







http://in.no

























14 THE SINGAPORE BAHA’lI STUDIES REVIEW

beginning; with no distinguishing sign, all this was
water. The life force that was covered with emptiness,
that One arose through the power of heat. Desire came
upon that One in the beginning; that was the first seed of
mind. Poets seeking in their heart with wisdom found the
bond of existence in non-existence. Their cord was
extended across. Was there below? Was there above?
There were seed-placers; there were powers. There was
impulse beneath; there was giving forth above. Who
really knows? Who will here proclaim it? Whence was it
produced? Whence is this creation? The gods came
afterwards, with the creation of this universe. Who then
knows why hence it has arisen? Whence this creation
has arisen - perhaps it formed itself, or perhaps it did not
- the One who looks down on it, the highest heaven, only
He knows - or perhaps He does not know.”

(Reg-Veda 10:129)

The main theme that emerges from these passages is the spiritual unity
underlying the apparent diversity of creation. Although the gods were
believed to be immortal, they were still considered to be a part of creation.
The “gods came afterwards”, whereas the One preceded everything. This
unity in diversity is characteristic of Hinduism throughout its long history.
The unity of the Godhead transcends the diversity of the gods, not by
rejecting it, as it was done in the Semitic line of religions, but by being
present at a higher level.

3. The Upanishads

The trend towards unity in the early Vedic period reaches its climax in the
Upanishads. Little is known about the sages who wrote the Upanishads,
and their date, as with other ancient Hindu literature is not known exactly.
Scholars think that the Upanishads may have been written between 800-
200 BC.
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3.1 The Unknowable God

In the Upanishads, there are many points of similarity to the Semitic
religious tradition. A clear point of unity between the Semitic religions
and the Upanishads is the transcendent nature of God. All concepts of
God, according to the Upanishads are inherently inaccurate. God is unlike
anything which the mind of man can conceive. Ultimately, the most
accurate description of God is no description at all. Like the via negativa
of the medieval Semitic theologians, the Upanishads describe God as “not
this, not that”, that is, in the negative form

“ The Intelligence which reveals all - by what shall it be
revealed? By whom shall the knower be known? The
Self is described as not this, not that. It is
incomprehensible, for it cannot be comprehended;
undecaying, for it never decays; unattached, for it never
attaches itself; unbound, for it is never bound. By whom,
O my beloved, shall the Knower be known”
(Brhadaranyaka Upanishad 4: 5: 15).

In another passage, the sages of the Upanishads clearly imply that the
most common conceptions of God in their time were mistaken, that is, too
literal, and that Brahman is beyond all the words, thoughts and images
that the mind of man can conjure up

“What cannot be spoken with wtfirds, but that whereby
words are spoken: Know that alone to be Brahman,
Spirit; and not what people here adore. What cannot be
thought with the mind, but that whereby the mind can
think: Know that alone to be Brahman, the Spirit; and
not what people here adore. What cannot be seen with
the eye, but that whereby the eye can see: Know that
alone to be Brahman, the Spirit; and not what people
here adore...”

(Kena Upanishad 1. 1-3)

The parallels to the “God who hidest thyself’ (Isaiah 45: 15) of Judaism,
or the God “beyond all that they describe of Him” (Quran 6:100) in Islam
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