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NOTES 7D

metaphysical significance, see Denis MacEoin, From Shaykhism to
Babism: a study in charismatic renewal in Shi‘l Islam, Ph.D., University of
Cambridge, 1979, pp. 142-6.

B.F., 8:19 (p.309). The text mentions “the evening and the day of Friday”
(i.e. Thursday evening and Friday up to sunset, since the Islamic and Babi
day begins at sundown), but it is not clear whether the dhikr is to be
performed once or twice.

Ibid. For the numerical value of the letters of the Arabic alphabet, see
G. Krotkoff, Abjad, Encyclopaedia Iranica, 1, pp.221-2.

B.A., 6:19 (p.40).

The names are very confused in this text, however: Husayn, ‘Ali,
Muhammad, then Hadi, Mahdi, ‘Ali, Muhammad ‘Ali and Hasan.
H.D., 1:6-15 (pp.24).

B.A., 8:13 (p.37); H.D., 8:14 (p.35).

B.F., 5:17 (p.180). A prayer for daily use may be found in CUL, Browne
Or. Ms. F.23, {f.177a-182b.

B.A. ST (p2T)

H.D., 5:17 (p.8).

Chahar sha’'n, 11:8, in ‘A F., A’in-i Bab, p.91.

B.F., 9:4 (pp.317-18).

H.D., 87 (p.33).

B.F., 6:1 (p.184).

Ibid, 8:14 (p.296); B.A., 8:14 (p.37).

B.F.,5:8 (pp.162-4). The Arabic Bayan gives this same verse, with the one
change “. . . I associate nothing with God my Lord”, B.A., 5:8 (pp.19-
20).

H.D., 538 (p.7).

B.F., 7:2 (pp.240-41).

The Bab maintains that, in theory, the names of God relating to each
attribute total seven. Thus, in respect of the attribute of oneness (tawhid),
God may be named in seven degrees: Awhad, Wahhad, Wahid, Wahid,
Mutawahhid, Mawhid, and Muwahhad (ibid, 8:2, p.273).

. Ibid.
. Ibid, 5:9 (pp.164-5). The choice of name or names to be used is dependent

on the component letters of the name of the object. Thus, when the
believer contemplates the word sang (stone), composed of three letters —
“s” “n” and “k” (or “‘g” in modern Persian), he should think of the names
subbith (the all-praised), ndr (light) and karim (the generous).

B.A., 9:15 (p.43).

B.F., 5:10 (p.166).

B.A., 10:11 (pp.47-8).

B.F., 6:5 (p.196); B.A., 6:4 (p.24).

H.D., 6:4 (p.22).

B.A., 9:19 (p.44).

Ibid, 11:1 (pp.53-4).

The bulk of the following section is taken from my earlier article,
Nineteenth-century Babi talismans, Studia Iranica 14/ (1985), pp.77-98.
On the early claims of the Bab, see also MacEoin, From Shaykhism to
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RITUALS IN BABISM AND BAHA'ISM

Babism, chap. 5; idem, Early Shaykhi Reactions to the Bab and his
Claims, in M. Momen (ed.), Studies in Babi and Baha't History, 1 (Lo§
Angeles 1983), pp.16-19; and Amelia L. Danesh, Some reflections on the
different meanings of the word “Bab’’, The Journal of Baha'i Studies 2/iii
(1989-90), pp.45-53.

See B.F., 2:9 (p.44): “How often has that same locus of the Universal Will
(mazhar-i mashiyyat-i kulliyya) opened up a gate of mystic knowledge
(ma‘rifa) in the Interworld (barzakh).” On Karim Khan Kirmani’s ideas
regarding the availability of knowledge in the interworld, see M. Bayat,
Mysticism and Dissent: Socioreligious thought in Qajar Iran (Syracuse
1982), pp.75, 77. On the Shaykhi concept of hurgalya, see H. Corbin,
Terre Celeste et Corps de Resurrection (Paris 1960), passim (see index).
On Ibn al-‘Arabi’s theory of the soul being able to know its own gadar in
its archetype when in a state of kashf, see T. Izutzu, A Comparative Study
of the Key Philosophical Concepts in Sufism and Taoism. Part One: The
Ontology of Ibn al-‘Arabi (Tokyo 1966), pp.73-4.

Kitab-i panj sha’n (n.p. n.d.). This book derives its name from the “five
grades™ in which the Bab wrote his works, these being @yat (Qur'anic-style
“verses””), mundgjat (prayers), khutba (homilies), tafsir (commentaries)
and Farsi (Persian-language writings): see B.F., 3:17 (p.102), 6:1 (p.184),
9:2 (p.313), where suwar ‘ilmiyya (scientific treatises) replace khutba. The
last five sections of the Kitab-i panj sha’n (which were addressed to Mirza
Asad Allah Khu'i Dayyan) seem to have been distributed independently
and to have been variously named the Lawh-i hurifat, Risala-yi Ja'fariyya,
and Kitab-i haykal (or hayakil): see D. M. MacEoin, The Identity of the
Bab's Lawh-i hurdfat, Baha'i Studies Bulletin 2/i (June 1983), pp.78-9;
idem, Sources, pp.88-90.

Panj sha’n, p.405.

Text reads mastir, but on analogy with the recurring phrase ‘ilm makniin
makhzin, 1 prefer to read mastir.

Panj sha’'n, p.405.

Nugta-yi Bayan: the manifestation of the Universal Will is the “Point”
from which all things originate, like a line of writing from an initial dot,
and is the essence of the divine word in each era. Thus, Jesus was the
“Point of the Gospel”’, Muhammad the “Point of the Qur’an”, and the
Bab the “Point of the Bayan”. The Bab is more frequently referred to as
Nugta-yi Ula, the “Primal Point”.

Panj sha’n, pp.446-7.

Ibid, p.447; cf. p.434.

A useful summary of this subject may be found in A. L. M. Nicolas
(trans.), Le Béyan Persan, 4 vols. (Paris 1911-14), I, pp.7-9, fn.2.

