The Spiritua Journey towards God

The Bab's Epistle on the Spiritual Journey towards God
by Todd Lawson

Introduction to the trandation
he prdiminary translation offered here is of the Risdafi’s-sultk (Tehran Bahd i Archives Ms. 6006. C.,
I pages 73-74, 23 lines per page), one of the Bab's earliest extant Writings—perhaps the earliest.! The
Risala begins onthe seventh line of page 73. | am grateful to Stephen Lambden who years ago supplied
me with a xerox of this privately published “edition.” | have no knowledge of its manuscript base Denis
MacEoin in his Sources for Early Babi Doctrine and History, pp. 44, 196 (n.b. under Risala a-tasdid) lists
fiveprivatdy published “ editions’ for the Risala (among whichthisis one) and observesthat the original Work
“gppears to have been written during the later years of Sayyid K&im Rashti’s life (and thus before the com-
mencement of the Bab’s own career).” (p. 44) Here MacEoin has chosen to translae sultk as* right behavior,”
but the contents and concerns of this brief piece strongly suggest tha a more accurate rendering would be
“journey,” “spiritud search,” or even “mystic quest.”

Thefirst translation of the text, below, isof fered without the encumbrances of copious notes and references,
except as indicated by small caps (indicating a quotation from the Qur’ én) and quotation marks (indicaing a
quotation from the hadith) and other minor punctuaion (Arabic has no punctuation system analogous to
English usage). Much of this same Qur anic and hadith material will continue to figure prominently in later
Writings of the Bab. For example, the relaively lengthy quotationfrom the Hadith Kumay! in thisshort work
is noteworthy because it shows the importance the Bab attached, from the beginning, to this cdebrated and
widely-commented-upon short sermon of * Ali ibn Abi Talib, thefirst Imém of the Shi‘aand prime bearer of
post-prophetic spiritual authority and charisma (walaya). The Hadith Kumayl is dso known as the Hadith.
mé&’ I-haqiqga, viz, the sacred wordsin answer tothe question“What isdivineredity?” It should be noted, dso,
that this very important hadith is not found in the canonical Nahj al-balagha. Referencetoit by the B&b is sig-
nificant because it shows that He was deeply engaged in the long, venerable and exceedingly rich Shi‘i mys-
tical—or gnostic—discourse associaed with it. Indeed, the Bab also wrote a separate commentary devoted
solely to this sermon (Sources, p.199). In the Babi/Bah& i tradition, interest in the Hadith did not stopwiththe
Bab; one of His more prominent followers eventually adopted one of its distinctive formulations, subh-i-azal,
“Dawn of Eternity,” as an honorific title Bahd u’llah Himsdf also makes repeated reference to this sermon
throughout His Writings as when, in referring to another one of the sermon’s distinctive ideas, He speaks of
the “vels of glory” (subuhét al-jalal, “delusions of grandeur”). The literal meaning, “lofty prases of divine
glory,” suggests that one must rigourously avoid equating one’s understanding of sublime divine qualities with
the absolute unknowable essence of God. “ Veils of glory” isa symptom of spiritual disease diagnosed origi-
nally by ‘ Ali.

The translation offered here also demonstrates, if such were necessary, how important the Qur’ an was for
the B&b. It is most important to point out that while many of the Qur’ &nic quotations or references are very
brief, their appearance in thistext is dso meant to stimulate in the mind of the reader the immediate scriptur-
al context tha they represent in addition to the rdevant distinctive Shi* i exegeticd tradition. Therefore, inthe
accompanying notes some of the unquoted Qur’ anic context is supplied.

Finally, this Risala shows quite dearly theinterest the Bab had in and His attachment to the teachings of
Shaykh Ahmad and Sayyid Kézim. Apart from the explicit mention of the latter, the basic quaternary structure
of the discourse reflects Shaykhi teachings. The understanding of the “next world” (Paradise or Hélfire) as
spiritud conditions, rather than places, is also a distinctive Shaykhi teaching and shows how that synthesis
combined the languages of Sufism and Shi‘ism. | plan to offer afuller account of these feaures of the Risala
inafuturearticle whichwill contain, in additionto atranslaion of the Hadith Kumayl, the B&'s separate com-
mentary on it, a study of Shi‘i exegesisof the text and adiscussion of the Qur’anic and other Hadith material
in addition to adiscussion of related writings from the masters of the Shaykhi school.
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In some cases, the translaion violaes strict literalness in the interest of readability. Qur’an translationsare
based upon those of Yusuf Ali. | should like to record my debt to Dr. Muhamed Afnan who years ago kindly
agreed to look over a preliminary edition of the Arabic text and offer several vauable suggestions based upon
his precious and intimate knowledge of the Bab's writings and manuscripts of the Risala not available to me.
All errors in the translation are mine and mine done.

