The Wronged One

The Wronged One: Shi‘i Narrative Structure in Baha u’'llah’s Tablet of Visitation
for Mulla Husayn

by William McCants

eraure it occasioned, one must look a the accounts of his pitiful deathfollowing hisbetrayal by hissup-

porters in Kufah; hisdecision born of indomitable will to stand alone and unaided, save for a small band
of followers, against an army of 5,000; the thirst which afflicted his family; their subsequent slaughter a the
hands of his enemies; the pathetic scene of Husayn clutching his murdered son in his arms; and his find death
and humiliation a the hands of Shamir, who placed his head on a pike and carried it to Yazid, the Umayyad
Cdiph. It was agruesome parade, the marching dirge of which was crafted from the wails of the few women
left to mourn the dead.

Some historians might question the carefully constructed narrative of the events and cast suspicion uponthe
act of memory colored by more sectarian concerns. This, thankfully, is not the province of our inquiry. Rather,
itis precisely thestructure of this account that demandsour attention, as it isthe basisof later devotiond activ-
ities. Indeed, the account itsdf may be seen as a devotional acts, a sacrdizing narrative played out again and
again in commemorations of Husayn's marty rdom in the Shi‘i world and in private visitations to his grave.

The central position of Husayn's marty rdom in the formation of Shi*iidentity can find no greater pardlel in
religious writing than the Passion of Jesusof Nazareth. Both men, as portray ed inlater accounts, were betrayed
by their followers. Both were left to die alone and abandoned, pierced with wounds and mourned by a few
pious women. D eath, however, was merely a vehide for victory in both narratives, granting lasting influence
to the men who had offered up their lives for Truth and thereby demonstrated the falsity of their persecutors’
acts. This core narrative of betrayal, abandonment, suff ering, martyrdom, and victory formsthe emotional cen-
ter of both Christianity and Shi“i Islam.

These observations, of course, are not original and have been explicitly expounded by contemporary schol-
ars of reigion. What hasnot been heretofore discerned, however, is theimportant role that these topoi play in
the narrative structure of the works of Baha' u’llah. One may even argue tha they are the defining structure
underlying most of His epistles and homilies. Proving such an assertion, however, is not possible in asingle
article. Therefore, | have chosen to beginthe study of this narraive structurein Bahd u’ llah’s Tablets by focus-
ing on asingle devotiond text, a Tablet of Visitaion for Mulla Husayn, and its Shi‘ i antecedents. A fter acom-
parative andysis, | will offer some tentative observations about the importance of thisnarrative structureinthe
Writings of Baha u’llah.

To understand the kinship between Baha'u’ llah’s Writings and Shi* i narratives of the martyred |mém, we
must first examine the structure of devotiond texts used during visitations of Husayn’s grave As will be seen,
these devotions paralld the structure of the narrative of his martyrdom. Although some eementsof the narra-
tive may be more pronounced in one text, or dsent in another, all of these textsgenerally conform to the fol-
lowing outline (the elements of which will be indicaed in the text, following, in <angle brackets>):

List of Elements:

1. Praise and greetings for previous Prophets, Muhammad and finally hisprimogeny, particularly the
Imams.

The virtues and station of Husayn or the other |méms

The struggling (mujahada) of Husayn in the path of God

The patience of Husayn during his afflictions

Loneliness of Husayn

a The abandonment of Husayn and the lack of supporters

b. Promise of God's aid and assistance, which will lead to ultimate victory

¢. Promise of revenge on Husayn's enemies

T o understand the significance of the martyrdom of Husayn for the Shi‘i community and the rdigious lit-

agrwd
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6  The suffering of Husayn
7  The weeping of his followers, the heavensand the angd's at his martyrdom
8  The recognition of Husayn's spiritual authority or authority of the Imams (wilaya)
9.  The recognition of the purity of the Imam
10. The supplicant asks to be numbered among Husayn's companions
11. The supplicant asks to be counted among those tha were martyred with Husayn
12. The supplicant asks to be accounted among the faithful
13. The cursing (Ia‘n) of Husayn's enemies
14. A final prayer (du'a) to Husayn which consists of :
a Asking Husayn for intercession (shifa‘a)
b. Asking for blessings and forgiveness for supplicant and for the supplicant’s parents and family
Intermingled with the prayers of visitaion are a series of genuflections that are composed of therecitd of
“Allah-u-Akbar” (takbir), the raising of the hands in supplication (qunit), bending at the waist and placing the
hands upon the knees (rak'’ a), prostration (sajda), and, in some texts, the recitation of Qur’anic verses. These
genuflections indicate that the recitd of the prayers of visitation are not only an inner, spiritual act, but also a
performance, or a series of movements that embody and reinforce the narrative of the text and highlight the
renewal of the covenant between the supplicant and the martyred Imam.

In order to substantialize this adumbration of the various prayers of visitation for Husayn, | have further
summarized two basic Shi‘i devotional texts below. | have chosen these texts because they are diff erent enough
to illustrate the provisiona nature of the outline | have provided above, but they also contain the basic themes
commonto most devotional texts of the genre. Further, they arefairly far apart in time and differ in authorship
so as to give an indication of the maintenance of these themes throughout Shi* i history.

The first sample is from a fourth-century (AH) text recorded in the Kamil az-Ziyarat by Ja‘far b.
Muhammad b. Qulawayya d-Qummi, a Shi‘i Muslim who died in 368 AH. The text, which ispurportedto be
related from the sixth Imam, Ja* far as-Sadiq, begins with a salam (greetings and blessings) upon Husayn, the
angels, who ae identified as “they who are drawing nigh unto God” (al-mugarribun), and the
Muslims.<Element 1, above> The supplicant then affirms tha Husayn was righteous in his beliefs andis God's
blood-ransom among humanity (thar allah).<Element 2> This ransom can only be redeemed through bdief in
the Imams (awliya’).<8> T he supplicant then asks to be endeared to the Imamsbothin this world and the next.