B.F., 2:1 (pp.14-15).

Panj sha’n, p.412. In fact, the fourth bab was the eighteenth, if we count
Muhammad, Fatima and twelve Imams.

Dald’il-i sab‘a (n.p. n.d.), pp.45-6. See also Panj sha'n, pp.422-3.

Panj sha’n, pp.406-11.

Ibid, p.407. On the “wahid without numbers™ contrasted with the “wahid
with numbers”, see p.409.



NOTES T

S2. Ibid, p.408.

3. Ibid. See also Appendix II.

52 Ibid, p.428.

S5 Ibid, p.447; cf. p.434.

96. Ibid, p.423.

97. Ibid, p.437.

5. Mirza Muhammad ‘All Zunizi, quoted by Mazandarani, Kitab-i zuhir
al-hagg, 111, pp.31-2.

8. Cited by M. A. Faydi, Hadrat-i Nugta-yi Uld (Tehran 132 B.E./1975-6),
Pp-53-4.

00, Sahifa bayna ’l-haramayn, CUL, Browne Or. Ms, F.7, chap. 2, pp.27-37.
Two forms of talisman (tilism; haykal) are referred to: rectangular (shikl
al-tarbi’) and triangular (shikl al-tathlith) — see p.28. This latter would
seem from the description on p.30 (which says it should not be regarded as
resembling a Christian cross) to be identical to the pentagram talisman
which the Bab later made the Babi haykal proper.

01, Panj sha’n, pp.409, 413,

02 Ibid, p.412. This cycle works out exactly.

105 For examples, see D. C. Phillott and M. K. Shirazi, Notes on certain
Shi‘ah Tilisms, Journal of the Asiatic Society of Bengal N.S. 2/x (1906),
Pp. 534-7.

= B.F., 5:10 (p.166).

WS, Ibid, 7:10 (pp.252-3).

6. B.A., 7:8 (p.30); H.D., 7:8 (p.29).

107, This is one of several examples collected by E.G. Browne, contained in
Folder 4, no. 10 of the Browne papers in CUL. See, for further examples,
haykals in Sayyid ‘All Muhammad Shirazi, the Bab, and Sayyid Husayn
Yazdi, Qismati az alwah-i khatt-i Nugta-yi Ulda wa Sayyid Husayn Katib
(n.p. n.d.), pp.19, 26.

M8 BF., 5:10 (p.166).

MB. Pubhshed in Mazandarani, Asrdr al-athar, 5 vols. (n.p. 124-9 B.E./1968—
73), IV, pp.115-20; see Appendix III,

10, On these, see H. A. Winkler, Siegel und Charaktere in der muhammed-
anischen Zauberei (Berlin and Leipzig 1930), chap. 2.

11, See /bid, pp.150-67. Many of these devices appear in Arabic and Persian
secret codes and may be legible (see C. E. Bosworth, Codes, Encyclopae-
dia Iranica, V, pp.883-5). '

12, For these two types of da’ira, see Bab and Yazdi, Qismati az alwah, pp.11,

22. The example reproduced in MacEoin, Nineteenth-century Babi talis-
mans, fig. 7, has the words Allahu a’zam in the central jadwal, above which
is the phrase, “For ‘Ali, on him be peace”. On circular talismans, see T.
Canaan, The Decipherment of Arabic Talismans, Berytus 4 (1937), p.109.

115, See G. Anawati, Le Nom supréme de Dieu, Ati del Terzo Congresso di
Studi Arabi e Islamici (Naples 1967), p.31.

112 B.F., 6:10 (p.215); B.A., 6:10 (p.25).

#815. B.F, 6:10 (pp.215-16).

86 H.D., 6:10 (p.24).

17, Sharh sira al-qadr, in Mazandarani, Asrar, V, p.241.
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Kitab-i chahar sha’n and untitled sahifa, in “A. F., A’in-i Bab. pp.69-70.
On the untitled sahifa, see ibid, p.49.

Ibid, in ‘A. F., A’in-i Bab, p.70.

Untitled sahifa, in ibid.

HoD., 8:2:(p.32).

B.F., 82 (p.274). Those who are able are required to possess three
diamonds (to the number of the letters in bism), four yellow rubies (to the
number of the letters in Allah), six emeralds (for al-amna’) and six red
rubies (for al-agdas), all to be given to him whom God shall manifest (ibid,
8:5, p.283).

Ibid, 8:6 (p.286). E. Doutté, Magie et religion dans I'Afrique du Nord
(Algiers 1909), pp.149-50, 165, refers to a similar use of henna for writing
amulets.

B.F., 8:18 (p.306).

B.A., 8:18 (p.39). For the Babi calendar, see Appendix V.

B.F., 8:18 (p.308).

Ibid, 4:12 (pp.135-6).

Ibid, 9:1 (p.312).

B.A., 6:16 (p.27).

B.F., 4:16 (pp.141-2). That the reference to the new house of God is to the
Bab’s Shiraz house seems evident from the remark that there is a mosque
in Shiraz (the Masjid-i Jami*) in which there exists a structure similar to the
ka‘ba and that this is a prophetic sign established before the issuing of the
decree to construct God’s house in that land (ibid, p.142). On this
structure, known as the khuda-khana or House of God, see George
Curzon, Persia and the Persian Question (London 1892 ), II, pp.101-2. The
Bab’s house, which had been very faithfully preserved and restored by the
Baha’is, was tragically destroyed by mob violence in 1979.

H.D., 5:1 (p.5); B.A., 5:1 (p.18); B.F., 4:17 (p.145).

H.D., 4:16 (p.16); B.A., 4:17 (p.16). The sentence which follows this
direction in the Haykal al-din (pp.16-17) remains incomprehensible to me:
“And what was buried [or, I buried] about him, let you build upon them
[fem. pl.] three times, then make mention in the house of God there” (wa
ma dufinat fi hawlihi antum ‘alayhinna thalath mardt tabnina thumma ft
bayt Allah hundlika tadhkirinag).