For those who would like to pursue amore detaled study of the Risala | of fer asecond translation (follow-
ing the first, below). Thisone does have a few notes scattered throughout the text andis more technical in gen-
eral. In this connection, it is important to mention the manner in which the B& expresses His ideas through
the poetic and “musicd” use of a few key Arabic roots, the most frequent being QW-M (straightness, rising,
standing), B-W-B (gae), W-H-D (oneness). Here, agan, the Composition would gppear to follow therules of
improvisation.
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The Bab's “ Journey towards God” : the Risalah fi’s-Suluk il4Allah*

IN THE NAME OF GoD, THE MERCIFUL , THE COMPASSIONA TE**
Be steadfast, O seeker of piety, in the station of affirming the divine unity. As God, exalted be He, has said:

AS FOR THOSE WHO SAY “OUR LORD 1S GOD” THEN CONTINUE STEADF AST, THE ANGELS DESCEND UPON THEM SAY -
ING “FEAR NOT, NOR BE GRIEVED , AND RECEIVE GOOD NEWS OF THE GARDEN WHICH YE WERE PROMISED !”

Know ye tha “the paths to God are as humerous &s the breaths of the creaures’ yet, there is No SouL but
ONE and thereis no religion but the onerdigion, and it is the Cause oF Gob. AND OUR COMMAND IS BUT A SIN -
GLE ACT.

SO SET THOU THY FACE STEADIL Y TO THE TRUE FAITH —THE NATURE MADE BY GOD—IN WHICH HE HAS MADE MEN.
THERE IS NO ALTERING GOD'S CREA TION .

Verily, Religion issupported by four pillars:

1) Affirming the divine unity

2) Prophethood

3) Guardianship, and

4) The community of true believers

These are four gates, none of which isof any use without the others.

And dl of thisisthe FAcE oF Gob wHICH wiLL NEVER PERISH . And thisisthe love of the Family of God which
is the same as the love of God. Thisis the Hidden Treasure to which the Prophet, upon Him and His family be
peace, openly alluded when He said: “ Above each good is another good until one loves us, and when one loves
us thereis no good higher.”

S0 love, beloved, lover, and Bdoved are four divine signs appearing from the radiant self-manifestation of
the family of God inyou and inyour soul. Whenever these four signs are remembered within you and your heart
isillumined, and your soul stirred, and your spirit moved and your body quakes withlonging, then you are truly
among the people of paradise and the companions of the Commander of the Fathful, upon him be peace.

Indeed, at such a time you are in conformity with the TRUE ReLIGION and the TRUE BALANCE and the obvious
and dear PATH. Above thisstation thereis no good.

Thus one ascends unto the aode of the permanence of God.
Thereis no end to the love of God and no finish.
Thisis the guiding principle of the search.

There can be no question, the Shari‘ain its entirety isone method in the quest of the servant for hisLord, but
it must be according to the guiding principle and goal as | have described.

Asfor the road to ataining the guiding principle—know tha attainment to the station of your own signis
attainment to your L ord. And thisis the staion of pure piety towards God, exdted be He, as when one of the
prophets asked of God, praised be He, “How canwe atain to Thee?' God, may He be exdted, sad, “ Cast avay
thyself and riseto Me.”

And this is why the station of the novices is conditional upon denying the self what it passionatdy desires
and forcing upon it what it detests because there is no veil more base for the servant than his own sdf.

* This isa provisional trand aion for presentaion and discusson & 'lrfén Coll oguia. It isnot to be reproduced or further di stributed
inany form or medi um.