At this point, the supplicant waks a little, says “ Alldh-u-Akbar” seven times, and stands beforethe grave
of Husayn. He then praises God and asks to be counted among Husayn'’s party (wafd) .<Element 10> After this,
the supplicant beseeches God to curse (la' ana) the enemies of Husayn.<13> The supplicant then asks to be
counted among the fathful <12> after which he says “ Allah-u-Akbar” five times and walks a little.

Again, the supplicant asksto be numbered among the fathful and to be counted among those who were with
Husayn and martyred with him.<10,11,12> At this point, the supplicant says“ Allah-u-Akbar” three times and
then puts both of his hands on the grave The supplicant then cals to mindthe purity of Husayn and his status
astheransom of God.<2> After this, he puts both cheeks onthe Imém’s grave and then seats himself and men-
tions to God that which he desires. After this, the supplicant returnsto his previous position and puts both
hands on his legs, whereupon he prases the Imédm and acknowledges that God will kill those who killed
him.<5¢>

The supplicant then turns to Husayn’s son, ‘ Ali, and mentions whatsoever he desires. T he supplicant then
standsfacing the graves of themartyrsand gives them gregtings (salam) and recogni zes them asthe most exalt-
ed of all martyrs.<1,2> After this, the supplicant places the grave between his hands and prays for that which
is seemly for him. The supplicant then says that he is approaching God through Husayn, after which he says
“Allah-u-Akbar” eeven times without pause, walks a short way and then stands facing the Qibla.<14a> The
supplicant then praises God and cdls to mind Husayn's martyrdom and speaks directly to Husayn of God's
promiseto assist him and testifies before Husayn that God has been fathful to His pledge and destroyed his
enemies.<5b/c>

After this, the supplicant says “Allah-u-Akbar” seven times, waks a little, and then faces the grave of
Husayn. The supplicant then testifies that Husayn was obedient to God’s commands and struggled (jahada) in
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His path (sabil).<3> After this, herecounts God's cursing of those who forsook Husayn and those who killed
him.<13> Findly, the supplicant testifies to God's wilaya as passed down through the Imams and beseeches
God to curse those who disobeyed Husayn and spilled the blood of the | mams.<8,13>*

The structure of the prayer of visitation dosely resembles tha of the narrative arrangement of the story of
the Imdm’s martyrdom, and is, in fact, a symbalic reconstruction of those events so that the supplicant might
identify himself with the suffering of the martyred Imam and reaf firm his ultimate redemption in the hearts of
the faithful. Further, the text also demonstrates the centrality of the wildya of the Imam and his limina posi-
tion as agateway of divine forgiveness and pardon.

These dementsare even more strikingly goparent inaprayer of visitation attributed to the twelfth Imam and
recorded in Majlisi’s voluminous Bihar al-Anwar. Thetext of the prayer begins with a saldm upon the prophes
mentioned in the Qur’an, both major and minor, and upon the Holy Family (i.e. Muhammad, ‘ Ali, F&ima,
Husayn and Hasan) .<1> Greetings and blessings are also given to the angels that weep for Husayn and cir-
cumambulate his grave and to the signs of physicd grief expressed on Husayn’s behalf.<1> In a particularly
moving passage, the supplicant states in the cadence of beautiful rhymed prose (saj*):

Peace be upon thee [Husayn] from he who is aware of thy sanctity [hurmatika and is faithful to thine
authority [wilayatika) andis drawing nigh unto God through thy love andisfree of (the sins) of thine ene-
mies.<1,8> Greetings from his heart, laceraed through thy wounds, and from his tears shed a mention
of thee. Itis the greeting of the distraught, afflicted onewho, if he had been with thee in Karbila, would
have shielded thee with his own sdf from the blades of the swords and expended his last life breath for
you, and struggled by thy side [jahada bayn yadayka] and assisted thee [nasaraka against whomsoever
oppressed thee.<3> He would have offered up his spirit and his body, hiskin and his possessions, as a
ransom for thee. Verily, his spirit is a sacrifice [fid&] for thy spirit and his family is (offered up as) a
shield for thy family.<10,11>

However, the passage of time hath hindered me and that which hath been destined hath prevented me from
ading thee and | was unable to fight [muhérib] against whomsoever fought against thee and displayed
enmity towards thee. Therefore, | lament (thy passing) morning and eve and weep for thee, exchanging
tears for blood in sorrow over thee and regret for that which hath befallenthee, grieving until | die through
the anguish of the wounded one. .. <6a>?

The supplicant then recounts the virtues of Husayn, stating that he was an observant Muslim and struggled
in God’s path.<2,3> Further, hisrelationship to the Holy Family is detailed and the supplicant testifies that he
faithfully carried out God's trust.<2> The patience of Husayn during his afflictions is then described and the
supplicant bears witnessthat he assisted the rdigion of God and made it victorious through hiseff orts.<4, 5b>
At this point the supplicant praises the station of the Imadm and recounts his suffering a the hands of his ene-
mies, reemphasizing his fortitude and solitude in the midst of adversity.<2,4,6> The wailing of the women in
Husayn's party after hisdeathis recounted, ashis head is raised aloft upon the point of aspear.<6,7> The sup-
plicant then statesthat the suffering of Islam and Muhammad are due to Husayn’'s murder, which brought about
the weeping of the heavens and the angds.<7>

After testifying to Husayn's sufferings, the du‘&’ portion of the prayer of visitation begins. The supplicant
first asks for entrance to paradise through the intercession (shifa“a) of Muhammad and hisfamily and implores
them for favor and bounties, blessings and forgiveness.<14a> At this point in the prayer, there are a series of
genuflections, consisting of two rak*‘as accompanied by a specified Qur anic Stra. The first part of the shaha -
da (the Muslim creedal statement of belief) isthen recited: “ There is no god but God.” The supplicant then
affirmshis belief in God and His prophets and asks Him to bless the Holy Family and the Twelve Imams. After
this, he asks for blessings through the Imé&m Husayn, beseeching God for ad and assistance.<14a> The sup-
plicant then affirms his weakness and God's power and acknowledges his persona waywardness. This
acknowledgement isfollowed by a supplication to God through Husayn to grant forgiv eness to the supplicant,
his parents and dl the bdievers, both living and dead.<14a/b>