B.F., 4:16 (p.144).

B.A., 10:15 (p.50).

B.F., 4:18 (p.146).

Ibid (p.147).

Ibid (p.146).

B.A., 4:19 (p.17). On the mazahir al-wahid as equivalent to the 19
servants, see ibid, 4:18 (p.16.).

B.F., 4:19 (p.150).

Ibid, 7:15 (p.260).

Ibid, 4:18 (p.146), 4:19 (p.150).

B.A., 4:17 (p.16), 4:18 (pp.16-17), 4:19 (p.17).

B.F., 4:13 (p.137).

Ibid (p.138).
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Ibid (pp.137-8).

Ibid, 4:14 (p.138).

Ibid, 4:15 (p.141).

Untitled sahifa, in ‘A. F., A’in-i Bab, p.76.

For text, see CUL, Browne Or. Ms. F.23 (9), ff.98b-107a.
Maizandarani, Zuhir al-hagq, pp.106, 187; Mirza Muhammad Tagi Lisan
al-Mulk Sipihr, Nasikh al-tawarikh: salatin-i Qdjariyya, 4 vols. (Tehran
1344/1965-6), 111, p.234.

Cf. statement of Subh-i Azal to E. G. Browne in idem, A Catalogue and
Description of 27 Babi Manuscripts, Journal of the Royal Astatic Society 24
(1892), p.445.

Kashani, Nugtat al-kaf, pp.136, 179. A copy of this ziyara may be found in
CUL, Browne Or. Ms. F.22, and there are two copies in INBA (5006.C,
pp.278-84; 6012.C, pp.397-412).

Kashani, Nugtat al-kaf, p.108; Mulla Muhammad Nabil Zarandi, The
Dawn-Breakers: Nabil’s Narrative of the Early Days of the Bah@'i Revela-
tion, trans. and ed. Shoghi Effendi (Wilmette 1932), pp.430-31.

B.F., 8:13 (p.295).

Ibid, 8:12 (p.294).

CUL, Browne Or. Ms. F.23, item 635; Browne mistakenly assumed the
“place where this tree was struck™ to be the scene of the Bab’s martyrdom
(thus translating “the place where this Tree shall be struck down””) — see
Catalogue and Description, p.482.

Kitib al-tahara in INBA, 5010.C, pp.172-5. The text is incomplete and I
am unable to list all ten purifying agents — they may, however, have been
fundamentally identical to those listed in the Baydn and other later works.
Risala furi' al-‘adliyya in INBA, 5010.C, p.89 (the text refers to ‘11
things’, but only ten seem to be listed).

Ibid (pp.89-92).

Ibid (pp.92-3).

Ibid (pp.93-4).

Kashani, Nugtat al-kaf, pp.140-41.

B.F., 5:14 (p.174).

Ibid (pp.174-5). General instructions regarding personal cleanliness are
given in ibid, 8:6 (pp.286-7); these include complete bathing every four
days, depilation every eight to 14 days, the cutting of the nails every 14
days, and the use of henna and niir@ (a depilatory unguent). The presence
of even a speck of dirt on one’s clothing is to be treated as a cause for
disgust. In 6:2 (p.191) the use of perfumes is recommended.

Ibid (p.174 and see p.173).

H.D., 5:14 (p.8).

B.A., 5:14 (p.21).

B.F., 5:14 (p.174).

B.A., 10:5 (p.46).

Ibid, 10:1 (p.44).

B.F., 5:14 (p.174).

Ibid (p.175).

Ibid, 5:15 (p.176).
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H.D., 6:17 (p.26).

Ibid; B.A., 6:17 (p.28).

B.F., 6:17 (p.236).

Ibid, 6:9 (p.213).

B.A., 8:10 (pp.34-5); H.D., 8:10 (pp.33-4).

B.A., 8:10 (p.35); H.D., 8:10 (p.34).

B.F., 6:2 (p.189); B.A., 6:9 (p.25).

B.F., 6:2 (p.190).

Ibid (pp.190-91).

Ibid (p.191).

Ibid, 9:10 (p.328).

Ibid, 5:11 (p.168).

B.A., 5:11 (p.20).

See Ibid, 5:4 (p.18); H.D., 5:4 (p.6); B.F., 3:17 (p.102).

B.F., 9:9 (p.324).

Ibid (p.325).

Ibid, 5:11 (p.168).

B.A., 5:11 (p.20).

B.F., 8:11 (pp.291-2).

Ibid (p.292).

Ibid.

B.A., 5:11 (pp.20-21).

H.D., 511 (p.7):

B.F., 5:12 (p.170).

Ibid.

Ibid, 8:11 (p.292).

Ibid (p.293); B.A., 8:11 (p.36).

B.A., 9:18 (p.44).

H.D:., 6:7 (p.22);

Ibid, 6:7 (pp.22-3), 8:15 (p.36); B.F., 6:7 (pp.200-1).

B.F., 6:7 (p.200).

Strictly speaking, the verb used here (yamhuranna) ought to mean “to give
the dowry”, but there are objections to this reading. First of all, this would
result in the statement “let them each give the dowry”, which contradicts
the ruling that it is only the man who is to do so. Secondly, the use of the
same verb in the Haykal al-din (6:7, p.23) is in a context which more
obviously suggests the idea of putting a seal on something. Thirdly, the
Persian Bayan (6:7, p.200) would seem to confirm this by its use of the
Persian sentence har daw muhr kunand bar lawhi — “‘let each of them
place a seal on a paper”. It would seem that the Bab has here formed an
Arabic verb based on the word muhr (seal), from the same root as mahara
(to pay a dowry) and mahr (dowry).