** Text in SMALL CAPsindicates Qur’'anic content
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By God! If you gruggle against your sdf you will by and by send it to the station of nearness and remem-
brance and intimacy in the shade of your Bdoved and adore Him above all dse, to the extent that even if you
were cut to shreds you would not be negligent of His station. Because, the [true] knower is he whose heart is
with God; such a one has no speech, thought, nor act except in, by, with and about God, exalted be He.

Neglect not your personal struggle and thereby forfeit THY PORTION IN THIS WORLD BUT DO THOU GOOD AS GOD
HAS BEEN GOOD TO THEE.

And if you are neglectful it will be your great loss on the Day of the Return and you will say: “ AH! WOE Is
ME!—IN THAT | NEGLECTED MY DUTY TOWARDS Gob!”

So pass on whither we have been ordered and fear not THE REPROACHES OF THOSE WHO FIND FAULT. THIS IS THE
GRACE OF GOD WHICH HE WILL BESTOW ON WHOM HE PLEASETH AND GOD IS THE OWNER OF ALL GRACE AND THE
ALL -KNOWING .

Hee from whatever distractsyou from God. | ndeed such is a deadly poison whichwill consume you in flames
though you be unaware.

NAY, WERE YOU TO KNOW WITH CERTAINTY OF MIND YOU WOULD BE AWARE.YOU SHALL CERTAINLY SEE HELLFIRE .
AGAIN YOU SHALL SEE IT WITH CERTAINTY OF SIGHT

It is incumbent upon you to abandon theworld and dl tha isinit. Indeed, it is the chief of all evils. And in
your quest do not linger in any one station. Thus adog of the Jews is better than the people of the marketplace
because the people of the marketplace are the people of spiritual torpor. Verily, this lingering is the source of
that negligence which bars access to God.

Verily, the world and the hereafter are two spiritud states. If you turn towards God, exdted be He, then you
are in paradise and if you are occupied with your <lIf then you are in hell and in theworld. Therefore under-
stand these allusions and sever thysdf from all unworthy habitsand lusts. Endurepatiently thealienation of peo-
ple and the blame of the companion and the Schadenfreude of the enemy from among family and of fspring.

And when you have begun your quest according to this metHop of search, then the gate of God will open to
your soul and you will request entrance into the realm of the holy one.

For the people of insight these subtle dlusions will suffice:

“Rend the veils of glory and allusions and efface the idle fancies and rend the veils and be dtracted to the
exdusive unity—the qudity of affirming the divine unity until thelight of dawn shines forth from” the sun of
thy redity and You ENTER THE CITY Of unity WHILE ITS PEOPLE ARE UNAWARE “and extinguishthe lamp” of every-
thing tha hasveiled you from God, exalted be He, sothat you will attain to the praiSED sTATION that God, exalt-
ed be He, has promised the people who glorify God & night—tha is to say the turning towards the absolute
divine unity in the midst of intense darkness, as in the verse: | T MAY BE THAT THY LORD WILL RAISE THEE UPTO
A PRAISEWOR THY STATION.

And THIS Book , on theway of search, is kept brief for those possessed of insight and in it is tha which will
be sufficient for the pure anongst the a firmers of the divine unity. The particulars have been fully written about
by my master, my support, my teacher, the pilgrim Sayyid Ké&zim al-Rashti, may God lengthen hislife and bring
forth fromit good results. So seek the way OF YOUR LORD MADE SMOOTH FOR THEE . THERE COMETH FORTH FROM
THEIR BELLIES A DRINK DIVERSE OF HUES , WHEREIN IS HEALING FOR MANKIND AND A MERCY ; WHILE THE OPPRESSORS
INCREASE ONLY IN RUIN .
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Annotated trans ation of
The Bab's “ Journey towards God” : the Risdlah fi’s-SulUk il&4Allah

IN THE NAME OF Gob, THE MERCIFUL , THE COMPASSIONA TE 2

Be steadf ast (QWM),3 O seeker of piety (TQW),*in the station (QWM) of afirming the divine unity (WHD).5
God, exalted be He, said:

ASFOR THOSE WHO SAY “OUR LORD 1S GOD” THEN CONTINUE STEADF AST (QWM), THE ANGELS DESCEND UPON
THEM SAYING “FEAR NOT, NOR BE GRIEVED , AND RECEIVE GOOD NEWS OF THE GARDEN WHICH YE WERE PROMISED !”
(Qur’an 41:30; cf. 46:13)

