
































THEEBAHA'T RELIGION

between science and religion vanishes, for there is but one Reality,
though this can be cognized by the several faculties on the several
planes.

Abdu’l-Baha has also expressed as an organic, universal principle
the equality of man and woman ; emphasizing again and again
the fact that the solution of our sp1r1tua1 as well as social problems
is dependent on the attainment of this equality.

“ Humanity,” he said, ‘ has two wings, man and woman ; when
one wing only is available the bird cannot fly.”

As to those existing inequalities between the sexes, so deeply
rooted in custom and also institutions, Abdu’l-Baha stated that
these were due not to inequalities of capacity but to inequalities
of opportunity. Beginning with education, we may anticipate—
not only for the West but also for the East—the irresistible progress
of woman towards true equality with man, a progress whose mile-
stones will be the abolition of militarism, poverty, ignorance and
disease.

“ All former religions,” Abdu’l-Bahd stated on one occasion,
“gave man a higher station than women, but Baha'u’llih has
declared that they are equal in all conditions and degrees.” The
importance attributed to this principle in the Baha'i Cause can
be measured by another teaching, to the effect that parents who
can afford to educate only one child should give preference to
daughter over son, the reason being that mothers are the first
educators of the race.

At the very dawn of the feminist movement it was a Baha'i,
in fact, the famous poet Kurratyl-Ayn, who first threw off the
traditional veil of the Oriental woman, and entered that extra-
ordinary career of public teaching which led to her martyrdom
by the enemies of Baha'u'llah.

Another principle laid down by Abdu’l-Baha is that of the
solution of the economic problem. The solution of the economic
problem Abdu’l-Baha has declared to be a distinctive characteristic
of religion in its universal aspect ; for no human power or alliance
of powers hitherto has been able to work out a solution.

Now, by the fear that is based on the idea of poverty either
actual or prospective, the human soul is ever turned downward
into nature, where the predominant law is the struggle for existence ;
and becoming dominated by this law, and captive to it, the soul’s
struggles only the more heavily burden its own chains. For the
struggle for existence sets off the powers of one soul against the
powers of another, and this mutual division of powers means
mutual defeat. Thus in this day the sciences and inventions which
shadow forth a universal order, and dumbly signify the existence
of a reality whose law is co-operation, have become, through per-
version, the greatest menace to the very existence of mankind.
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“ The disease which afflicts the body of humanity is lack of love
and absence of altruism,” said Abdu’l-Baha in New York City
twelve years ago. ‘‘ In the hearts of men no real love is found, and
the condition is such that unless their susceptibilities are awakened
by some power so that unity, love and accord develop within them,
there can be no healing, no relief among mankind.”

A close study of this aspect of Abdu’l-Bahd’s teaching indicates
certain fundamental elements as conditional to the solution of the
economic problem. One of these elements is the universal obligation
of useful labour. Consider how idleness is condemned by physiol-
ogist and psychologist to-day, no less vigorously than by the
moralist and the student of economics. Wealth does not exempt
any human being from the consequences of idleness or even mis-
directed activity. These consequences are ill-health of mind as well
as body, and that disordered condition whose end is impotence or
insanity. Moreover, in avoiding useful labour, the privileged
classes and their parasites have deprived themselves of the very
capacity for labour, while that capacity increases in those who
cannot or will not avoid work. In this condition we may see
perhaps one meaning of Christ’s saying : ““ The meek shall inherit
the earth.”

But Abdu’l-Baha has also stated that wuseful labour, performed
w the spirit of service, and with the ideal of perfection, is accounted
an act of worship and a form of prayer. Now prayer and worship,
in their true signification, are not cries for assistance, nor requests
for a gift, nor yet taxes paid to a spiritual overseer, but are expres-
sions of love to God and gratitude for the supreme gift of life in
the spirit that knows no death. It is this spirit of love and devotion
which Abdu’l-Baha declares should actuate our daily labour. More-
over, work performed in this spirit is creative work, and to create
is an attribute of God, so it is the worker who shows forth the
divine image and likeness on this material plane. But consider how
many changes must take place in the industrial world before this
creative sense can be generally expressed, and before labour is
surrounded by these conditions which this conception of labour
demands ! Nevertheless, even this shall be ; for the Holy Spirit is
destroying mightily all that intervenes between man and his own
reality.

Another fundamental element is that of the voluntary sharing of
wealth.