At the end of the prayer, there are further genuflections, after which God is asked for blessings. The sup-
plicant then prostrates upon the tomb and gives afind saldamto Husayn. Once he has done this, the supplicant
may then say aprivate pray er for himsdf, his parents and for whatsoever €se he may desire.<14b>3

85



Lights of ‘Irfan

Rased as a Twelver Shi‘i Muslim, Bah& u'lldh would have had knowledge of the various prayers for visi-
tation of the Imams and been familiar with the general outlines of Husayn's martyrdom as performed during
* Ashira reenactments commemorating his death. Therefore, it is not surprising that this reverence for the
Imam Husayn is present in the writings of Baha'u’ l1&h. What is surprising is the extent to which the narrative
structure of Husayn’s death, as embodied in histories and devotional texts associated with it, permeaes the
Writings and the identity of Bahd u’ [lah. For Him, the narrative of Husayn's suffering was made flesh and
reenacted in His Person.

To illustrate this point, we will focus on a single text that nealy captures the narrative structure of the vis-
itation prayers for the Imadm Husayn and ties together a number of common eements found throughout
Baha u'llah’swritings. Thetext isaTablet of Visitation written by Baha'u' l1&h for MullaHusayn, the first per-
son to believein the mission of Sayyid ‘ Ali Muhammad, the Bé&b.

Throughout His prophetic career, the Bab wrote a number of Tablets of Visitaion (ziyaratnama) for the
Imams and his followers. In the early days of His ministry, He wrote a Tablet of Visitation for the Imam* Ali
and later wroteonefor all of the Imams known as the“ Ziyéara jami‘ aal-kabira” The Bab also wrote anum-
ber of ziyaratnamas for the martyrs of Tabarsi and one for Faima.* I nthe Persian Bayan, the Bab limited tomb
visitation (ziyara) to Himsef and the 18 L eters of the Living, whom He regarded asthe return of Muhammad,
F&ima, the twelve Imams and the four gaes (with Himself as the “ Primal Point”).5 In Baha'u'’ l1ah's Tablet of
Visitaion for Mulla Husayn, we find aconfluence of all of these trends: a ziyaratnama for one of the martyrs
of Tabarsi who was regarded as the return of Muhammad.

The recipient of the Tablet, Varagau’l-Firdaws (“The Leaf of Paradise’), was the sister of Mulld Husayn
and distinguished in her own right as an early bdiever in the Bab and as a learned companion of Téahirih, as
evinced in the following account by her husband, the scholar Skaykh Abu Turéb of Qazvin:

“I married her three yearsago in Kerbda. She was then but an indifferent scholar evenin Persian, but now
she can expound texts from the Kur’ an and explan the most difficult questions and most subtle points of
the doctrine of the Divine Unity in such wise that | have never seen aman whowas her equal in this time,
or in readiness of apprehension. These gifts she has obtained by the blessing of HisHoliness the Supreme
and through converse with Her Holiness the Pure [ Tahirih] (upon whom be the splendour of God!). | have
seen in her a patience and resignation rare even in the most self-denying men, for during these years,
though | have no sent her a single diinar for her expenses, and she has supported hersdf only with the
greaest difficulty, she has never uttered aword; and now tha she has come to Teheran she refrains alto-
gether from speaking of the past, and though, in accordance with the wishes of Jendb-i-Bé&bu’l-Bab, she
now desires to proceed to Khurasédn, and hasliterally nothing to put on savethe one wel-worn dresswhich
shewears, she never asks for dothes or traveling-money, but ever seeks reasonable excuses wherewith to
sa& me a my east and prevent me from feding ashamed. Her purity, chastity, and virtue are boundless, and
during all this while no unprivileged person hath so much as heard her voice.” ¢

Ishrdq Khavari adds afew more details to our scanty knowledge of Varagatu’l-Firdaws' life:

The young, respected sister [bibi kichak-i-hamghirih] of Jindb-i-Mulla Husayn, the Béb al-Béb, who was
surnamed “The Led of Paradise” [varagat d-firdaws|. She accompanied her brother and mother to
Karbila, where she married the well-known Shaykh Abu Turab. After the raising of the cdl [the dedara-
tion of the Bab], she became a bdiever in the blessed Cause and was among the companions of Tahirih.
She accompanied Tahirih to Iran, and, ater a brief stay in Qazvin and Tehran, she went to Khorasan and
stayed in Mashhad. After hearing of the martyrdom of her brother at Fort Tabarsi, she left Mashhad with
her mother for Bashruiyih, where she provided service and resided ingrea difficulty. After a short period
of time, she set out for * Ishgdbad to offer (her) customary services until the time of her death.”

The key to understanding Bah&'u’lldh’s Tablet of Visitation for Mulla Husayn is the multivalent persona of
“Husayn” whois explicitly or obliquey referred to throughout the text. On one level, itis anallusion to Mulla
Husayn, the first person to beieve in the B&. On another, it evokes the image of the Imadm Husayn. Onyet
another, the personarefers to Baha'u' I1éh Himself, Mirza Husayn “ Ali. The two later personae are particul ar-
ly significant, asBahd u’ llah’s spiritual affinity for and identification with His namesake, which He of ten men-
tions ina number of Tablets, is beyond dispute.8 He may have also obliqudy identified Himsdf with the Imam
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in many Tablets by referring to Himsdf as “the Wronged One” (al-mathlim), an dlusion to Husayn as the
Wronged M artyr (al-mathlim ash-shahid). Baha'u’ I1&h seems to dlude to this equivalence in the opening pas-
sage of the Tablet:

Thisis a Book by the Wronged One, Who hath been named “the Glorious® [al-bah& ] in the kingdom of
eternity [madakut d-bagd ], and “the Exdted, the Most High” [al-* Aliy al-a‘1d] in the dominion of lofti-
ness[jabardt d-‘ Ala’]. In the Unseen World [lahtt al-* ana’] Heis known by all of the beautiful Names
of God andintheworld below [ard al-ansh&’] He is known asHusayn, yet most of the people are wrapped
in veils and idle fancies [wahm * ahim].°

Asinthe Shi'i prayers of visitaion for the Imam Husayn, Baha'u’ I1&h begins the Tablet by mentioning the
prophets and holy ones of old. However, He breaks with tradition by not only identifying Himself with their
suffering, but by identifying Himsdf as their return.