Know yethat “the paths to God are as numerous as the breaths (anfés) of the creaures,” ¢ while thereis no
souL but onE (nafs wahida; WHD; cf. Qur'an 4:1; 31:28; 39:6), and that there is no rdigion but the one reli-
gion (din wahid; WHD), and itisthe cause oF cob (amr Allah; Qur’ an 33:37; 49:9 and passim). AND OUR COM -
MAND (@amrund) Is BUT A SINGLE (ACT) (wa mé amruna illa wahida; WHD Qur’ én 54:50; the second half of the
verse, not quoted here by the Béb, continues: ASTHE TWINKLING OF AN EYE).

So seT THou (fa-'agim; QNVM) THY FACE STEADIL Y TO THE TRUE FAITH—THE NATURE MADE BY Gobp (fitra
allah)—IN wHicH HE HAS MADE MEN . THERE IS NO ALTERING GoD's CReA TION . (Qur’ an 30:30; cf. the end of this
verse and Qur’an 30:31-32 dluded to here but not explicitly quoted by the Bab: THAT IS THE RIGHT RELIGION
(al-din al-gayyim; QAVM), BUT MOST PEOPLE DO NOT KNOW . 31: TURN YE BACK IN REPENT ANCE TO HIM AND FEAR
Him (ittaquhu; TQW), ESTABLISH REGULAR PRA YERS (wa’ aqimi al-salét; QAMM), AND BE NOT OF THOSE WHO JOIN
Gops wITH Gop (wa la takind min al-mushrikin). 32: THOSE WHO SPLIT UP THEIR RELIGION AND BECAME MERE
SECTS (shi’an), EACH PARTY REJOICING IN WHAT THEY HAD WITH THEM .)

Indeed, (true) Religion is supported (mutagawwam; QWVM) by four pillars.

1) Tawhid (affirming the divine unity)

2) Nubuwwa (prophethood)

3) Walaya (guardianship), and

4) Shi“a (the community of true believers)

These are four gates (abwab, sing. bab BWB) of which no one is of any use without the others.

And all of thisisthe Face oF Gob (wajh Allah ) wHicH wiLL NEVER PERISH . (cf. Qur'an 28:88).” And it (i.e.
this “face of God") is the love of the Family of God (hubb & Allah)®which is the same asthe love of God (wa
huwa nafs hubb Allah). This isthe Hidden Treasure® to which the Prophet, upon Him and His family be peace,
openly alluded when He said: “ Above each good is another good until one loves us, and when one loves us
there is no higher good aoveit.”°

Solove (hubb), beloved (habib), lover (muhibb), and Beloved (mahbub) are four divine signs (ayat) appear-
ing from the sdf-manifestation of the family of God (tajalli a All&h) in you and they are your soul.*

Whenever these four signs are remembered within you and your heart isillumined, and your soul stirred,
and your spirit moved and your body quakeswith longing (shawq), thenyou are truly (haggan) among the peo-
ple of paradise and the companions of the Commander of the Faithful ,> upon him be peace.

At such atime you areindeed upon the TRUE ReLIGION (al-din al-gayyim, Qur’ & 30:30; QWM) and the TRUE
BALANCE (al-gistas al-mustagim, Qur’an 17:35 and 26:182; QAM) and the obvious and clear patH (al-sirat al-
wadih al-mubin). Above this station (QWM) there is no good (hasana).

Thus one ascends unto the abode of the permanence of God (baga’ Allah).*s

There is no end to the love of God and no finish.

This is the guiding principle (qutb) of the search.'4

Indeed the Shari*ain its entirety is a method for the quest of the servant for his Lord, but by movement
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according to the guiding principle (qutb) as | have described.

As for the road to attaining the guiding principle (qutb)—know that atainment tothe station (QWM) of your
sign is attainment to your Lord. And this is the station of pure piety (TQN) towards God, exdted be He, as
when one of the prophets asked of God, praised be He, “How can we dtain to Thee?” God, may He be exalt-
ed, said, “Throw down thyself and rise to Me.” 1

And this is why the station (QVMM) of the novices (al-mubtadi’in) is conditional upon denying the self what
it passionately desires and forcing upon it what it detests because there is no veil more base (awhash) for the
servant than his own self.