Reflect how those who possess other forms of wealth—physical,
mental, moral and spiritual—have ever obeyed this universal and
wonderful law. Thus those who share their physical strength with
the weak; those who strive incessantly to increase the commonwealth
of beauty and of truth ; those who devote their lives to the realiza-
tion of greater political justice ; and, above all, those who give love
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to whomsoever has it not, fulfil this divine law. All the love,
beauty, truth, justice and science we have on earth are the result
of a voluntary sharing of wealth—a divine principle whose veils
grow darker and darker as we approach the lowest degree of wealth,
which is gold. But were we to estimate the sum total of all the
taxes paid to any government within the past fifty years, and
regard this total as being wealth forcibly rather than voluntarily
shared, we can perceive how disastrously extravagant material
selfishness is, even on its own plane. For a fraction of that sum
total, given in the spirit of unity, would have obviated most of
those expenses by which taxes are consumed, while in addition
increasing vastly the means of producing more wealth by all and
for all.

Yet, far from condemning wealth, Abdu’l-Baha makes its
attainment through useful labour a specific advice ; but the object
of its possession is the promotion of the unity of mankind. By
considering wealth as a talent on the material plane, the principle
becomes clear. It is not the inequality of talents or possessions
which produces injustice, but the spirit of separateness, in the poor
as well as the rich, in the ignorant as well as in the learned. Mutual
dependence is the essential foundation of love, for no one can stand
alone.

Another principle strongly emphasised by Abdu’l-Baha is the
establishment of an international auxiliary language.

_As the nervous system is one throughout the body, and co-
ordinates all the organs and limbs, so the body of humanity requires
one universal language and writing to be learned by all people in
addition to the mother tongue, which shall serve to interpret its
needs, unite its interests and consolidate its purposes ; and diversity
of tongues engenders the paralysis of the body of mankind. Those
who have concern for human welfare and progress will surely give
this subject the attention it deserves.

But the principle by which Abdu’l-Bahi is most widely known,
and for which he has been most extensively quoted, is that of
universal peace. The assurance that this is the century of universal
peace, the age of the elimination of warfare, the day of the most
mighty surging of the spiritual waves and the full illumination of
the sun of righteousness—this assurance is Abdu’l-Baha’s steadfast
covenant with those who follow him.

To-day the disaster of warfare is a net thrown over the whole
of humanity, like the net thrown over a gladiator about to be slain.
None can emerge from this net until all emerge. But the very fact
that there is no escape for one save through escape for all, and the
overwhelming danger of the present situation, brings the conscious-
ness of the oneness of humanity nearer day by day. Therefore this
overshadowing calamity feared as a net of death by those who view
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it with personal eyes, yet is seen to be a garment of divine protec-
tion by those who view all things in their spiritual light.

For the effort to avoid universal warfare is binding the minds
and hearts of those who have been divided during history’s ten
thousand years. It is creating the great agencies and institutions
of the future humanity ; it is destroying all agencies and institu-
tions whose purpose is to keep humanity divided and enslaved.
Consider how the world’s two most powerful kings have lately
been overthrown and their empires rent asunder, and the full
toll of inveterate ambition and greed has not yet been taken.

Therefore the indifferent are becoming mindful, and the activities
of all humanitarians are finding a common channel and a unified
expression. But peace, perfect peace, must first possess the heart,
through the breaths of the Holy Spirit ; consequently those among
the humanitarians who are wisest, while they strive to produce
concrete results and discuss all possible methods, nevertheless have
for their great objective the reconciling of the hearts of men. For
only that which is established in the heart can ever be established
in the world, and peace will never be made real, lasting or secure,
until the world has recognised the power of the Holy Spirit which
alone can conquer and subdue the rebellious hearts or ingraft one
changeless ideal in the restless, ever-divided minds. This is the
Most Great Peace ; this is the Peace of God.

The arch which these social principles of Abdu’'l-Baha, like
pillars, are intended to support—the structure which fulfils their
purpose and directs their use—is the principle of an tniernational
tribunal.

Abdu’l-Baha ever visioned the world federation wherein all
men and women have part, and invokes this ideal within the minds
of progressive people of all races and nations. Its cement is an
international tribunal instituted through democratic selection and
given binding authority by mutual agreement and pledge. No
portion of the race but will be fairly represented, therefore no
portion but will be controlled by its decisions. Abdu’l-Baha
has said that when this tribunal is established, all controversial
problems would be brought before it and any government which
unjustly instigated war would thus be resisted by all the nations,
the chief function of this world arbitration court being to prevent
war. This is the firm basis of peace, and no agreement with
reservations can be substituted for it.