Tellingly, the blur of the shiftingidentitiesin the Tablet is mirrored grammatically with the shift from third
person singular, to second person singular, to first person singular, and findly to first person plural, all within
the space of fivelines:

Again He was slain as one oppressed upon the plain of Karbila and with Him they martyred those whom
God hath related unto His Own sanctified and radiant Sef, until such time that they cut off His head and
banished His family [ahlahu] and paraded them throughout the land [darGhum fi al-bal&d]. Likewise the
hosts of the evil ones condemned Him and once again suspended Him in the air and Hewas martyred in
the path of God, the Help in Peril, the All-Powerful, the Omnipotent. Once again Thou wert imprisoned
in the land of Ta for four months, as is well-known, and the Pen of the Worlds [gdam al-* dlamin] is
unable to recount that which befel Thee After that they removed Me from the prison and exiled Me,
dong with my family, from the lands (of my birth) [d-awtan] until We entered |raq and abided therein.

The next portion of the Tablet even more strongly echoes the visitation texts for the Imém Husayn.
Bah& u'llah begins by recounting Hissuffering a thehands of the oppressors, even though He was solely occu-
pied with spreading the glad-tidings anongst the people. Only God protected Him from their machinationsand
granted Him victory over His enemies, even though He was alone and unaided. I n response to His londiness
and suffering, the inmates of heaven weep and the maids of heaven mourn his plight.

Like the visitation texts for the Imam Husayn, Bah&' u’llah also dwdls upon the spiritud station of Mulla
Husayn. Here there are pardlelsin tone as well as structure, as Mulld Husayn is praised in terms that were
reserved for the Imams in Shi‘i Islam. At this juncture, Bah& u’llah refersto the station of thefirst believer in
the Bab by his name, Husayn:

[T]hrough which the standards of ascendancy hath been manifested and the Sun of grace hath shone forth
and the moon of bounty hath shed its splendor and the Ancient Beauty hath been established upon the
Throne of HisName, the Exdted, the Most Great. Through it the Kingdom of Names hath been raised up
and the Embodiments [hayékil] of the Divine Attributes and the Temple [haykal] of holiness hah been
adorned with the ornament of His Name, the Most A ncient. Through it the Lord of Command [sultéan al-
amr] hath encompassed all creaed things and the Sun of bounty hath shone forth upon all beings. By
means of this Name the two grea rivers have flowed through the Twin Exalted Names [d-ismayn al-
a‘iyayn]. [304]

Surprisingly, Bahd u'llah characterizes Mulla Husayn in terms tha closely mirror his descriptions of
Manifestations of God that are found in other Tablets:

Visit Him before (thou visiteth) Me inasmuch as He was sent down [nuzzila] a that time from the domin-
ion of God [jabartt all&], the Holy, the Most Exalted, the All-Wise, the Omniscient. [305]

Mulla Husayn is also referred to as “the Dayspring of Names and their Fountain-Head and the Dawning-
place of the Divine Attributes and their Depository” (305), and his resting place is called the “Court of
Paradise, the place where the First Name (ism al-awwal) is buried, which God hath made the tomb (mashhad)
of His Temple, the Most Haly, the All-Powerful, the Luminous” (305). Aswitnessed in the Tablets of Visitation
by the Béb for the L etters of the Living, we have here one of the few instances in the Writings of Bahau'llah
of the expansion of the theophany to include notable beievers.
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After praising Mulld Husayn's station, Bah&'u’llahinforms Varaqgatu'l-Frdaws of the various genuflections
and repetitions of the names of God that are part of the visitation ritual. Like the visitation texts for the Imams,
these genuflections and repetitions are integrd parts of the communion with the Imam and a meansof obtain-
ing divine grace, as evinced in the following passage

PraiseGod, thy Lord [say “ Allgh-u-Akbar”], nineteen timesand a each instance of praise, God shdl open
one of the doors of Rizvan upon thy face and waft the sweet savors of theAll-Glorified [as-subhan] unto
thee from the direction of Paradise. (305)

Finally, Baha'u' l1&h ends the Tablet with a prayer (du‘@’) to be said by the supplicant. The prayer begins
with atestament to the power and authority of the Bab, and then again enumerates the lofty station of Mulla
Husayn. Since the Tablet has been translated in full, | will not quote the passages glorifying the station of the
first believer in the Bab.

After testifying to the station of Mulla Husayn, the supplicant then bears witness to his suffering and his
struggle (mujahada) in the path of God. Pardleling both the visitation prayers for the Imdm Husayn and
Bah& u’llah’sown words about himself & the beginning of the Tablet, the supplicant assertsthat through God's
aid, Mulla Husayn hdped bring about the manifestation of “the testimony of God and His proof, the power of
God and His omnipotence, the majesty of God and His grandeur, and His sovereignty over dl created things.
... (307) In language identicd to tha of the visitation prayers for the |mém Husayn, the supplicant blesses
those who have f ought with (muharaba) Mulld Husayn against theenemies of God (presumably a Fort Shaykh
Tabarsi) and recognizes his authority (wildya). Further, the companions of Mulld Husayn are called the Party
of God (hizbu'll&h), just as the companions of Imam Husayn are cdled the wafd' u’'llah (party, or group of
God). Similarly, the trids and tribulaions of Mulla Husayn are recounted, which are accompanied by the
weeping of the denizens of heaven. Finally, in amost stunning paralld with the Shi’i visitation texts, the curse
(la'na) of God is invoked against Mulla Husayn’'s enemies.

Asin most of the Shi*i prayers found in the visitaion texts, the supplicant ends by asking God for the for-
giveness of sins through “Husayn,” but in this case it is Mulld Husayn. The beiever also asks Mulla Husayn
and the martyrs of Fort Shaykh Tabarsi for intercession [istishfa'] with God.