By God! If you struggle against your self and thereby send it to the station of nearness and remembrance
and intimecy in the shade of your Bdoved and adore Him above dl elsg even if you were cut to shreds you
would not be negligent of Hisstation because the knower is he whose heart iswith God and he hasno speech,
allusion nor act exceptin, by, with and about God, exalted be He.

Neglect not your persond struggle (ijtihad) and thereby forfeit THY PORTION IN THIS WORLD BUT DO THOU
GOOD AS GOD HAS BEEN GOOD TO THEE.®

And if you are neglectful it will be your great loss on the Day of the Return and you will say: “AH! WOE Is
ME!—IN THAT | NEGLECTED MY DUTY TOWARDS Gob!” (Qur’an 39:56)Y

So pass on Whither We Have Been Ordered!® and Fear Not!® THE REPROACHES OF THOSE WHO FIND FAULT.
THATIS THE GRACE OF GOD WHICH HE wiLL BESTOW ON WHOM HE PLEASETH AND GOD IS THE OWNER OF ALL GRACE
AND THE ALL -KNOWING . (Qur’an 5:54)%°

Flee from whaever distracts you from God. Indeed such is a deadly poison which will consume you in
flames while you are unaware. NAY, WERE YOU TO KNOW WITH CERTAINTY OF MIND (‘ilm al-yaqin) (vou wouLD
BE AWARE). YOU SHALL CERTAINLY SEE HELLFIRE . AGAIN YOU SHALL SEE IT WITH CERTAINTY OF SIGHT (‘ayn al-
yaqgin). (Qur’an 102:5-7)

It is incumbent upon youto abandon theworld and dl thatisin it. Indeed, it is the chief of all evils. And in
your quest do not linger in any station. Verily, a dog of the Jews is better than the people of the marketplace
because the people of the marketplace are the people of lingering (ahl al-wuquf). Verily, such is the source of
that negligence which barsaccess to God.?*

Indeed, the world and the hereafter aretwo spiritud states.? If you turn towards God (19), exalted be He,
thenyouareinparadise and if you are occupied with your sdf then you arein hdl andin theworld. Therefore
understand these allusions (isharéat) and sever thysdf from all habits and lusts. And endure patiently the alien-
ation of people andthe blame of the companion® and the Schadenfreude of the enemy from among family and
offspring.

And when you have begun your quest along this path of search, then the gate of God (bab Allah; BWB) will
open to your soul and you will request entrance into the redm of the the Most Generous (mulk al-karim).

For the people of insight these subtle dlusions[will suffice]:24

“Purge’ to the highest possible degree “the sublime praises of divineglory” of “allusions’ and “effacethe
idlefancies and rend dl veils and be attracted to the divine exclusive unity—[by] the qudity of afirming the
divine unity until the light of dawn shines forth” from the sun of thy reality and you ENTER THE cITY of unity
WHILE ITS PEOPLE ARE UNA WARE? and extinguish the lamp2s of everything that has veiled you from God, exalt-
ed be He, so that when you atain to arraISED STATION 27 (QWM) such as God, exalted be He, haspromised the
people who glorify God at nightze tha is to say the turning towards the absolute divine unity in the midst of
intense dark ness, sooN THY LORD WILL RAISE THEE UP TO A PRAISEWOR THY STATION . (QWM)?®

And THIS WRITING on the meTHOD (sabil) of search, is kept brief for those possessed of insight and iniitis
that which will be sufficient for the pure amongst the believers in the divine unity. T he particulars have been
fully written about by my master, my support, my teacher, the pilgrim Sayyid Kézim d-Rashti, may God
lengthen his life and bring forth fromit good results. So seek the wAY3! OF YOUR LORD MADE SMOOTH FOR THEE.
THERE COMETH FORTH FROM THEIR BELLIES A DRINK DIVERSE OF HUES , WHEREIN IS HEALING FOR MANKIND AND A
MERCY ; WHILE THE OPPRESSORS INCREASE ONLY IN RUIN. (Qur’an 16:69)
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Appendix

Hadith Kumay!*
Kumay! bin Ziyad asked ‘ Ali:
“What is reality?”
‘Alireplied: “What are you compared to reality?' (i.e., “How dare you ask such aquestion!”)