It is an inherent part of all Abdu’l-Bahd’s teaching on the
subject of tribunals and political progress that the spiritual con-
ditions for real justice have not yet been fulfilled. He regards the
function of legislation as a function of illumined minds, severed
from all considerations save those of justice and truth. Just as
the poet receives his visions, or the scientist his principles, through
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intense meditation, so will the future legislative body arrive at its
structure of civic, national or international law. Order is of the
essence of the manifested universe, and that order flows through
and inspires the minds that turn to it in unity and for the purpose
of manifesting justice. Thus those who are capable of entering
this unity and impersonal abstraction are to be selected by the
people from their wisest men. The legislator, in fact, is placed
by Abdu’l-Baha in a high spiritual station, where the solving of
great political and economic problems is dependent upon such
intense meditation.

Thus, in brief, has the successor and interpreter of Baha’u’llah
established a vital contact for his followers with the fundamental
needs of the time—a contact which carries religion into the very
heart of life, yet without impairing its essential sanctity and holi-
ness. To produce a world civilization reflecting the oneness of
God in the harmony of mankind—a civilization which is not merely
the exploitation of nature but rather a fitting environment for
the soul—such was the ideal of Abdu’l-Baha, and the purpose
inspiring his difficult and arduous journeys of teaching throughout
the West. The social aspects of the Baha'i teaching are supremely
important at the present day.

The relationship of social service to the religious life, so strongly
emphasized in the Baha’i teachings, is perfectly symbolised in the
form of the Temple, or universal House of Worship, which
Baha'vw’llah established. The Baha'i Temple, already in process
of construction at Wilmette, a suburb of Chicago, on the shores
of Lake Michigan in the United States, embodies this conception
on a most impressive scale. Open to all men and women without
distinction of race, class, creed or colour, this institution will,
on completion, consist of a central structure devoted to meditation
and prayer, surrounded by other edifices used as schools, asylums,
hospitals, hostels, and orphanages—the embodiment, in fact, not
merely of the relationship of religion to life, but also of soul to
body. The first Baha'i Temple to be constructed was erected at
Ishkabad, Turkestan. It is a matter of interesting record that
contributions for the Temple at Wilmette have been sent by repre-
sentatives of every race and creed both in the East and the West.
The world contains no purer expression of the new inter-religious,
inter-racial and international brotherhood that is coming to
fruition in this age.

The wise student of religion, however, seecking for the hidden
springs of any faith, examines not merely the documents and
individuals which it has produced, but also the characteristic
forms devised by its followers in order to perpetuate its existence.
Alone among religions, the organization of the Baha'i Cause is
evolving through forms laid down by the founder himself, forms

16



T HE - BAHA'IL REINGION

which manifest the spirit of democracy and directly contribute
to the habit of democracy among all who come under their
influence.

Beginning with the local community, the administrative details
of Bahd’i service and teaching are in the hands of a * Spiritual
Assembly *’ consisting of nine persons elected annually by universal
suffrage of the believers. For the nation, in turn, Baha'l adminis-
tration is entrusted to a ‘ National Spiritual Assembly " elected
by representatives of the local Assemblies. Outside Persia, where
the Cause has penetrated to every town and village, nearly two
hundred local Assemblies exist at the present time. Of National
Assemblies there are now five. In the future the National Assem-
blies will, in the same way, send representatives to an international
Baha'i conference, who will elect an International Assembly of
nine. None of these bodies has authority or power to pass upon
matters of doctrine and faith. None can, directly or indirectly,
assume to come between the individual soul and God. Their
province is confined to the practical affairs of life, corresponding
to the function of the legislator and the executive rather than the
priest. To the Bahd’is, the text left by Bahd'u’llah in writing,
together with the commentary of Abdu’l-Baha, likewise in writing,
constitutes a religion in its fulness and maturity of expression,
giving no opportunity to those superimposed creeds which arbi-
trarily narrow and control the gates of faith.

This outline of the form along which the Cause is now developing
establishes, very obviously, a kind of moral school whose students
are voluntarily practising the elementary lessons of world brother-
hood. Small though it is, in comparison with the vast population
of the earth, it nevertheless must be regarded as a * working
model "’ of that unity we all long for, and an evidence of the essen-
tial power of the vision of Bahda'u’llah too concrete to be dismissed.
As in the early days of the movement, this present development
proceeds without the inducement of material reward, since the
strictest injunction is laid upon Baha’is to abstain from political
activities in or through the Cause.