B.A., 6:7 (p.24). ;

The verb is masculine, but it only makes sense if treated as referring to the
woman. The text of the Haykal al-din is, in any case, extremely corrupt.
None of the plurals used (rddiyiin, radiyat) is strictly correct; the plural of
rad™ is rudat.
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H.D., 6:7 (p.23). The last phrase reads either “then let them go unto God”
or, possibly more correctly, “then let them go unto the cause of God”.
Whether or not consummation would usually have been possible for 11-
year-old couples is obviously open to question.

B.E., 5:3 (p-153).

Ibid.

Ibid (pp.153-4).

Ibid, 6:14 (p.228).

Ibid (p.229).

Ibid, 5:3 (p.154).

B.A., 6:14 (pp.26-T7).

The instruction is followed by the words “Verily, I am God, there is no god
but Me, the King, the Powerful” — it is possible that the intention is that
this verse be used in the second or third person.

H.D., 6:14 (p.25).

B.F., 6:14 (p.229).

Ibid, ibid, 5:3 (p.153).

Ibid, 5:3 (p.153). On the similarity of this concept to the Zoroastrian
arrangement of the days and months, see Browne, introduction to
Kashani, Nugtat al-kaf, p.Ixxv.

H.D., 7:4 (p.28).

B.A., 9:17 (pp.43-4).

H.D.,7:11 (p.30); B.A., 9:9 (p.42).

H.D., 7:11 (p.30).

B.A., 9:9 (p.42).

H.D., 7:11 (p.30); B.F., 7:11 (p.253).

B.A., 7:11 (p.30).

Ibid, 6:15 (p.27); B.F., 6:15 (p.230).

B.F., 8:19 (p.309).

B.A., 8:19 (pp.39-40).

B.F., 9:1 (p.322).

B.A., 9:1 (pp.40-41).

On the distribution of early Babi scriptural texts, see MacEoin, Sources,
pp.16-23.

Lutf ‘Ali Mirza Shirazi, Untitled History, CUL, Browne Or. Ms. F.28,
item 2, p.71.

Kashani, Nugtat al-kaf, p.231 (cf. Zarandi, Dawn-Breakers, pp.552-3).
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I INSTRUCTIONS BY THE BAB FOR THE SPIRITUAL SEEKER

If you should yearn to travel unto God in the land of the Red Sand-
dune, in the company of the leaders of men (al-nugabd’), then you must
journey on this most mighty Path, the Light of God in the heavens and
on earth, unto whom all that are in the heavens and on earth have
bowed down, and unto whom they show obedience . . .

After you have completed the noon prayer, recite the word of divine
unity [i.e. there is no god but God] 14 times. Pay close attention to your
condition wherever you may be, and do not busy yourself with anything
whatsoever that may veil you from the mention of God (dhikr Allah).!
Know that the greatest of devotions is, in the sight of your Lord, no
more than a pause in recitation when considered in the light of actual
union with Him. These are God’s commands unto them that travel
within this Land. He who abandons God’s commands shall never be
able to find a way unto God . . .

When the white stripe [of dawn] shines forth above the black horizon,
be assured that the light of your existence has risen from the Morning of
Eternity (Subh al-azal). Wherefore, pray the morning prayer upon the
temple of your love and during the first prostration recite the Sira al-
Fajr and, during the second, al-Kawthar. Be careful that, in the course
of your prayer, you do not go out from the face of your Lord: whoever
goes out from the prayer shall take the form of a donkey. As you go up
(? fimi‘rajika), do not draw attention to anything but God; pointing out
anything but God after you have recited the fakbir would bring a charge
of deceit against your soul. Fear God and do not include anyone else in
your worship of your Lord.

When you have finished [the prayer], sit in the temple of prophethood
[a posture], facing the spot where the sun is rising, for the sustenance of
men’s hearts is divided out at that hour; he who remains asleep shall be
deprived of his share. After the dawn prayer, read from the Qu’ran in
the accent of its revelation, in a spirit of sadness and tranquillity . . .

Pay heed to the prayers that follow [the salat], that are concealed by
the truth, and recite the morning prayer (Kalimat al-sabah) that has
been revealed from the tongue of ‘Ali® . . .

When the sun has risen, rise up from your seat and go with a loving
face to your family and to those of your friends who have come to meet
with you, and speak with them with kindness and beauty . . .

From the onset of legal maturity, perform a fast according to the
decree of your Lord every month for a period of ten days until you reach
the age of 30. And when you have attained that age, fast for half the
month until you reach the age of 40, after which you should fast for
three days every month: the fifth day from 20 and the fourth from the
middle.? [Continue thus] until you reach the age of 50: at this point, you
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ought not to fast, with the exception of what God has commanded for
you in the sacred month, the month of Ramadan, as has been revealed
in the Qur’an . . .

As regards your drink, watch carefully and take, by the power and
strength of God [upon?] the hands of your soul, at the start of each day a
little mastic (kundur: frankincense, gum mastic or juniper gum) and
some cloves (garanful), with an equal amount of pure sugar, and drink 2
cup of water in which there has been boiled a piece of white paper of
Chinese origin. To drink this is according to the ways of nature: it
attracts moisture, closes the paths of allusion (subil al-ishara), and
enlivens the one who drinks it through meeting with the people of truth:
in it there are innumerable benefits for whosoever has openly borne
witness to the path of explanation (sabil al-bayan). If you desire more
than a cup, drink only one, for God loves singularity in all conditions. If
you like, you may drink some milk along with it, provided it is not cold.
Thus has God commanded you concerning what you should drink in the
hour following the rising of the sun. Do not drink more than what I have
commanded you, nor take anything after it, unless it be light sweets, for
the latter are permissible to you under all circumstances. Busy yourself
with the condition which has been written down by God.

When sunset approaches, free yourself for your Lord’s affair and
sleep for an hour before the sun sets. When you rise from sleep . . . [text
unclear], and then purify your body with water and perfume it as far as
you are able, then await the call of your Lord.