When we compare the elements of this Tablet of Visitation with the outline of the structure of Shi‘i devo-
tional texts detaled above, wefind that it clearly shares a formd pattern with the Imami Shi* i prayers of vis-
itation for the Imédm Husayn. Not only is the flow of the narréive structure the same, but dso the precise lan-
guage used to describe Husayn's martyrdom and ultimate triumph is gppropriated by Bah& u’ l1ah.

Significantly, this Tablet was not composed in the early days of Baha u’ llah’s ministry, where we could
expect to find many of these structural elements which would be familiar to his immediate Shi‘i/Bébi audi-
ence. However, the Tablet waswritten during Baha'u’ll&h's exilein * Akka. Sowhy would Bah&' u'lldh employ
such aclearly Shi‘i form in this devotiond text so lae in his ministry?

| beieve it is due to the centrd importance of the narrative of Husayn's martyrdom in the self-conception
of Baha'u'lléh. The suffering and loneliness of Husayn is the narrative that Bah& u’llah most strongly identi-
fied with throughout Hislife going sofar as to clam to be the return of the Imam Husayn inphysical retelling
of the Shi' i narraive of the lmam’'s martyrdom. Further, these topoi, as arranged in the narrative structure of
Shi'i histories and prayers associaed with Husayn's deah, form the underlying pattern of many of
Bah& u'llah’s Tablets to believers. Frequently, Bah&'u’ I1ah recounts in asingle Tablet His patience during His
afflictions a the handsof His enemies, reying solely upon God. The heavens weep and the angels sigh a His
suffering, which He bore alone for the redemption of theworld. Finally, ultimate victory is promised through
the ad of God and the believers. Bah&'u’ ll&h will then write aprayer to be recited by the believers, beseech-
ing God through Him for forgiveness and pardon, and asking to be accounted among the faithful.

The assertion that the Shi‘i narrative of the martyrdom of Husayn is the master structure through which
Bah4 u'llah views His own life and patterns His writings is a broad one and to fully demonstrate the vaidity
of this argument would require an entire monograph. | hope, however, tha this paper will serve as acatayst
for amore detailed examinaion of one of the principle structural elements in the Writings of Baha'u’ [1&h and
its antecedents in Shi‘i 1slam.
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Tablet of Visitation for Mull& Husayn*

[p. 301] This Sura of Visitaion [sUrat az-ziyara] hath been sent down from the dominion of grace [jabarut
al-fadl] on behdf of the First Name of God [li-ism alldh al-awwal] in order that the adoring one [ganitat al-
kubra] and they who have bdieved in God and His verses may visit him by its means. They, verily, are of those
who have attained.

He is the Powerful, the All-Mighty, the Exalted [al-* Aliy], the All-Glorious [al-abhd]!

This isa Book by the Wronged One, Who hath been named “the Glorious’ [al-baha’] in the kingdom of
eternity [malakut al-bagd’], and “the Exalted, the Most High” [ al-* Aliy al-a‘a] in the dominion of loftiness
[jabarut al-* AI&’]. In the Unseen World [lahdt al-‘am&’ ] He is known by dl of the beautiful Names of God
and intheworld bdow [ard al-ansha’] He is known as Husayn, yet most of the people are wrapped in veils
and idle fancies [wahm ‘athim]. None can recount that which hath befdlen Him save God, the King, the
Exalted, the Great. At onetime He was brutally afflicted by Cain and was slain in the path of God and ascend-
eduntoHim as one oppressed. Such was the state of afairs in days gone by, as God hath known and bornwit-
ness. At another time He was sorely tried at the hands of Nimrod and thrown into the fire. God made the fire
as alight and mercy for Him and He, verily, doth protect His servants who have drawn nigh unto Him. Once
agan Hewas persecuted by Pharaoh and tha which befell Him hath caused the hearts of the devoted ones to
burn. Again, He was suspended upon the cross and ascended unto God, the Mighty, the Beautiful. Once more
He was afflicted by Abu Jahl and by them who rose up against Him in dissension from among the people of
hypocrisy. They inflicted upon Him that which He hath not mentioned inthe Qur’ &nh[méla yadhkuru bi-bayan]
and the Self of the Merciful was a witness thereunto and knew that which befdl Him. Again He was slain as
one oppressed upon the plain of Karbila and with Him they martyred those whom God hath related unto His
Own sanctified and radiant Sdf, until such time that they cut off His head and [p. 302] banished His family
[ahlahu] and paraded them throughout the land [dar Uhum fi al-balad] . Likewise the hosts of the evil ones con-
demned Him and once again suspended Him in the ar and He was martyred in the path of
God, the Help in Peril, the All-Powerful, the Omnipotent. Once again Thou wertimprisoned in the land of Ta
for four months, as is well-known, and the Pen of the Worlds [galam al-* dlamin] is unable to recount that
which befell Thee After tha they removed Me from the prison and exiled Me, along with my family, fromthe
lands (of my birth) [al-awtan] until We entered Iraq and abided therein. None can recount that which befdl us
in that land at the hands of them who were created by My command. At every moment the shafts of the sedi-
tious were hurled [ramy an-nifaq], even though We concealed [satarnd] the Cause and announced the glad-tid-
ings [mubaghshir] amidst the servants, cdling them unto God, the All-Mighty, the Beautiful, until dl of the
religious communities [kull al-milal] rose up against Me with dl of (their) might [kull al-hayl]. Truly, | was
alone and betook myself to confront the enemies [mugabilat al-a' d&'] and My Lord caused Me to triumph inas-
much as | was obedient unto Him [kuntu mustati‘an “alayhi] until He established [ haggaga] the Cause of God
through His Words and thwarted the designs of those who join partners with God. Through that the fire of
hatred was kindled in the breasts of those who profess fath in the Point of the Bayan. Likewise they allowed
their souls to be seduced and Satan extolled their deeds [zayyana lahum ash-shaytan ‘a’ malahum] and they
were among the heedless. | swear by God! T here hath befallen me from those (people) that which hath befall-
en no one dse. Wherefore the eyes of the helpless [al-gasirat] wept over me in the chambers (of heaven) and
the hearts of the sincere ones cried out and behind them wept the eye of God, the Sovereign, the Omnipotent,
the Exdted, the Wise. The ears of Him Whom God hath made victorious heareth the clamor of all creaed
things and ther lamentation in these days on account of that which befdl Us at the hands of those who
acknowledged God in His First Manifestation then disbdieved in Him after He came unto them in the L ater
Beauty [jamal ukhrd], the Sovereign, the Most Manifest. Verily, We (dwet) among them and among those who
disbelieved among the religious communities of previous times, until [p. 303] the Sun of tribulaion shone
forth from the horizon of the Divine Decree and the judgment of exile cameto pass according to that which
hath been set down in the holy and preserved Tablets.

