling down. His companion restored it, snd Moses said:
"Had you wzshed you could have demanded payment Tor your
Labors."

‘UNow has the time arrived when we must part," said the other.
"But first I will explain to you those acts of mine which you
‘could not bear tv watch wiih patience.

WRnow that thie suip belonged to some poor fishermen. I damaged
it because in their rear therce was a king who was taking every
ship by force. .

«"As for the youth, his parents botH are true believers, and we
feared lest he Snﬂhlﬂ plague them with lhig wickedness and un-
belief. It was our wish that their Lord should grant thoem
another in his place, a Son more righteous and more filial.

"As fer the wall, it belonged to two orpban boys in the city

whose fatlher was an honest man., Beneath it their treasure is
buried. Your Lord decreed in His mercy that they should dig

eut their treasure when they grew to wmanhood. What I did was
not done by my will.,

“That is ihe meaning of what you could not bear to watch with
patience," . > alkd
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Conversation Followiug this cluss will undoubtedly turn to aresms
we have had op dreans which others have related fou us,

- The Guardian once rircamed that all of the leaves on the trees

surroundiug the Shrine had turned yollow, Il was disturbed, but

fell asleep apain and dreamod the same dream, 1% i woruing

they brounbt him the news of the passing of ﬁbﬂu‘g-uuasim, the

beloved gardencr. PFor ithree days the Guardian wo il not visit

the Shrine.  lle could not bear to see the gardens withous subuu'l-

\Qusim, The epitaph which the Guardian wrote for this soul refers
. to Abdu'i-Qasim as the. "Breeze which was wafted from the farden
4y of detachment.”

Be sure when thinking of the latent
that these should Le manifested in

powers enfolded within man
manifested by force, bDut rather

due time. They should not be
by spiritual discipline,

' ]
-
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DEEPENING CLASS NOTES - Seven anleys_
Class conducted by A, Q. PFaizi - Haifa, Israel (bee. 15, 1966)

THE VALLEY OF THUE POVE4TY AND ABSGLUTE NOTIIINGNESS:

Following is a story, an African légend, which has becn
tpansiated from the Persian language. This story shows
the similarity of all religious stories. It is an expres-
sion of the longing . of man to reach God.
. r - I

FE R ————————

Kabzia, who was the wealthiest of all gods, created the heaven
and earth and twu human beings: one man and the other, a womaxn,
He conferred upon the two human beings wisdpm, but none of them
had a heart which could pulsaie.

 Kabzia had four childrea: Sun, Moon, Rain and Darkness. le
summoned all of them and said, "Now I desire 1o abandon this
place in such a way as they will never be able to see me, -1
shall peturn the heart tu its own place, but before doing so,
tell me, you Rain, what will you do?" '

The Rain: "I shall raim ceaselessly and cover all places
with water." :

Kabzia: "f sok at these two - man and woman, 1o you think
they will be able to live in water? Don 1 do as
you planned. . When you rain sufficiently, let the
sun shine and dry the earth."

Ll
il

_Then Kabzia turned to the Sun and asked hiw, What will you do?"
!

His second child, the Sun,.replied and said:

"I.shall shine on the earth with such hoT and
burning rays that nothing will survive., All
s _ will vanish." :

Kabzia: ' "No, you can't do that. Then how can these two
whom I have created be able to find their sus-
tenance? When you warm the earth, let the rain
shower upon it until the fruiis will ripen,"

Then he faced the Darkness.and said, "What will you do?"

Darkness: Wl ghall rule the earth forever.,"
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abzia's voice was then raised while uttering these words:

upity! Do you desire the lions, tigers and
vipers to swallow all and everything created
on the earth. Let the Moon shine oa the
earth. Towards the end of the moon, then you .
pule the world..." Y

After a little silence .. Kabzia said:

-

27

"1t seems that I lingered here for a long time,.

Now is the time for me to leave this place for
my own.,."

Saying this, Kabzia disappeared.

No sooner had Kabzia disappeared than a little box descended
on the earth - containing the heart. The heart said to the

Sun, Moon, Darkness and the Rain:

yhere is our PFather?" .
.IT]-].E‘Y all ! i
_answered: e turned his, face away from here but where
no one knows.,"
Then the 2 -
heart said: "How I yearn to talk to our Faﬂf?ri"

I A 1
He said this and afterwards uttered the following woxds:

Hyperefore I go within man, reside there and
‘shall search for our Father from one genera-
tion to the other."