When the sun has set, magnify God your Lord seven times and say the
following words: “Praise be to God and glory be to God, He Who has
never taken a companion nor a son, He Who has no partner in His
dominion, for Whom there is no associate in ignominy.” Magnify Him
saying Allahu akbar, and after that recite 12 times the Siira al-Tawhid.
Then perform works of supererogation. For God has promised to him
that does such deeds the most great word [kalimat al-akbar — sic].
Should the servant behold the bounty of his Lord, he shall be in the
station of supererogation (magam al-nawafil): he shall hear with the ear
of his Lord, he shall speak with his Lord’s tongue, he shall see with his
Lord’s eyes, and when he gives it shall be as if the hand of his Lord were
giving (hukmu yadihi hukmu ‘ata’ihi). Whenever he is silent, He shall
answer him in secret at once. Fear not, for you are among them that
have been brought near to God.

When you have completed these supererogatory works, pray the
noon prayer upon the dawning-place of revelation on the horizon of
Sinai. Halt there, for it is upon that spot that your Lord is worshipped.
Halt and give ear to His voice. Praised be he, sanctified be he, Lord of
the angels and the spirit. Bear witness to His beauty in the signs of your
ascent (fi dyat mi‘rajika) and do not deprive yourself of your share in the
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pleasure of mentioning Him and coming near to Him. A [reward?] has
been written down for them that bow down at the station of nearness to
your Lord.

When you have completed the prayer, render praise to God your
Lord, with the Prayer of the Great One (Tasbih al-Kubra), Fatima the
Radiant,* and then recite the Prayer of Praise (Du‘a al-tahmid), which
has been sent down in the Sahifa.” Then stand at once and perform for
the sake of God the supererogatory acts of the evening, together with
the evening prayer. And observe the laws of the shari‘e in all that you
do, lest so much as an atom of God’s bounties escape you.

And when you have completed your Lord’s command, bow yourself
down before God for a long time, then return home. Then eat of God’s
bounties after the evening prayer: seven portions, if you are able, but
otherwise 14 portions — but eat no more than that in the paths of your
journey unto God, unless you know that it will not harm your spirit.
Wherefore, watch over yourself in what you eat, and approach not the
tree of what is forbidden (shajarat al-haram) or whatever resembles it.
Then sit in your house upon your couch, on the right side, and perform
in the path of eating as we have set out. And say “In the Name of God”
when you begin and sit in the temple of unity, leaning on your left hand.
Do not eat alone, and watch over the person seated beside you. Eat
according to the form of your love before the face of God, as though you
were seated as a messenger before God Himself. Begin with salted food
and finish with sweet, praising God inwardly and outwardly in every
[possible] manner. And rest while you are eating, as though you were in
paradise and the food were God’s bounty. Thus has God explained His
verses in His Book, that men may be guided to the meeting with Him.

When you have finished, pick your teeth and then brush them with a
small twig. Then busy yourself with that which God has written down
for you. Do not neglect any of God’s decrees under any circumstances.
Whatever befalls you in any situation is a decree from your Lord that is
binding on you. Associate no one with God in your worship of Him, and
if you have an occupation, fear God in all you do (ff siratika). It is
obligatory for all those engaged in business to study religious jurispru-
dence; it is forbidden for those who believe in God to engage in trade
unless they have a knowledge of the law.

Know that the greatest perfection in the eyes of your Lord is
knowledge of religious law (al-fagaha fi ’I-din) and patience in vicissi-
tudes and the calculation of one’s livelihood. Thus has God explained
His signs (a@yatahu) that men may be sure of the truth of God’s verses
(ayat Allah). If you have busied yourself with that which God has
decreed for you, rest from your labours ten minutes before sunset in
order to free yourself for your meeting with your Lord. Perform the
duties of the night and its acts of supererogation according to the decree
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of the Family of God [i.e. the Imams]. And when you come down from
your rising up (mi‘r@jika), drink sugared water with fruit juice, as much
as you want. Then read from the book of the friends whatever you wish;
in it there are gates of good deeds that will open only through what is
sent down to you by God’s decree. But do not read for more than an
hour.

And when three hours of the night have passed, go for your meal and
eat 14 portions in tranquillity and dignity, lest you fail to take pleasure
in its benefits. When you have finished eating, lie down for an hour after
performing your ablutions (? sa‘atan bi 'l-wudii’); make use of perfume
and rest in the manner God has prescribed for you. Do not rest alone,
for God does not desire such a state for you. If you should lie alone, in
spite of being able to do otherwise, you will have disbelieved in your
Lord and your sin will be unequalled. Observe God’s decree concerning
women, for they are leaves of the Tree of Sinai. Do not harm them for
so much as the blink of an eye, for, according to the decree of the Book,
they are not, in the eyes of God, as men think them to be. God is
sufficient for you, inwardly and outwardly, as a witness.

Rest for one hour on your couch, for this is an established right for
everyone. Then rest from the beginning of the fifth hour until the end of
the eighth. And when a third of the night remains, rise up through
God'’s strength and might and clean yourself for the sake of God, your
Lord, in spirit and fragrance, and take advantage of the days of meeting
with Him. Then busy yourself with His decree concerning the night
prayer: it may be that your Lord shall send upon you a praiseworthy
rank.

Divide the night into three: one-third for [reading] verses,® and one-
third for rest before God, gazing towards the beauty of His effulgence,
and one-third for taking account of your soul, according to what you
have done from dawn until this moment. Take your soul to account, for
God has made you a judge and reckoner over yourself on His behalf.
This is God’s decree unto the people of the Path (/i ’I-salikin) in all
circumstances. Whoever transgresses the limits God has laid down shall
not find God faithful to him on the Day of Judgement. This is the Path
of God in the heavens and the earth. Cling unto His cord, and know that
God is aware of the secrets of the heavens and the earth. God is a
sufficient witness and help unto His servants.

The Remembrance [dhikr, i.e. the Bab| of the Name of your Lord has
set out the decrees for them that travel on the Path in this book which
has been written for you.