* This isa provisional trand aion for presentaion and discusson & 'Irfén Coll oguia. It isnot to be reproduced or further di stributed
inany form or medium.
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By the one true God! | arose to confront [mugabila] the enemies during the dayswhen the heartsof the my s-
tic knowers were perturbed and the pillars of every soul quaked, and those who were among usand those who
professed Thy oneness quivered in fright [igsha’ arra jultd], until the hosts of ad and assistance descended
from the dominion of God [jabarut allah], the Help in Peril, the Mighty, the Great. He protected Me through
the Truth and assisted Me with the angd's of heaven and earth and theinvisible hosts of (all) the worlds. We
left the city with the ornament of Him (by) whom the wisdom of the wise and the hearts of the mystic know-
ers become bewildered. I n every city the Ancient Beauty passed, the necks of they who glorify God [al-mutak -
abbirin] were bowed in submission in the presence of His Manifestation. In every spot He cameto, the necks
of those who profess the unity of God and they who join partners with Him were (both) bowed low, until we
cameto thisprison. God isaware of that which we endured a the hands of them who cherishedill-will in their
hearts aganst this Youth, as if they lay in ambush upon a place of malice [marsad al-ghill li-min al-
muntathirin]. Not a moment hath passed save tha the cdumnies of the darts of discord were hurled by the
hosts of the perfidious. | swear by God! At all times | am slan by the swords of hatred, as the tongue of God,
the Exalted, the Most High, hath born witness. The people are wrgpped [kunnina] in great heedlessness and
dissension. If the people will sanctify their ears, they, verily, shdl hear at this time that which ther Lord, the
All-Glorious [al-abhd] is crying out in the redms above and shdl be of those who harken. However, they are
veiled [ihtajaba] from that which the Tongue of the Andient of Days is saying in the dominion of utmost sor-
row [jabarat al-aghmam] and they are of those who are heedless. They rose up against usin such wise tha
they have condemned Me to death without clear proof [ bayyina] from God and agreat Book. Verily, the hosts
of (divine) aid and assistance were sent down again and again and God protected Me through them and made
Me to speak forth with His remembrance and made Me manifest through His sovereignty and made Meto shine
forth with the lights [p. 304] of the holiness of His grandeur and speak with the praise of His Own Sdf, the
Exalted, the Most Great. Such is that which hath been decreed for us and we have recounted it truthfully tha
perchance the people might be numbered amongst those that have apprehended the truth.

O leaf of Paradise [waragat al-firdaws]! When this radiant and resplendent Tablet hath reached thee, rise
fromthy sea andtake it with the hand of submission [yad al-khud(], then inhae from it the fragrance of God,
thy Lordand the Lord of dl the worlds. Call to mind, then, my misfortuneswhich have been reveded in it that
thou mayest be (numbered) among those women in the Tablets who make mention of God, the Help in Peril,
the All-Mighty, the Omnipotent. Teach, then, the Cause of thy L ord among those women who arein thy com-
pany and among those men who are guided by the guidance of the Spirit [ hidayat ar-rdh] and accounted among
the well-assured.

Drink with hedthy relish, O leaf of Paradise, inasmuch as the breezes of the Spirit have wafted unto thee
and attracted thee unto the Egypt of the Divine Presence, the spot of the recognition [‘irfan] of thy Lord, the
Almighty, the Peerless. Thou hast drunk from the chalice of the mercy of thy Lord and attained unto that which
none in dl the worlds have atained. Therefore, render thanks unto thy Lord, then raise thy hands in supplica-
tion [ugnuti], and then bend down with thy hands resting on thy knees [irka'i], and take hold of the Book of
God through His power. Verily, itis a mighty Book [kitéb “athim].

Wl isit with theeinasmuch as God hath related thee unto his [Mulld Husayn's] name through which the
standards of ascendancy have been manifested and the Sun of grace hath shone forth and the moon of bounty
hath shed its splendor and the Ancient Beauty hath been established upon the Throne of HisName, the Exalted,
the Most Great. Through it the Kingdom of Names hath been raised up and the Embodiments [hayéakil] of the
DivineAttributes and the Temple [ haykal] of holiness have been adorned with the ornament of His Name, the
Most Ancient. Through it the L ord of Command [sultan al-amr] hath encompassed dl creaed things and the
Sun of bounty hath shone forth upon all beings. By means of this name the two grea rivers have flowed
through the Twin Exadted Names [al-ismayn al-a‘ iyayn]. None have drunk from them save those whom God
hath singled out for His Cause, those whom He hah enrgptured among His servants and they whom He hath
purified anong His creatures and made the dawning-places [p. 305] of His Beautiful Names and the manifes-
tationsof His exalted Attributes. He hath numbered them among those who have attained unto the Presence of
Him Who is the I naccessible, Incomparable, the Omnipotent.