Kumayl sad: “Areyou not the master of your own secret knowledge?” (i.e., “What isthe matter, can’t you
answer my question?”)

‘Alireplied: “Most certainly (bald)! But you will receive only afew drops of the ocean of knowledge tha
overflow from the abundance of my own knowledge.”

Kumayl: “Isit like you to disappoint a questioner?”

“Ali responded: “reality is dispersing the douds of glory without dlusion.” (al-hagigat kashf subuhéat al-
jalal minghayr ishara= [Theperception of] reality [is achieved only in] dispdling one’sdelusions of grandeur
in vain attempts to compare that redity with anything whatsoever.)

Kumayl sad: “Explain this further!”

‘Alisaid: “It is the effacement of vain imaginings with clear consciousness of that which is known.”
Kumayl sad: “ Explain this further!”

‘Alisaid: “It is therending of the curtain and being overwhelmed by the divine secret.”

Kumayl sad: “Explain this further!”

‘Alisaid: “Itistheirresistible attraction of the exclusive divine unity [achieved] by meansof the quality of
affirming the divine unity.”

Kumayl sad: “Explain this further!”

“Ali sad: “ A light shines forth from the dawn of eternity and it radiates it effects upon the temples conse-
crated to affirming the divine unity.”

Kumayl sad: “Explain this further!”

‘Ali said: “When the dawn breaks, extinguish the lamp.”

* From Sayyid Haydar Amuli, Jami* al-asr & wa manba' al -asrar, edited by H. Corbin and O. . Yahy4. Bi bliothequei ranienne, vol.
16, Indtitut Frangais de Recherche en Iran: Tehran, 1989 (first published 1969), p. 170.

Notes

1) An ealie version of this trand aion was posted on H-Baha afew yeas ago. It is avdlable, d ong with the unedited Arabic
text, at www2.h-net. msu.edu/beha /transivol2/suluk/ suluktr.htm

2) Invocation at the beginning of every Qu'anic sirabut one bismillahir-rahmanir-rahim. It iswiddy used throught the length
and breadth of 19 amic written cul ture to begin a piece of writing or speech. TheB&b would continue to employ the symboli sm
of this phrase known as the basmala, throughout Hisministry. The Lettersof the Living are understood to be the living man-
ifestations of itseighteen letters.

3) ’istagim This imperaive of the 8th form of the verb QW-M is noti ced here to demonstrate two features of the Risala. Frgt,
this usage shows tha the Bab is directly addressing an anonymousma e probably the sane person who asked the B& about
sultk in thefirst place (see next note). Second, thisalso isthefirst instance of the severd gppearances of theroot QWM inthe
Risadla. Among the various wordstha are derived from this root, two would gain greaer and greater prominence as the Bab's
ministry unfolded: (1) giyama: Resurrecti on, the Shi‘i eschaon; and (2) g&'im: Resurrector, One WhoArises, according to Shii
tradition, in order to repl ace the injustice of the world with justice. Note in thisregard, the d osing Qur’ &nic quotation of the
Risila.

4) yasd'il al-tuga: Note that the root from which the word for piety is derived T-Q-W recurs throughout the text.

5) magam al-tawhid: traditionad Sufi terminol ogy: magam isusud ly trand aed as“ station.” Depending upon the schema, theremay
be 4, 7, 8 or any number of “stations” that a seeker might expect to achieveand master in the quest or journey towards God. In
each station, it should be noted, the seeker may also expect to encounter verious spiritual changes referred to as “staes” —
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ahwal, singular hal (see below note21). Tawhid is frequently mi strandated as“ unity.” It isimportant to stress herethé it is an
active partid ple, not anoun. The perfed performance of this act is the god of dl believersin the divine unity. See bd ow the
referencesto theHadith Kumayl (and the Appendix where thi s Hadith istranslated). Here thecentral subjec is precisely guid-
ance, from the Imém * Ali to another questioner, Kumay! ibn Ziyad, on how to properly affirm the divine unity.