(Sahifa bayna ’l-haramayn,
CUL Or. Ms. 943, pp.66-84, with omissions)
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1. This is ambiguous. The term Dhikr Allah was one of the early titles of the
- Bab.

2. A well-known morning prayer (Du‘a al-sabah) on which the Bab later wrote
~ a commentary.

3. The text is garbled at this point.

. Possibly a reference to a prayer of the Bab’s, known as the Tasbih Fatima.
5. Probably the first prayer in the Shi‘i collection known as al-Sahifa al-
- Sajjadiyya, attributed to the fourth Imam.

5. Sentence to here appears corrupt.
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II TABLES FOR THE CONSTRUCTION OF THE 19 HAYAKIL
The following tables set out the names and figures of the 19 hayakil.

(Kitab-i panj sha’n, pp.432-4)
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III TABLET OF THE BAB ON THE CONSTRUCTION OF A CIRCULAR

TALISMAN (DA’IRA) OF SEVEN CIRCLES

When thou art in need or desirest that a certain one may be raised to life
among the pegple of truth [i.e. be converted to Babism], inscribe upon a
sheet of white paper seven circles, concentric and equidistant, with
black, gold or yellow ink. Divide this into 19 sections, none less in size
than any other, be it even by as much as a hairsbreadth. This should be
written with the same ink. After this, write in the most beautiful script,
in the naskh style, within the outer circle, 19 exalted words, beginning at
“God, there is no God but Him, the Living, the Self-Subsisting” to ““and
He is the Exalted, the Great” [i.e. the “Throne verse” — Qur’an 2:255].
Then, in the second circle, write the luminous names that form the
words of the bism Allah [i.e. the phrase bism Allah al-rahman al-rahim],
these being birr [i.e. a word beginning with “b”], salam, malik, Allah,
latif, latif, hibat Allah, then Allah then latif, then rahman, then hamid,
then mahmid, then nir, then Allah, then latif, then rahim, then halim,
then yad Allah, then magsiid. Then add to the beginning of these names
the number of their mystery, which is what is in the third circle in the
form of the Greatest Name 19 times [i.e. 19 reproductions of the symbol
xsmm #en« |. Then, in the fourth circle, the letters of creation, which we
shall mention, God willing, in their haykal. These are the following
devices:

R T

Then, in the fifth, the letters of the bism Allah, in their well-known
shape [i.e. the 19 letters of bism Allah al-rahman al-rahim written
separately]. Then, in the sixth, the letters of the six names, the number
of which is 19; these are the names of God the Single (al-fard), the
Living (al-hayy), the Self-Subsisting (al-qayyum), the Wise [al-hakim)]
[this ought to read al-hakam)], the Judge, as later in this work:
otherwise, the number of letters would be 20], the Just (al-‘adl), the
Holy (al-quddus), written separately. Then, in the seventh circle, the
letters of any verse of the Qur’an, the meanings of which are similar to
what you have desired. I have chosen [these] for whosoever wishes to
find a path to the Lord of the Throne. Thus, if you wish for the
appearance of what God has bestowed upon you, write down ““Praise be
to God, Lord of the Worlds” (Qur’an 1:2). Then, for release from any
difficulty, “Thee do we worship and to Thee we turn for assistance”
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(Qur’an 1:5). Then, to seek guidance, “Guide us on the right path”
(Qur’an 1:6). Then, for glory: “He glorifies whom He wills and makes
abased whom He wills” (Qur’an 3:26). Then, for approaching whom-
ever you may wish: “The faces humbled themselves before the Living,
the Self-Subsistent” (Qur’an 20:111). Then, for deriving benefit from
whomever you love, “Do good, then, as God has done good unto you”
(Qur’an 28:77). Then, in time of trouble: “God shall make ease after
hardship” (Qur’an 65:7). Then, for the destruction of the enemy, on the
condition of the good-pleasure of God and His decree: ““And death shall
come to him from every place” (Qur’an 14:17). Then, for a severe
calamity: “There befell them affliction and distress” (Qur’an 2:214).
Then, for disunity among the people of oppression and enmity: “He
said, this is the parting between me and you” (Qur’an 18:78). Then, for
the elevation of station: “Exalted be God, the King, the True One”
(Qur’an 20:114 [the present text adds the word mubin, which is not in
the Qur’an and is unnecessary for the required number of letters]).
Then, to request mercy: “Verily, God is Forgiving, Merciful” (Qur’an
4:23, 106, 129; 33:24 [the present text adds at the beginning the letter
waw “‘and”, which occurs in no Qur’anic version and is unnecessary for
the required number of letters]). Then, to request wisdom: “Verily,
God is Mighty, Wise” (Qur’an 4:56) [the present text adds waw to the
beginning, which is not in the Qur’an and is not required for the correct
number of letters]). Then, for the removal of sadness: “The greatest
terror shall not sadden them” (Qur’an 21:103). Then, for the provision
of sustenance: “Happy with what God has given them of His bounty”
(Qur’an 3:170 [this sentence contains 23 letters, some of which may be
written together in a single wahid]). Then, for victory: “Verily, We have
opened to you a manifest victory” (Qur’an 48:1). Then, for victory over
the enemy: “That God may assist you in a mighty victory” (Qur’an
48:3). Then, for the overcoming of those who are hostile: “Verily, Our
host shall conquer them” (Qur’an 37:173). Then, to request knowledge
and attainment to the essence [centre] of understanding: “And He shall
teach you the book and the wisdom” (Qur’an 2:151). Then, for all the
blessings of this world and the degrees of the next, great and small,
hidden and manifest, and to request a son: “And your Lord shall give
unto you and you shall be content” (Qur’an 93:5).