O leaf of Paradise! Visit Him before (thou visiteth) Me, inasmuch ashe was sent down [nuzzila] a that time
from the dominion of God [jabarut all&h], the Holy, the Most Exdted, the All-Wise, the Omniscient. When
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thou dost desire to begin thy visit to the Dayspring of Names and their Fountain-Head and the Dawning-place
of the Divine Attributes and their Depository, arise and turn thy face unto the Court of Paradise the place
where the First Name [ism al-awwal] is buried, which God hath made the tomb [mashhad] of His Temple, the
Most Holy, the All-Powerful, the Luminous. When thou hast turned (thy face), stand still and praise God [kab -
biri allah, i.e. say “Alla u-Akbar” ], thy Lord, nineteen times and a each instance of praise, God shal open
one of the doors of Ridvén upon thy face and waft the sweet savors of the All-Glorified [as-subhan] unto thee
from the direction of Paradise. In such wise hath the Command been decreed from the presence of the
Almighty, the All-Wise. Repeat “Alldh'u-Abhd [tubahhd) nine times with certitude in His Cause and

acknowledgement of His sovereignty while glorifying His Own Self and submitting to His manif estation and

drawing nigh unto the face of Himwho is the Most Holy, the Most Resplendent [at-Tali‘], the Most Manifest,

the Effulgent [al-bahir], the Luminous [al-lamih], the Radiant, the Refulgent. Thensay: “I bear witnessby my
very soul and my essence, my being and my tongue, and by my heart and the limbs of my body, that thereis
none other God but Him and that the Point of the Bayanis, verily, His manif estation and His revelation [buriz]

and Hisglory ['izzuhu] and His honor [sharafuhu] and His grandeur for dl who are in the Concourse on High.

Moreover, He is His mgesty and His might and Hispower [igtidaruhu] among all that are in the heavens and

on earth. Verily, He who hath been manifested through Truth is His sovereign over all who arein the heavens
and on earth and His glory [bah&’ uhu] over all who are in the dominion of Command and the world of cre-

ation [jabarut al-amr wa al-khalq].”

Say, then: “Upon Thee, O secret of the Divine Decree, be the first Spirit, made manifest from the reposito-
ry of grandeur [ makman al-kibriya'], and the first mercy, which descended from the heaven of holiness from
the right side of thethrone, the sea of our Lord, the Exalted, the Most High, and the Temple of the irrevoca-
ble Purpose [ haykal al-amda’] and the Word of the M ost Perfect in the dominion of eternity [jabarGt al-bagd’ ]
and the Most Great Name in the Kingdom of created things!

| bear witness by my own essence, [p. 306] and by my soul and my tongue, that Thou art the one through
whom the Beauty of the Most Praised was established upon the Throne of His Name, the Most Merciful, and
through whom the Primal Will hath been made manifest unto the people of the earth [ahl al-akwan] and
through whom the melody of Paradise hath been sent down from the heaven of grace from the presence of Thy
Lord, the Almighty, the Beneficent, and through whom the Cause of God, the Help in Peril, the Omnipotent,
the Powerful, the Ordainer, hath been made manifest. | bear witness that Thou art the first light manifested
from the Beauty of Oneness [jamdl al-ahadiyya] and the first sun which shone forth from the horizon of
Divinity [ufug al-ilahiyya]. But for thee the Beauty of the Divine I dentity [al-huwwiya] would not have been
manifest and the secrets of eternity [as-Samadiyya] would not have been revealed. | bear witness tha through
thee the birds of the heartsof them tha long for thee have soared unto the atmosphere of nearness and reunion
and the hearts of the lovers have tasted the sweetness of intimate communion and the beauty of the radiance
of the sun of the Face of Thy Lord, the Mgestic [al-jalal], the Glorious [al-ajlal]. But for thee, none would
have known the Self of God and His Beauty nor would any soul have atained unto the shores of His nearness
and His Presence. Contingent being would not have quaffed the water of his bounty and loving-kindness, and
all created things would not have slaked their thirst through the wine of His grace and generosity. Through thee
the veils of dl existent things have been rent asunder and the Kingdom of Names and Attributes hath been
made manifest. Through theeevery soul hath been guided unto theshores of holinessand grandeur and through
thee the Mystic Dove hah warbled upon the twigs [afnan] of eternity and the Bird of the Throne hah sung
upon the branches [aghsan] of the Sadrah of Baha Through thee the Beauty of the invisible world [al-ghayb]
hath been made manifest through His Name, the Exalted, the M ost High and through thee dl Good [kull khayr]
hath been sent down from the dominion of the Divine Essence [jabar(t al-‘am&’] unto the kingdom of creation
[malakut al-bada’] and every grace which the finger of God hath traced upon the Tablet of the Divine Decree
Through thee all created things have been encompassed by the mercy of God, the Mighty, the All-Knowing,
the M ost Great. But for thee, heaven would not have been upraised nor the earth inhabited. The oceanswould
not have appeared, nor the trees born fruit and the leaves would have remained bereft of verdure[p. 307] and
the sun of grace would not have shone forth from the horizon of holiness and radiance. Through thee the
breezes of forgiveness have been wafted upon all who arein the heavens and on earth. Through thee the gates
of Paradise were flung open unto dl people, and the hearts of them that have bdieved in God, the Almighty,
the Most Powerful, the Generous, have been enraptured. Thou art the Word through which God hath decided

91



Lights of ‘Irfan

between d| created things and distinguished the joy ous[as-sa' id] from the miserable [ash-shagd] and the light
from the darkness and thebdiever from him who hath joined partners with God, from tha day tothis, in which
heaven hath beenrent asunder. God hath come upon clouds [thulal] from (the world of) Command and around
Him are a company of His chosen angds. When the veils are torn asunder and the Face cometh from behind
the coverings with the hosts of power and glory [ribwét “izz* athim] and they who render thanksunto God, (the
people) shdl flee on the right and on the left and drunkenness shall seize all who are in the heavens and on
eath save afew letters [ ‘iddat ahruf] (beonging to) the face of thy Lord, the Merciful, the Compassionate.