In conclusion, I ask you to consider one all-important fact.
Just as a lighted lamp is to be measured, not by its physical size,
but rather by the area covered by its rays, so a living religion
should be estimated, not in terms of numbers nor of property,
but by the area of human experience it is able to illumine through
its innate force of truth. Were we to follow, sympathetically
and understandingly, those beams of conscious love that shine so
brightly through the teachings of Baha'u’lldh, never again could
we bring ourselves to use the term ‘ religions,” but rather should
we behold successive outpourings of one same Divine Love,
undivided and indivisible—infinitely humble, the very spirit of
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meekness, outwardly soon overthrown, yet returning again and
again through the ages, the teacher, the consoler, the reconciler
of all mankind. None can claim that he is a follower of Baha'u’llah
until, in spirit, he is a follower of every messenger who has
brightened earth with the “ glad tidings ”’ of the victory of God.
None can claim that he is a follower of Baha’'u’llah who conceives
any portion or aspect of life as non-religious, non-contributive to
the eternal ascent of the soul. None can claim that he is a follower
of Baha'u’llah whilst secret intolerance separates him from any
fellowman. Above all, none can claim that he is a follower of
Baha'u’llah whose heart remains barren, fearful or indifferent in
this present age—the day which is witness to the overthrow of
the foundations of materialism, and the kindling of human hearts
with the spirit of universal knowledge and love.

Permit me to close this brief, all too-inadequate presentation
of the Baha'i Cause with a prayer uttered by Abdu’l-Bahi :

“ Bring thy children together again, O Lord, by the power
of Thy covenant, and gather their dispersion by the might of
Thy promise, and unite their hearts by the dominion of Thy love.
Make them love one another so that they may sacrifice their
spirits, expend their substance and freely devote their lives for
each other’s sake.

“O Lord, cause to descend upon them quietness and tran-
quillity. Shower upon them the clouds of Thy mercy in great
abundance, and make them to characterise themselves with the
attributes of the Merciful !

“ O Lord, make us firm in Thy noble command and bestow
upon us Thy gifts through Thy bounty, grace and munificence.

“ Verily, Thou art the generous, the merciful, the willer of all
good!”
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PAPER 1II.
By RUHI AFNAN

The speaker who preceded me gave you a sketch of the history
of the Baha’i Movement as well as a statement of some of its
fundamental principles and teachings. It now rests with me to
explain briefly the significance of those principles and teachings
and to describe the profound changes they have wrought in the
lives of their followers.

At a time when the spirit of materialism was spreading all
over Europe, when internal revolutions, diplomatic intrigues,
political strife and economic rivalries were darkening the hotizon
of an agitated and suffering world, Baha'u’llah, from the prison
city of Acca, addressed a number of Epistles to the Monarchs and
rulers of the world to whom He declared His teachings and
principles.

To the Baha'’is these teachings stand out as the only remedy
for the divers ills of the present age and the only solution of its
manifold problems.

Baha'u'llah saw the world like the surface of a glacier hope-
lessly divided by innumerable fissures and dark and deep crevasses.
The development of modern science had opened the eyes of men
to the bigotry and prejudice that existed in religion and had so
alienated them from it that even its pure and fundamental truths
seemed, to their minds, to be darkened. The gulf existing between
man and God was widening and agnosticism was the fashion of
the day.

The spirit of nationalism, embittered by fierce economic and
political rivalries, had so widened the chasms separating the
nations, that nothing less than a great world war could be foreseen.

Within the individual nations also, new lines of cleavage
accentuated the divisions and differences of men, and class hatred
and economic unrest were spreading fast over the European
continent.

Baha'u’llah conceived the glorious vision of the Oneness of
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Mankind and set before Himself the task of healing, by aid of
His fundamental principles, every sore that afflicted the body of
humanity. He knew well that unless all the crevasses were bridged
over and all the differences removed, unity and universal peace
would not prove enduring, nor even attainable.

To bring back man to God and at the same time to enable him
to appreciate the advantages which science provides, He declared
that true religion and science cannot possibly be antagonistic.
For both, in their essence, are truths, and between truths there
can be no conflict. Moreover, to reconcile the religious, he laid it
down, as a guiding principle, that the purpose of Religion is to pro-
vide a social bond, to create a new force in man’s life, to infuse
in him the love of his neighbour. If, therefore, a religion, which
He likened to a medicine, should aggravate the disease, it is far
better to be without it.