These are 19 verses [there are actually 20], according to the tradition
of the bism Allah: “There are names before the face of God for
whatever God has willed”. It is incumbent on the believer to read all of
these during his life, that God may cause him to attain to the summit of
the faith and of the world, through His grace — verily, He is the
Powerful, the Lofty, the Merciful, the Gracious. The conditions for
using it are these: when you desire to use it, you should begin on the
eleventh day of any month, make the circle an indication of your
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preservation of it in your goodness (?), then read after every obligatory
prayer (kull salat al-mafrida — sic.) the six names, by saying “In the
name of God, the Merciful, the Compassionate: One, Living, Self-
Subsistent, Judge, Just, Holy”, then the verse you have written in the
seventh circle as being related to your purpose — if you wish for the
appearance of bounties, just as I have indicated to you: “Praise be to
God, Lord of the worlds” 19 times, no more, no less. Then, when you
have finished, say: “Lord, bless Muhammad and the Family of Muham-
mad [i.e. Fatima and the 12 Imams] and the shi‘a of Muhammad, then
hold open your two palms and face the mid-point of the heavens, that is,
the heavens of grace, and say: “In the name of God, the Merciful, the
Compassionate. O God, I beseech Thee by the [letter] fa' of al-
fardaniyya (singleness) and the ra’ of al-rubiibiyya (lordship) and the dal
of dawam al-daymiuma (the duration of perpetuity) and the hd’ of
al-hayat al-sarmadiyya (eternal life) and the ya of yanabi‘ al-hikma (the
springs of wisdom) and the gaf of al-qudra (might) and the ya’ of
al-yagin (certitude) and the waw of al-wujid (existence) and the mim
of al-mulk (dominion) and the ‘ayn of al-‘indya (bounty) and the dal of
al-daldla (guidance) and the /am of al-lutf (graciousness) and the gaf
of al-qayyiam (the Self-Subsisting) and the dal of al-dayyan (the Judge)
and the waw of al-wildya (sovereignty; or al-waldya guardianship) and
the sin of al-sakina (peace, immanence of God = Hebr. shekina — these
initial letters are the letters forming the six names given above) to bless
Muhammad and the Family of Muhammad and the shi‘a of Muhammad,
and to fulfil my need.”

Then say: “I have adjured you, O holy and luminous spirits, servants
of these mighty letters and verses and of these noble and honoured
names to answer my request and confirm my oath and fulfil my need.”
Then make mention of your need and say: ‘“By the truth of the light of
the face of God, the Mighty, the Most Great, and His greatness and His
might over you, since those who make descriptions cannot describe His
essence, and by His right over you and by His sanctity and power with
regard to you, may God bless you.” And they shall say: ““We have heard
and obeyed your pardon, O Lord; in Thee is our end, sufficient for us.
What an excellent guardian is He, what an excellent Lord, and what an
excellent Succourer. No strength nor power is there save in God, the
Exalted, the Mighty. May God bless Muhammad and his Family and
their goodly shi‘a.”

No one shall do this but shall attain his desire and reach his aim, nor
shall his prayer be rejected — this is a fixed decree and I am its
guarantor. It shall be better for all that possess it than to possess the east
of the world and the west thereof. Nor shall this be hard for God. Itis a
right of mine, by the greatest of rights, over those that follow that
shining light that they should make it and should perform what I have
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commanded them and never neglect it for a day or a night. In it are
concealed the lights of holiness, and in it are hidden the lights of
fellowship, and in it are revealed the manifestations of the Holy
One . ..

And it is correct to write in the centre of the seventh circle that square
figure and to fill its interior with those written figures, as follows: 1114,
the shape of this in every house (bayr), with the points necessary in the
geometrical figures. That is a mystery, and the seven circles are together
the light of the Night of Decree [i.e. night of 26-27 Ramadan], for the
geometry of the shape of the Decree is this: 304; and when you put the
two of them [i.e. the 3 and 4] together, there appears the number seven.
‘What is written there is what has been decreed here. And these are the
gates of all good . . . for the seven letters have been sent down in the
four words [? reference to his name ‘Ali Muhammad, composed of
seven letters, wherefore he refers to himself elsewhere as dhai-i hurif
al-sab‘; what the ““four words” refer to is not clear] and when you join it
there appears the number of the word huwa [“he” = 11 = 7+4], for
that is the mention of the seal of the Point from the beginning of its
mystery in the letters of the bism Allah until the end of its descent unto
its centre, which is the Point itself . . . And I do not count any man
among my followers (shi‘ati) unless he is in its goodness, as I have
commanded him to be, for he that neglects it has neglected all that is
good and he that performs it has performed all that is good and is, in my
sight, more precious than red sulphur or yellow light . . . Send it in all
directions to your brethren and friends that none may be left, whether
young or old, man or woman, but shall enter beneath this mercy . . . It
is, truly, an amulet from our decree unto our shi‘a, to protect them from
every evil and harm and to bring them unto every good thing and
blessing. Whoever takes hold of it has taken hold of a great portion and
a greater share; this, indeed, is the mighty victory.

(Mazandarani, Asrdr, IV, pp.115-20)
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IV PORTION OF A ZIYARATNAMA FOR MULLA MUHAMMAD

‘ALI BARFURUSHI QUDDUS, WRITTEN BY THE BAB

Tablet of visitation for the martyrs, on them be peace, who have
sacrificed themselves for the Last Name of God, Quddus, Quddus,
Quddus. [“The Last Name of God” — ism Allah al-akhir — was a title
of Mulla Muhammad ‘Ali Barfurushi.]