| testify that thou hast born the trust of Thy Lord, the All-Merciful and hath known the Beauty of the All-
Glorified [jamél as-subhéan] before all existent things were created and that thou hast atained unto the pres-
ence of God in the day which none knew of save thee. This is due to a grace from God Who creaed thee
through it before the creation of the heavens and the earth. | bear witness to thy remembrance through which
the tongues of all created things were loosed in praise of their Lord, the All-Knowing, the All-Wise, and to thy
prase of Hewho isthy Maker. All thingshave arisen [gama ‘ ald] in praise of Him andto this beareth witness
all of existence [kull al-wujud] in both the visible [ash-shuhid] and invisible [al-ghayb] worlds and beyond
them God Himsdf knoweth and testifieth to the truth of My words. | bear witness that thou hast assisted the
religion of God and made manifest His Cause and struggled [jahadta] in His path inasmuch as T hou wert obe-
dient unto Him. Through thine aid the testimony of God and His proof, the power of God and His omnipo-
tence, the majesty of God and His grandeur, and His sovereignty over dl created things were made manifest.
Blessed be they [p. 308] who struggled with thee and battled against [ harabd ma‘] the enemies of God by thy
commeand and circled round thee and entered the shelter of thine authority [walayatuka] and drank from the
living waters of thy love and suffered martyrdom before thy face and were laid to rest [ruqgidd]*® within the
precincts of Thy court. They, verily, are of those who rest peacefully [ar-raqidin]. | testify that they are the
helpers[ansar] of God uponHisearthand Histrusteesin Hislands and the people of God [hizb allah] amongst
His creaures and the hosts of God amongst His creation and the pure ones of God betwixt the heavens andthe
earth.

| bear witness to the great tests and overwheming adversities which befell thee in the path of thy L ord and
the tribulations which compassed thee on every side. Nothing prevented thee from the path of thy Creator and
thou didst exert thyself [jdhadta bi-nafsika] until thou wert slan as a martyr in His way. Thou didst offer up
thy spirit, soul, and body out of love for thy Master, theAncient of Days. | testify that all things between heav-
en and earth and the eyes of those who have drawn nigh unto God behind the Tabernacle of manifest glory
wept over thy suffering. The mystic maidens [al-hUriyyat] bared their heads inthe celestial chambers[al-ghur -
fat] and beat upon them withwondrousand holy fingers. They prostrated ther faces upon the dust and sa upon
the ashes and cried out a that time in the luminous, crimsont! chambers. | testify that through Thy misfortune
[fi musibatika] all creaed things have been dothed with the robe of black and the faces of the sincere ones
have paled. The pillars of those who profess the unity of God have been shaken and the eye of might and
grandeur hath wept in the exalted and holy dominion[jabarut]. | bear witness at this time, O my master, in my
present state that thou hast not fallen short in thy duty towards thy Lord nor hast thou tarried out of love for
thy Master. Thou hast proclaimed His Cause in both the East and the West until thou didst sacrifice thy sdf as
amartyr in His path. [p. 309]

May God curse [la‘an allah] those people who have oppressed thee and rebelled against thee and atacked
thy soul and caviled at thy face and denied thy testimony and failed in their duty towardsthee and turned away
disdainfully from submission to thee [al-khadU* bayn yadayka]. Verily, they were among those who join part-
ners with God. Therefore, | beseech God by thee and by them who arein thy presence to grant me forgiveness
and pardon my sinsand sanctify me from the defilement of the earth and make me of those who are pure. Grant
that | may attain His Presence during these days in which dl are heedless of Him and are shut out as by a vl
(from Him). Enable me to stand firm with Him and obedient to His cause and to have certitude in His Own
Sdf and steadf astnessin His verses and enter into His shade, and be established within the court of Hismercy,
martyred [ash-shahada] in Hispah and repentant unto His Self, the Exalted, the Most Grea. Though thee we
beseech God to debar us not, in these days, from the splendors of the lights of His Face nor deprive us of the
wonders of His grace nor shatter our hopes in His mercy which hath encompassed dl the worlds. We ask God
to make usfirm in His love and steadfast in His Cause in such wise that our feet shdl alwaysremain upon His
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Path [sirat], which hath been made manifest through the power of Truth anong the heavensand the earth.

Mercy, praise and glory [al-baha’] be upon you, O pure ones [asfiya’] of God amongst the servants, and his
trusted ones [umana’] inthe lands, and upon your bodies [ajsad] and y our selves [ajsam] and your spirits, and
your firstness [awwalikum] and your lastness, and your inner and outer beings, and upon them who have abid-
ed in your midst [hall( jawarakum] and circumambulated you and atained unto the door of your mercy and
stood before the manif estation of the lights of your forgiveness and entered the threshold of your nearnessand
drew nigh unto God though you and sought intercession [istafsha’ (] from God through your souls and visited
your sanctuary and sought to be blessed by your grave [turba] and sought guidance by your guidance. They,
verily, are of those who are turning unto your holy, sanctified, illumined, and radiant faces.

Therefore, O my God and my Mester! | beseech Thee by him and by them who have been laid to rest
[ruqidd] [p. 310] in hismidst [fi hawlihi] to number us anong those who have soared inthe amosphere of Thy
mercy and quaffed the wine of Thy favor and bounty and attained unto the pinnacle of graciousness through
Thy generosity and Thy tender mercies and tasted the sweetness of Thy remembrance and scded the loftiest
heights and the highest stations through Thy grace and manifold favors and are detached from all things and
travel swiftly unto the court of Thy gracious favors. The breezes of the glory of Thy tender mercies and the
fragrances of Thine eternal holiness have seized them. Verily, Thou art the Omnipotent, the All-Powerful, the
All-Wise

O our God and our Beloved! Forgive us and our parents and they who are close to us among those who
believe in Thee and in Thy verses and in Him Who hath been manifested through Thy Sovereignty. Make us
then, O my God, powerful in this world through Thy might and grant tha we may attain unto Thy presencein
the next world. Debar us not from that which Thou dost possess nor shatter our hopesin all of that which
beseemeth T hee. Verily, Thou art the Bounteous, the Most Excellent, the Benevolent and, verily, Thou art our
Lord, the All-Merciful and our God, Whose help isimplored by dl men and upon Whomwerdy [ ‘alayka at-
tuklan]. None other God is there but T heg, the Ever-Forgiving, the Generous, the All-Merciful.”

Thus have we set forth this Tablet for thee, O ledf of Paradise, and made mention of thee in order that thou
mayest follow that which thou hast been enjoined to follow and be among those who adore (God) in the holy
and luminous Tabl ets.

— Bah& u'llah, Athar-i-Qalam-i-A'l4, vol. 4 (Tehran, 133 B.E.), p. 301-10
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