In adjusting international difficulties He did not advocate
political methods. He knew that war is only the result of a state
of mind, a spirit of blind and narrow nationalism inherent in man’s
heart. He, therefore, dealt his first blow by declaring that ““ Glory
is not his who loves his country, but glory is his who loves his
kind.” All men are the sheep of one fold and God the Divine and
loving shepherd. Why, therefore, slay each other ?

As one of the sources of misunderstanding is multiplicity of
languages, He called upon the members of the International House
of Justice, either to create a new auxiliary language or to-choose
one of those already existing and to have it taught in all the schools
of the world, so that ideas might be more easily diffused and the
risk of grave misunderstanding lessened. He then laid down the
broad lines that should direct the formation of the International
House of Justice, a supreme and all inclusive body whose members
shall be fully accredited representatives of all the peoples of the
world. They shall assemble, and after mature deliberation,
arbitrate on all questions, social, political and economic, which may
lead to war.

In order to eliminate the root cause of all forms of class hatred
He proclaimed, “ Do ye know why we have created you from one
clay ? That no one should exalt himself over the other. Ponder
in your heart how ye were created. It behoveth you, since we
have created you all from the same substance, to be even as one
soul, in such wise that ye may walk with the same feet, eat with
the same mouth and dwell in the same land; that from your
inmost being, by your deeds and actions, the signs of oneness and
the essence of detachment may be made manifest. This is my
counsel unto you, O ye concourse of Light ! Heed ye this counsel,
that ye may obtain the Fruit of Holiness from the Tree of Won-
drous Glory.”
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Thus by taking away all the causes of differences Baha'u’llih
sought to establish the Oneness of Mankind and to abolish definitely
international and class war.

Up to the present religion has been static in nature. At the
time of its appearance it satisfies the needs of humanity, solves
its problems and improves its condition, but being rigid in its laws,
fails to keep pace with civilization and slowly falls behind, loses
its influence and becomes a drag on development. Baha'u'lldh,
however, has laid down some basic principles which can be applied
to all stages of human progress, and then empowered the Inter-
national House of Justice, which is a purely democratic institution,
to amend these laws and mould them to the needs of the time.
He says, ““ Inasmuch as for each time and day a particular law
and order is expedient, power is given to the ministers of the
House of Justice, so that they may execute that which they deem
advisable at the time.” So, according to the Baha'i ideal religion
will become a progressive and dynamic institution and remain
a source of inspiration and progress.

During the last two or three decades various progressive move-
ments have appeared with rather similar aims, proclaiming very
much the same principles. Yet hardly has any one of them to
my knowledge given such a comprehensive and perfect programme
of reform. They have each, as a rule, confined themselves to only
a few of the vast and varied problems of the age, oblivious of
the fact that, so long as one single sore remains neglected, germs
may find their way in and endanger the life of humanity. For,
how could universal peace be ensured when religious and racial
differences breed hatred or even when the multiplicity of languages
hampers mutual understanding.

The service rendered by these various progressive movements
is undeniably great and their efforts are highly valued by all Baha'is
who on this occasion would like to place on record their sincere
and profound appreciation. )

In addition to the constant and appalling persecution the
Baha’is have suffered at the hands of the fanatical elements in
Persia, they have been the target of some misleading criticism from
various writers of the West. Unable to deny the beauty and
potency of the teachings of Baha'u’llah, these critics have not
ceased to declare that such lofty principles were only inspiring
ideals and not practical reforms attainable by mankind. These
progressive movements have fortunately opened the eyes of the
world not only to the practicability but also to the absolute and
urgent need of our present civilization for the League of Nations.
They have taught the world that a narrow nationalism was
the curse of the present age and the recent past, and that
the sooner we accustom ourselves to think super-nationally,
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the more easy it will become to manage our intricate international
affairs.

Those critics imagined that the religions of the world could
never be reconciled, but the modern developments of the science of
comparative religion, which has come into prominence only in the
last three decades, together with conferences similar and leading
up to this present one, will before long prove to the world that the
fundamental principles underlying all the religions are one, that
their only points of difference are the minor questions that relate
to rites, ceremonies and external practices which must be neces-
sarily modified with the changes in human wants and environment.
The world has already begun to realise that controversies over such
secondary points only serve to alienate those sincere souls to whom
the heart of religion is all important and who by nature would be
willing rather to hold out the hand of fellowship to all who worship
at the Altar of the One Living God, than to wrangle over forms
that seem to their minds of only secondary value.