In the name of God, the Most Inaccessible, the Most Holy. Holy,
holy, holy (quddus, quddis, quddiis). The glory from God, no other
god is there but He, rest upon thy heart and the heart of whomsoever is
in thy heart, and upon thy spirit and the spirit of whomsoever is in thy
spirit, and upon thy soul and whomsoever is in thy soul, and upon thy
body and whomsoever is in thy body. Then, the exaltation from God
rest upon thy heart and the heart of whomsoever hath been created
from the light of thy praise, and upon thy spirit and whomsoever hath
been created from the spirit of thy benediction, and upon thy soul and
whomsoever hath been created from the soul of thy unification (rawhid
— the declaration of God’s unity), and upon thy body and whomsoever
hath been created from the light of thy glorification. Thou hast been
raised up, nor is there above thee anyone possessed of exaltation like
unto thee; thou hast come near, nor is there anyone possessed of
proximity like unto thine. All created things have given praise in unison
out of the essence of thy praise, and all atoms have rendered glorifica-
tion out of the camphor of thy glorification, and all the psychic entities
have extolled the oneness of God in unison out of the substance of thine
extolling of His unity, and all the individual realities have lauded the
greatness of God in unison out of the absolute reality of thy glorification
of His greatness. All render praise unto God through thee, and all
sanctify God through thee, and all extol God’s singleness through thee,
and all magnify God through thee. So great hath been thine affliction
that the afflictions of all created things are cut off from any connection
with it; the calamity that hath overwhelmed thee hath reached so high a
station that no other calamity of any created thing may be mentioned in
the same breath as it. By thy glory, there is nothing in existence apart
from God that weepeth not sore over thee, that is not established under
thy shadow, that doth not praise God with the praise thou didst offer,
that doth not sanctify His name with the sanctification thou didst render,
that doth not extol the unity of God with the praise of His unity that
thou didst utter, and that doth not magnify God with the magnification
whereby thou didst honour His greatness. From all eternity and unto all
eternity thou hast been in the exaltation of holiness and majesty, and
unto all eternity thou shalt be in the height of sanctity and beauteous-
ness. Thou art he that hath become manifest through the manifestation
of thy Lord, and kept hidden through the concealment of thy Lord, and
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thou art the First, for there is no first save thee, and the Last, for there is
no last other than thee. Thou hast ascended through the degrees of
creation unto that horizon where none hath gone before thee; and thou
hast been raised upon the throne of thy glory on the highest horizon of
paradise, higher than which there is nothing whatever in the knowledge
of God. I call upon thee and upon all things as witnesses that thy blood
is pure, untainted and unsullied, and that through the residue of its very
mention the realities of all created things have been made manifest . . .
I call upon God and upon all things as witnesses that God hath sanctified
thee from all likenesses and hath given unto thee what He hath given
unto no one in His creation — not the dominion of earth and all that is
on it, but the dominion of paradise and all that dwell therein. Thus,
there shall not come into the heart of anyone a mention of grandeur or
might, save that he shall come unto thee with a mention of humility and
shall descend to the door of thy courtyard in the utmost degree of
abasement . . . Verily, I call to witness the angels of the Throne and the
Seat and the heavens and the most exalted paradise and the most
glorious garden, that circle about thy grave, and ask that they may take
the water that poureth from the eyes of whomsoever exhibiteth love for
thee and may bring it into the presence of God, thy Lord, and that God
may look upon him that hath performed that act of grace and that His
paradise may lament over him, and that He may single him out for all
His grace and all that He may fashion, for there is no drop of water
more loved by God than that which hath flowed out over thy tribulations
and hath appeared on the cheek by reason of thy sufferings . . .

(From text in Muhammad ‘Ali Malik Khusrav,
Tarikh-i shuhada-yi amr, 1 [Tehran 130 B.E./1973-4], pp.412-14)
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THE BABI CALENDAR

The calendar system of Babism, known as the Badi‘ or New Calendar,
was introduced by the Bab in several works, including the Persian
Bayan (5:3, pp.152-4). Its basis is a solar year broken into 19 months,
each of 19 days, the total of 361 equalling the numerical value of the
phrase kullu shay’, *“All Things”. There are also four or five intercalary
days (whose positioning is a matter of disagreement between the Azalis
and Baha’is).

The Bab is also said to have instituted 19-year cycles termed wahid.
Nineteen such cycles constitute a kullu shay’, though it is not clear what
further significance this has. Each of the years in a wahid has its own
name, as follows:

1 Alif 11 Bahhaj

2 Ba& 12 Jawab

3 Ab 13 Ahad

4 Dal 14 Wahhab

5 Bab 15 Widad

6 Waw 16 Badi’

7 Abad 17 Bahi

8 Jad 18 Abha

9 Bahd 19 Wahid
10 Hubb

Baha’is date the commencement of the Badi era (B.E.) from the
Naw-Ruz preceding the announcement of the Bab’s mission in Jumada
I, 1260/May 1844 (Browne, Traveller’s Narrative, 1, p.425), but there
are indications that the Bab himself intended it to begin in the sixth year
after that (see W. McE. Miller, The Bahd'i Faith: its history and
teachings, South Pasadena, Calif. 1974, p.63; cf. H.D., pp.5-6).

The Babi months are named as follows:

1 Baha', 21 March-8 April 11  Mashiyyat, 27 September—

2 Jalal, 9-27 April 15 October

3 Jamdl, 28 April-16 May 12 ‘Illm, 16 October—3 November

4 *Azamat, 17 May—4 June 13 Qudrat, 4-22 November

5 Nir, 5-23 June 14  Qawl, 23 November-11

6 Rahmat, 24 June-12 July December

7 Kalimat, 13 July-1 August 15 Masa’il, 12-30 December

8 Kamal, 2-19 August 16  Sharaf, 31 December—

9 Asma’, 20 August— 18 January

7 September 17 Sultdn, 19 January—6 February

10 ‘Izzat, 8-26 September 18 Mulk, 7 February—1 March

19 A‘la’, 2-20 March
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Each of the days of the month has its own name, these corresponding
to and in the same order as the months themselves. Thus, the first day of
the month of Baha’ is likewise Baha’, its second day is Jalal, and so on.

The days of the week have been named as follows:

Saturday, Jalal
Sunday, Jamal
Monday, Kamal
Tuesday, Fidal
Wednesday, ‘Idal
Thursday, Istijlal
Friday, Istiglal

NN R W e
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VI AN EXAMPLE OF THE BAB’S INVOCATORY STYLE

(Kitab-i panj sha'n, p.364)
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