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E very reader of Iqbal's magnum opus, the Javfdnama (published in Lahore 
1932), has been delighted to read in one of the most prominent places this 

epic, Tahirih's song: J/J,1 ~/, 1/ ;(~; I 
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But one also wonders why the poet introducJd ~~hirih among the three immor
tal spirits whom he meets in the Sphere of Jupiter, that is J:Iallaj, Ghalib, and 
Tahirih Qurratu'l-'Ayn. During his flight through the heavens, which is admin
istered by Maulana Rumf, the poet reaches the various spheres in which heaven
ly beings abide and discusses with them problems of life and death, of religion 
and politics. It is in the Falak-i mushtari that the poet sees three spirits, called 
by him pakbaz, "those who have given away everything" for their ideals, three 
people in whose breasts a fire is raging that can bum the whole world. 
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This description certainly applies to J:Iallaj, the martyr-mystic of Baghdad, 
and to Tahirih, but it is difficult to find the reason for also introducing Ghalib, 
the poet of Delhi whose Urdu Divan had become such a treasure for every lover 
of the Urdu language. However, Ghalib appears in this context in connection 
not with his superb poetry but rather with another important theological prob
lem, a problem concerning the possible continuation of prophetship after 

* Muhammad Iqbal (d. 1938) was one of the more influential Muslim thinkers of the first half 
of the twentieth century. He was a scholar taking a degree at Cambridge in 1923, a poet, and a 
philosopher. He wrote in English, Persian, and Urdu. 

















Iqbal and the Babf-Baha' f Faith 119 

people who embody it, can never disappear from this world; in fact, they are 
there, in the midst of the present age. 

Iqbal has proved with these lines, which express Tahirih's ideals very well, 
that he still cherished the memory of the martyr-poet of Iran and understood her 
brave attitude. The whole symbolism of the passage put into her mouth express
es her ardent desire to die for the glory of eternal love. 

It should be kept in mind that Iqbal, often accused of not alloting women any 
room in his ideology of the mard-i ma'min and of restricting a woman's role 
exclusively to that of an obedient wife and mother, has shown here, that he was 
not that narrow-minded. The fact that he introduces Tahirih into the Jupiter 
Sphere (as he introduces Princess Sharafu'n-Nisa in Paradise) shows that for him 
everyone was admirable in whom he witnessed the glow of true love; that he, 
following the traditional Sufi outlook, admired the woman who was so filled 
with divine love that she ventured to go out on the difficult path toward her 
Beloved, that path, which leads inevitably to martyrdom: Tahirih is here, like the 
heroines of the Sindhf-Panjabf folktales, a true mard, a true (a lib al-maula, will
ing to leave everything in this world behind and sacrifice herself for the sake of 
union and love, of witnessing what she had experienced as being the truth. 

The scene in the Javfdnama seems to prove that Iqbal, as much as he changed 
his philosophical outlook during the years that followed his stay in Europe (after 
the completion of his dissertation), had maintained his admiration for at least one 
aspect of Babism-Baha'ism, this "wonderful"-as he calls it-religious develop
ment, which may have even influenced some of his central ideas, particularly the 
idea of the absolute predominance of divine Love in human development. And 
we know the problem of whether there can be any revelation after 
the Seal of the Prophets, had occupied his mind for quite a while. That is proved 
by the way he introduces Ghalib's relevant verse in the context of the Sphere of 
Jupiter, but it is also known from some pieces of his correspondence, and it is 
here, in connection with the belief in a continuing revelation, that Tahirih had to 
sacrifice herself, following, as it were, the example of l:Iallaj. 

It seems appropriate to close this paper with the very end of Iqbal's disserta
tion, which-written in 1907-gains a strange relevance in the light of the pre
sent situation in Iran: 

Pure speculation and dreamy mysticism undergo a powerful check in Babism 
which, unmindful of persecution, synthesizes all the inherited philosophical 
and religious tendencies, and rouses the spirit to a consciousness of the stern 
reality of things. Though extremely cosmopolitan and hence quite unpatriotic 
in character, it has yet a great influence over the Persian mind. The unmystic 
character and the practical tone of Babism may have been a remote cause of 
the progress of recent political reform in Persia. 
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