I have tried to give a picture of the high aim that Baha'u'llah
had set before Him, and now I pray your attention for a few moments
more to a brief description of the far-reaching changes brought about
in the life of His followers.

In the East, especially in the land of its birth, Persia, where it
admittedly stands, amid the chaos and corruption of its heedless
inhabitants, as the beacon-light of progress and reform, its achieve-
ments have been great. There, under an unceasing storm of per-
secution, abuse and calumny, the Movement has not only wrought
a fundamental revolution in the life of the individuals but has also
inaugurated various reforms of which I shall mention only two.

Wherever the number of the Baha’is is sufficiently great, and
they can afford the means, a school has been established to provide
the necessary primary education for girls as well as for boys. As
even these schools are under the constant threat of being closed,
the Bahd'is have not been able to pursue this course to its desired
extent. Only three years ago one of the schools which had been
established after immeasurable sacrifices and difficulties, was burned
down by the mob and its poor students severely beaten and
dispersed.

I need not dwell upon the degrading position of women in such
a state as Persia. Not only are they debarred from the smallest
measure of freedom and education, but are in many cases con-
sidered nothing more than a mere appendage, an indispensable,
but utterly servile member of the household. Wherever a Bahad'i
community can provide schools for its boys it also institutes one
for its girls. In fact, Baha'u'lldh clearly states that, as the girls
will be the mothers of the future generations, they must receive
preferential treatment in education. In electing the members of
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the Spiritual Assemblies, which are the centre of Baha'l activities,
the women are given a position absolutely equal to that of the
men. There remains only one more step to take, and that is to
discard the veil. This has not yet been done, because we believe
that in a backward and immature country such as Persia, the
education of both boys and girls should make much greater progress
before the adoption of so drastic and daring a reform. The Baha'’i
women have, however, organized societies of their own to educate
themselves and further their cause. Before long, we all hope,
even the veil will be set aside and the women accorded a position
in Persia equal to their sisters even in some of the most progressive
states of Europe.

In the West, where enlightened and capable governments are
continuously enacting laws which provide for the material well-
being of the citizens, this field for Baha'i activity has not been so
great. Its influence has been mainly to create the spirit of inter-
national brotherhood and wipe out religious, social and economic
prejudices. Those who have had the chance of attending a Baha'’i
meeting, either in the East or in the West, can appreciate the
important and far-reaching influence of the Movement along that
line. People of different, and at times conflicting, views assemble
and enjoy mutual love and harmony. Even the most illiterate
of the Baha'is are free from prejudice. To them Christian or Jew,
Mahommedan or Zoroastrian, Eastern or Western, all stand on an
equal footing and are considered as brothers in the love of the
One God.

Moreover, when I see that it is only since the appearance of
Baha’u’llah and the declaration of His principles that many move-
ments have been established with the hope of spreading principles
similar to His, when I see that it is since then that the conception
of a League of Nations and International brotherhood has come
down from the field of mere idealism into common politics, that
a movement for a Universal language has been created, that
women have been obtaining a better social and political position,
and that the cause of universal and free education has been ad-
vanced, I cannot but endorse Abdu’l-Bahid’'s saying that * the
spirit of the Cause is pulsating in the arteries of mankind,” that
we are undergoing that social and intellectual revival which
appeared at the advent of every Prophet and prepared the world
for accepting His Teachings.

In conclusion, it will be generally agreed that it would be far
from God’s infinite mercy to give His helpless creatures the freedom
to tread on dangerous ground, and whilst knowing the solution
of their problems to stand aside heedless of their sufferings and
deaf to their constant prayers. It is in accordance with His divine
attributes to give them guidance when need arises, to send them
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a Messenger with the necessary laws and commandments to put
them on the right path of safety. And now that the social unrest
is becoming a real menace to civilization itself, when world problems
in their acuteness and multiplicity are baffling the minds of men,
we, a small yet determined band, fired by the unquenchable en-
thusiasm of the promise of a new day, firmly believe that the sea
of divine compassion has surged, that the Lord has sent His
Messenger with the necessary solution of those intricate problems.
The Baha'is on their part have tried their utmost, have sacrificed
their well-being, their property, their all, to diffuse this spirit far
and wide. Is the world willing to answer their call, or at least
to deem it worthy of attention ?
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