0yt [ : . <<
This is what happened once and ever since then man's -heart,
longing to find God, is in a perpetual pulsation.

e N T T R I e
] [

As we begin reading from the "Valley of True Povertiy and
Absolute Notihingness' we find that the first paragraph ends
with these words:

" . .so that nothing will remain seve the Friend."

. In the Gospel of John, John describes the ‘condition of the

Disciples at the time of Christ. 1In the 'Arabic Bible a word
is used o describe the Disciples which jis not franslated in
the English, Prench or Persian version of the Book.  John

says, "Kasia' which means "something which dissolves™. An .
example might be sugar = the way that it dissolves in water,
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By that bhe means that the human temple had been Filled with
Christ. Christ replaced all. That is why Abdu'i<Daha
praised the Disciples so and told us to follow their example.
The ego wasg gone. Nothing remained "save the Friend", '

M B e T L - T

As we read on in the next paragraph, we find reference to

these people: . °

' "wherefore, if those who have come %o the sea of His
presence are found to possess none of the limited
things of this perishable world, whetlier it be outer
Wealth or personal opinions, it mattereth not."

The pilgrims are an excelient example of this. If they
bring nothing except themselves to the Holy Land they go

| @way more spiritual beings than ever before, From the first
day this transformation begins,

' The story is told of 8 preat spiritual teacher in Indiaz, known
as Ghuru, A university gracduate wanted o know more about life,
He was iniroduced to this Ghuru. He kneeled and said, "I have'
studied philosophy znd other subjects. I have a Master's
Degree and now I want to learn more,'

L]

]
Toe Ghuru filled a glass of water in the presente of the
graduaic and then started to pour more into the glass, The
boy did not understand, and asked for an explanation,

"As long as the glass i5 full it will not hold any more", was
the reply. "Come without these things and we can pour more
| ; Ll

in,'

I e =Ry &

“Verily the righteous shall drink of a winecup tempered
at the camplior fountain".

In oriental medicines, things are divided into twa'cﬁtEgnries:
food or beverages, and drugs, ail‘'of which are either created
to heat or to cool the human body, .

In the Quran these two things are mentioned: Ginger, which is
tue symbol for heat and Camphor which is a coolinp agent.

There are people who have a fever of athering things for them-
. [ g &

seives. Let them drink from the weil spring of camphor, This
Will bring down the great appetite of man,
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Napoleon had the fever to conquer. The Russian General
 wag advised to send an army agaims t Napoleon...but he said,
"No, let him come %o us".

There was no war, No forece. Napoleon, by his own fever
.was {orced to go back. '

From the last Tablets mailed after the death of the Master
(dictated prior to His ascension) we find that there were
Tablets to two individuals. To one of them, He said,

"I hope you will drink from the fountain the nature of which
is Ginger",

L]

-

‘s the other man, -He- said the opposite and wished that this

man might drink from the camplor fountain.

] - L R T R -

| taﬁ“pﬁ
"0 My friend, listea with heart and/soul..,For the
lleavenly wisdoms, like the cilides—of spring, will

not rain down on the carth of men's hearts forewver."

Every era is divided imto four seasoms. It is only through
the first 300 years that the rain of confirmation comes for
teaching the Cause. Hewember, "The ceunids of spring will
not rain down ., forever". Coonns :

. - . .h -II - - : 5
Since a poriion of the time for teachig is given for this
‘springtime of teaching, we can better understau§ why Shoghi
Effendi said that a pioneer is worth many philo abhers these
days. .

i\

O Brother! Not every sea hath pearls..."

When Baha'u'llah ascended, the Covenant-breakers toolk posession
of the Mansion of Baha'u'llah, Abdu'i-Baha lived in the louse
of Abbud for five years in constant pain and anpuish. This was
the worst peried of his life. A Committee of Investipation
came and took residence in the Bezoun Mansion ncar the Bahjzi
Mansion and the Covenani-breakers of Bahji helped them in their
charges being instigatcd apainst Abdu®l-Daha. Jhe Committee
came 1o the conclusion that either "Abdu’i-Baha would be hanged
at the gate of Jerusalem, exiled to the desert of Africa or
gawnn drowned in the Mediterranean Sea,

At that time a cousin of Abdu’l-Baha went to see Tim. The
cousin, wWho was a Covenani-breaker had great rejoicing in his
heart and a victorious attitude, Abdu'l-Bala was found sitting
0n @ bench in Abbud's House, very calm and quiet, The cousia
staried to talk in great agitation. YBvérything is finished for
you", ne told the Master. iie told you, .advised you to come

*
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aad elp us, but you would not listen!' Then the cousin
toid the Master that he either would be hanged at the pate
[ Jerusalem, exiled to the desert of Africs opf drowned in
the Mediterranean Sea, At that] the Master szid, "What an
immense shrine!"™ "(the entire NEdltE??qnean Sea), :

Abdu'l-Daha then asked the cousin if he had finished his
tailk. He then advised thecousin to recall that God would
-give the cousin a very long life so that he could see all of
iis plans as paintings on the waters, He told the cousin
he would maike demand death and it would not be given to him.