6) Hadith, also quoted in the Bab’s Tafsir sirat al-baqgar a ad 2:38, frequently quoted in the Sufi tradition.

7) Theidea of the “face of God” is menti oned several times in the Qur’ &n. Its interpretati on, like many other important Qur’ anic
words and phrases, is highly controversid. One of themore frequentl y-quoted versesin which the “face of God” ismentioned
isin the context of the story of the changing of the Qiblih from Jerusd em to Mecca. At 2:115, the Qur’an says. UNTo Gob
BELONG THE EAST AND THE WEST, SO WHITHERSOEVER YE TURN, THEREIS THE FACE OF GOD.L0O! GOD ISALL EMBRACING, ALL KNOW -
ING. “Face of God” has been interpreted a number of ways. The M anifestation is the “face” of God inthe sense that He repre-
sents the visible aspedt of the divine the Deus Revd aus, as digtinct from the eternally hidden aspect of God, the divine
Essence, theDeus Absconditus. There isanother sensein which “face” can be understood. The root W-J-H denotes surfaceand
direction. The derivaive jiha means aspect or sense (cf. the French sens“ direction” asin the word for “oneway [street]” : sens
unique. Looked & thisway, thenthe “face” of God, fa from denoting or even connoting any crude anthropomorphism, means
“God'’s direction.” Thus, the above verse saysall directionslead to God. Thisis in accord with the partial hadith quoted below
by the Bab. The direction in which God may be soughtis therefore a parfec topicin an epistle devoted to the best way of jour-
neying towards God. Cf. also jihat, wajh/wujlh as technical terms in tafsir. A verse may be said to have severd wujh, or
“approaches’ : seveal different meaningsor i ntenti ons.

8) hubbdl Allah & Allah, “Family of God,” is most immediately understood asthe Prophet Muhammd, His daughter F&ima and
the twd ve Imadms. There is d so afeaure of thisusage tha indicates “4l” (as distinct from “ahl”) can also include faithful fol -
lowers whether related or not. The epithet isfrequently used by the Bé throughout HisWritings.

9) Cf.theHadith Qudsi known as kuntu kanzan makhfiyan*“ | was a Hidden Treasure’ and the commentary on this important hadith
by ‘Abdu’'l-Baha translated and commented on by Moojan Momen avalable on the World Wide Web at
www.northill.demon.co.uk/rel stud/kkm.htm

10) Although the rd evant sources are full of countless traditi ons enjoi ning the believersto love the Prophet and His Family, | have
not found a sourcefor thishadith. Notehere, howev er, that the Bab, in the courseof His epistl e on the topic of the mystic quest
also provides an interpretation of two key Idamic texts: (1) the “face of God” and (2) the identity of the “Hidden Treasure.”

11) The text is difficult toread here. Previoudy, | saw it as fika wa fi nafsika. Now | think it is really fika wa hiya nafsika. One
awa ts other mss. to compare this reading with.

12) *Ali ibn Abi Talib, the first Imam of the Shi‘a, cousin and hdf-brother of the Prophe Muhammad, husband of Fatima and
"fathe" of all the other Iméms.

13) Traditiond Sufi technical term, usually seen paired with its conceptual opposite “annihilaion,” fand. See, for example
Bahad u'llah, The Seven Valleys, the Vd ley of TruePoverty and Absol ute Nothingness. The basic idea is that oneseeks to anni -
hilate (fana’) the self, ego (nafs) so that nothing remains (bagd’) except divinity.

14) Qutb is another traditional Sufi technical term. It typically refersto an individual who is the bearer of spiritual authority
(walaya). It means*“axis,” “pivot,” and “center.” (The North Pole iscalled, in Arabic al-qutb al-shaméli [shaméli = “north”])
Althoughitisgenerally thought tha the word acquired i ts meaning central spiritud authority inamore or less purdy Sufi con-
text, itisimportant to note that in one of the most widely celebrated sermons fromthe Nahj al-balagha * Alirefers to himsdf
asthe “pivot of the community” (qutb al -+ ahd). The Bab’ suse of this term demonstraes one of themore important features of
the Shaykhi-B&bi-Bahd i tradition, namely that it conti nued aprocess of using mystical terminology in aShi‘i context. The idea
of “cente” figures prominently in the | ae Qayyum al-asma. Seemy article “ The Coincidentia Opposi torum i n the Qayyim d -
asma” available on the World WideWeb & www2.h-net.msu.edu/bahai/bh papers/vol5/tatanj/taanj.htm

15) Inthe Sufi tradition, this hadith is asoribed to d -Kharréz, the important ninth-century mysti ¢ of Baghdad.

