Growth of a Peculiar Form of Mosleme
_ ism_the World Over.® =

T may be novel to. most of us
. to . learn °that, according
~to Prof,” Edward Granvillie
~“Browne of Cambridge, the
- number ' -of believers of the

Beha'l religion are now: to
- be counted by the thousands
in the United States. As an- enthusiast
the professor. adds: ‘‘Once again in the
world’s. history bas the East vindicated
her claim to. teach religion to the West,
and to hold In the spiritual world that
pre-eminence which the “Western nations
rold In the material.” How, when, and
where originated this new faith is told
by tho authors of thig volume, ‘‘ Abbas
Effendi: His Life and Teachings."”

The movement began in Persia in 1844
when All Mohammed, a youth of twentiy-
five, * announced himself to be the * Bab,’
(Gate,) a term familbar to Moslems, by
which {8 understood an avenue for the
transmission to men of messages from a
superhuman source.’” All's prerogative
was to teach to- mankind the Divine Will
He supported his claims by the Scriptures
and the traditions of the Moslem creed. =~

Misslonaries went all-over Persia, preach-
ing Babism. Then followed an “era of
bloody and relentless persecution. * * .
Singly and by hundreds the Babis were
hunted down and slavghtered.!” The Bab
was execuied at Tabriz in 1830. As the
Bubiz inereazed in number so did the
persecutions. Some of the leaders of the
faith sought a refuge in Bagdad, and were
sent by the Turkish Government to Adria-
nople, and five years later to Akka.
Among the exiles was Mirza Haseyn All,
who had long been regirded by the Babls
ag their leader. On him had been con-
ferrcd lhe title of *“ Beha Ullah” (Glory
of God.) He died at AKka in 1802, and was
succeeded by his son, Abbas Effendi, who
iz styled ** Qur Master ”’ and ‘' Our Lord.”
Prof.” Browne writes; * Mecanwhile the
faith has shown undifninished vitality in

_Persla, where the number of its adherents

fs now estimated at several millions, and
is sald to be steadily increasing.”

When in Londcon in 1802 Mr. Myron H.
Fhelps became interested in Beha'lsm, and
determined td* visit Abbas Effendl at Akka.
The book Is an account of conversations

held with Abbas BEffendl, with an analysis
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of the bellef of the followers. of Beha'ism,
Irrespective of crecd, we think that no one
can read Mr. FPhelps's first chapter rela-
tive to the master of Akka without emo-
tion. It -describeg a8 beautiful character.
It is charity and love personified. It may

be Oriental jn coloring, but it is slngularly '

impressive. Here is pictured a man who

distributes food and clothes to the poor.

and needy, indifferent as to thelr belief.
Christians and Moslems never apply for
help that it is not cheerfully glven them.
Abbas Effendl strips off his cloak so that
the naked may be clad. He shares his food
with the hungry. Differing from many
of the invenfors of new religions, Abbas
Effendi will not countenance ‘‘any inter-
pretation of his acts by his tollowers which
could lead to the imputation to him of
miraculous powers.” As to miracles, he
rather seems to question them, for the
reason that if ¢ miracles’ are ascrlbed to
the founders of a new religion and become
engrafted upon it, they will inevitably be
simulated by priesthoods and other pre-
tenders to authority to mislead, delude,
and defraud the ignorant masses of man-
kind.

Abbas Effendi, according to Br. Phelps,
is familiar with the teachings of Christ,
and makes frequent references to the Chris-
tian Gospels. The law of love and broth-

rerhood. to zll is strictly enjoined. There

should be no resantment or retaliation for
injuries received. Here is an expression of
the Effendi’'s worthy of remembering:

The cssence of the nature of God 18 love,
Hig favor cannot be won by hatred or strife,
He is never angry. He, curses nothing, It
hag been sald otherwise; but such teaching
is heathenism—of the teachers of the time—
not that of the messengers of God. When
you see men doing evil things, you should
not be angry with them—you should pity
them, for their evil deeds are due to their
ignorance, and for them they must suffer.

Monogamy is an essential feature of
Beha'lsm. Xducation is not to be neglected
and should be given when necegsary by the
general communlty. One language s ree-
ommended and the Master writes: * Teach
a common language to the children In all
schools, that the whole world may become
one land and one home.”” Absolute tolera-
tion scems to be the basis of Abbas Ef-
fendi's teachings. The fnstance is given of
a Christian sceking the Master for relig-
fous instruction; this the AMaster consented
to, providing the tnstr'uctlon was followed
out in the name of Christ. There i{s sound
honesty in a belief of this character. '* God
i{s to every human beilng as great as the
individual mental capacity permits one to
see Him. * * * To the“simple as to the
great, He is the same; but some see Him in
one light, some in another, according to
their capacities to percejve."”

Are we to decry Abbas Effendi because
he wears o fez and long, flowing robes and
discredit him as an interpreter of the living
truth? Mr. Phelns's volume mpresses one
with the idea that here ls an Orientzl pos.
sessed of unheard-of liberality and breadth
ot thought. Mr., Phelps's conclusion is as
follows:

However we may judge the pretensions

of the Beha'1s, they have a4 most substan-
tial claim to our respect, and every well.

*LIFE AND TEACHINGS OF ABBAS EF.
FIENDI. A Study of the Rellglon of thi
Babs or Beha'ls, By Myron H. Phelps. Witk
an Introduction by Edward Granville Browne
;;p. 259, New York: G. P. Putnam's Sons.

hem, as they do to all,
Bhlp- and good-wiil.

‘wisher of his_fellow-men will extend to
the hand of fellow-
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