This was the man whe lived in the house along-side of Bahji.
lle was paralyzed excepi for his head ..and he lived to sce
© the Guardian arranging all of the pgardens. Once he became
veéry weak and was taken to the hospital. The Guardian said
he would not die because the Master had said he would have
‘a tong life.

When beloved Dorothy Baker was doowned in the Mediterranean
the Guardian said, "Now that shrine is hers. Shoghi Effendi
referring to Luli 'Mathews' book eatitied 'Not every Sea Hath
Pearls', said, '"'Now change the title of your beook to say,
A1l Seas Have Pearls'.

i Ml L1 e N U ke L &)

"l1is face no covering save revelation.'

The radiance of the Manifestation is a veil. Just as we
cannot see the- sun except for the rays of the sun, neither
cazn we sce the full splendour of the Manifestation save
tarough the Hevelation. [They, Themselves, caanot be properl
seen, : ;

“ﬂcstacy alone can encompass this theme, not utterance nor
argument... ' k
1 o \
The following prayer elaborates on the sbove state-
ment and explains what is meant by the statement.

o

]

v
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miste firm our steps, O Lordl in Thy path
and stvengihen Thou our hearts in Thine obedience. Turn
our - faces toward the beauty of Thy oneness and gladden
our bosoms with the sipas of Iay divine unity. Adorn
our bodies with the robe of Thy bounty and remove from
our eyes the veil of sigfulness and give us the chalice
of Thy prace; that the essence of all beings may sing
Thy praaise before the vision of Thy grandeur. =Reveal
then Thyself, O Lord: by Tay wmerciful utterance and the
nystery of Thy Bivine ieing, that the holy ecstacy of
prayer may fill our souls--a prayer that shall rise above
words and letiters and transcend thie murhur of syllables
and soupds--that all things may be merged into nothingness
before the revelation of Thy splendor.

Uopd! These ave servants that bhave remained
fast and firm in Thy Covenant and Thy Testament, that have
held fast unto the cord of constancy in Thy Cause and ciung
umto the hem of the robe of Thy grandd®? Assist them, O
Lord! with Tny grace, confirm with Thy power and strengthen
their loins in obedience to Tace. ' i,

. "ihou art the Pardoner, the Gracious.” =

‘'~ abdu'l-Bahs

"In all these Jjourneys the traveler must stray not
$+he breacdth of a haiyx from the s eais

1f you vecall, we have noted that the mystics are divided into
two groups., Some are mendicants or begsars. They say that
when you lknow the truth you don't need prayer, fasting, etc,
Baha®u'liah says that as long as you.are journeying throughout
these valleys you must always abide by the commangments ©

the Prophets. This obedience protects us and it protects the
Faith of God. ‘3 : ‘ I ¢

Note that Baha'u'llah states that those ﬁhalbeliév& they have
reached the "farthest homeland Of the lovers" have actually
only rcached the "first gaie of the heart's citadel".

- o s mm e e e S
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"The thourhts thou hast expressed as to the interpretation
of the common species of bird that is called in Persian
Gunjishk (sparrow),.."

ilere a number of quotations or "sayinps' from the Quran or
teachings of Islam were stated., The first letters from each
, of the sayings cobbined, and furm a word, "“sparrow', -

| This practice in the western world is usually pestricted to
names of organizations such as:

Committee

)3

Racial '
Equality - knoown as "Core"

or World . .
Health
| ! Organization _'WHO"

ete,
]
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To return for a moment to the fact that this is the season for
teaching the Faith: _ ,

L]

L]
L]

IT is said that when the Master knew that he was about to ascend,
he asked somcone here in the Holy Land to send a cable to Shozhi
Hffendi. A letter was sent instead, The Guardian often mentioned
this and wished "that he might have known in time to be here io
speak to the Master ',.. '

There are many lessons for all of us in this story...if we are
told ihav NOW is the time for a certainm action, then we must
not delay! L



	faizi_seven_valleys_deepening1
	faizi_seven_valleys_deepening2
	faizi_seven_valleys_deepening3
	faizi_seven_valleys_deepening4