16) Cf. Qur’an 28:77, the story of Qarin. This reference may be a d ue to the social class, if not the i dentity, of the recipi ent of the
tabl &. This versecontinues: AND SEEK NOT OCCASIONS FOR MISCHIEF IN THE LAND. FOR GOD LOVES NOT THOSE WHO DO MISCHIEF.

17) Qur’an 39:56 ma farr attu fi janb all &h (janb i s a metaphor implying threshol d and by extension door or gate, viz., bab). The
verse conti nues; AND WAS BUT AMONG THOSE WHO MOCKED!

18) Paraphrase of Qur’ an 15:65.
19) Qur’ anic diction.

20) The Béb deviates, with remarkable deftness, fromthe Qur’&n in thiscitaion. Again, it is important to note the mention of the
TRUE FRIEND (wali) intheverse immediately fol lowing (but unquoted by the Bab) aswell as the other elements of the Shaykhi
four supports: Y our REAL FRIENDS (awliya, plurd of wali: guardian) ARENO LESSTHAN GoD, HisM ESSENGER AND THE FELLOW -
SHIP OF THE BELIEVERS. . .. Qur'an 5:55.

21) That is “lingering/loiteri ng/hesitation” —wuquf—i s “the source of that negligence which bars access to God.” The root mean-
ing of WQF is the di ametri ¢ opposi te of the root meaning of SLK from which sultk.

22) Hal =Traditiond Sufi technicd term perhgostransformed herein a distinctiveusageinfluenced by Hikmat-i-ilahi eschatology.
23) mal dmat al -qarin, cf. Qur’an 37:51; 43:36; 43:38; 4:38 where garin is frequently an evil companion.
24) “People of Insight” = ahl al-basira
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25) Reference to Qur’an 28:15 and the story of Moses' act of murder.
Shortly, a 28:18, there is a menti on of DawN or MorNING. See the fol lowi ng.

26) Thisisa brigf running commentary, beginning here with the word “purge” and ending with the Qur’ &nic word SrATION on an
oft-cited portion of the famous Hadith Kumayl (see appendix). The Bab dso wrote a commentary on thishadith (Sources p.
199 ligts 5“mss.” of thiseary work.)

27) magam mahmud, cf. Qur’én 17:79 and the later use of thisepithet by Bah&'u’l1ah in the Four Valleys.
28) ahl al-tahajjud fi al -layl

29) Qur'an 17:79. N.b. the undted previousverse: ESTABLISH WORSHIP AT THE GOING DOWN OF THE SUN UNTIL THE DARK OF NIGHT,
AND THE RECITAL OF THE QUR’ ANAT DOWN. LO! THE RECITAL OF THE QUR’ AN AT DAWN ISEVER WITNESSED . AND SOME PART OF THE
NIGHT AWAKE FOR IT (fa-tahajjad bihi), A LARGESS FOR THEE (Qur’an 17:178). Thisconnects the Bab's language, mentioned in
the previ ous note to the Qur’ an. His reader was expected to grasp the allusion wi thout His having to explicitly cite the precise
language. Perhaps, though, the most important all usion Hisinterlocutor was expected to understand was the one to the foll ow-
ing verse (17:80): SAY “O My Lorp! LET MY ENTRY BE BY THE GATE OF TRUTH AND HONOR, AND GRANT M E FROM THY PRESENCE
AN AUTHORITY (sultéan) To AID ME.

30) Qur’an 2:2: dhalika al-kitdab may dso be trandated a THAT Is THE Book (IN WHICH THERE IS NO DOUBT). Here the B& shows
an early instance of putting His Writingsin the same category & the Qur’an. This would become one of the most prominent
feaures of His Work asrepresented, for example, in the later Qayyim al-asma.

31) Different granmar but can have the same meaning as the begi nning of foll owing Qur’anic quotati on.
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