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Introduction and background:

Before approaching the texts of the two letters written by Haji Mirza Siyyid
Muhammad—the maternal uncle of the Bab, whom the Bab distinguished with the title
of the Greater Uncle—addressed from Bushihr to his brother, Haji Mirza Siyyid ‘Ali, the
Greatest Uncle, and to Haji ‘Abdu’l-Husayn, his brother-in-law, it is befitting to recount
the circumstances in which they were composed. Only by first illuminating the stage of
history can we appreciate the weight of the conditions that gave rise to its composition.
The substance of what follows is drawn from ‘Ahd-i-A ‘(a (pp. 116-118), corroborated by
other reliable sources.

While in Mecca, the Bab had, in the very precincts of the Ka‘bah, proclaimed His
Mission before a gathering of pilgrims and divines—a moment at once of solemnity and
of far-reaching consequence. Yet among those who beheld that declaration was some
who, failing to apprehend its significance, returned to Bushihr and Shiraz with
slanderous reports, sowing seeds of anxiety and unrest.

Upon His return from pilgrimage to Mecca and Medina, the Bab sojourned for a brief
period in Bushihr, arriving there on 14 May 1845 (MacEoin, Sources for the Early Babi
Doctrine and History, p. 48). During those days, alarming tidings of popular disturbance
in Shiraz reached Him. His uncle, H4ji Mirza Siyyid Muhammad, deeply anxious for His
safety, sought earnestly to restrain Him in Bushihr, and to shield Him from the storm
gathering in His native city. But the Bab, heedless of peril and unmoved by the
entreaties of His kindred, resolved at length to depart, and on 25 June 1845 set out for
Shiraz (see The Epistle of the Bab to Haji Mirza Siyyid " Ali from Konar-Takhteh).

Chief among those who had fomented agitation in Shiraz was Shaykh Abu-Hashim, the
very man who had once shared the Bab’s voyage by sea on His way to Jiddah en route to
the pilgrimage to Mecca. Consumed by jealousy, he had, on his return, exerted every
effort to stir sedition and fan into flame the passions of the populace.

The agitations instigated by Shaykh Abld-Hashim, and the seductions whereby he misled
the divines of Shiraz, had stirred the city to the verge of tumult. His ceaseless

' Contact email address: nsm_dist@hotmail.com.


https://bahai-library.com/bab_norozi_siyyid-ali_konar-takhteh

machinations, reinforced by the complicity of the mullas and the abettors of the pulpit,
fanned into flame the passions of the populace. So violent grew the clamour that a
formidable uprising appeared imminent.

That which most emboldened the malcontents was the active support accorded them
by Husayn Khan Ajudén-béashi, the governor of Férs, whose open hostility to the Bab
added fuel to the fire. The enmity of Shaykh Abu-Hashim, the falsehoods he himself
contrived, and the calumnies he spread abroad, had raised to heaven the cry of “the
Faith is in peri!” With the aid of Shaykh Husayn-‘Arab, surnamed Nazim al-Shari‘a,
together with Shaykh Mahdi Kajuri and Shaykh Muhammad-‘Ali Mahallati—each
reckoned among the foremost divines of Shiraz, and each the recipient of licences of
ijtihad—nhe strove to pervert the minds and inflame the religious zeal of the multitude.
They disseminated the base report that the Bab, besides laying claim to the station of
apostleship, had declared Himself to be the promised Q4’im, and that He purposed to
rise against the Shah and the State, assuring His followers of sovereignty and dominion,
and by such promises had lured to His cause a multitude of simple-hearted souls.
Unless prompt measures were taken, they warned, the affair would end in sedition and
disorder.

It was to these lying rumours, contrived to inflame the people and to incite the
government against Him even prior to His pilgrimage to Mecca, that the Bab Himself
alluded in the Qayyumu’l-Asma’, wherein He revealed:

“..And the idolaters said unto their king: This Youth would have us renounce our God
and deprive us of our dominion. Come, therefore, let us slay Him, that His death may
remain a testimony upon earth.”

‘Abdu’l-Baha, in corroboration of these events, testifies in A Traveller’s Narrative (p. 14)
that the divines of Fars “urged Husayn Khan, the governor, that if thou wouldst quench
this fire and erect a bulwark against this breach, the sole remedy and decisive cure is
the slaying of the Bab. For the Bab hath gathered about Him a great multitude and is
meditating revolt.” Thus did these clamours and allegations spread from mouth to
mouth, resound from the pulpits, and penetrate the seat of government.

The kindred of the Bab, perturbed and bewildered, feared lest the idle fabrications of
Shaykh Abu-Hashim should involve them also, and bring reproach upon their
commerce, their credit, and their standing in the bazaar, exposing them alike to the
wrath of the government and the malice of the divines. Some among His relatives,
prompted by a misguided zeal and professing a spurious piety, joined their voices to the
clamour of the mob, and, to ingratiate themselves with the mullas, were unsparingin
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their taunts and insults. Others, of freer outlook, recognized the falsity of such
accusations, yet dared not to openly protest.

Foremost among the former were Haji ‘Abdu’l-Husayn® and, in lesser measure, his
brother Haji Muhammad Khalil, who vied with the divines in their insolence. Men of
wealth and position in Shirdz and Bushihr, they trembled lest their kinship with the Haji
Mirza Siyyid Muhammad—and through him with the Bab Himself—afford the
government and the ecclesiastics a pretext to molest them. Though abroad they
laboured to discredit His Cause, within the family they sought, through letters to Haji
Mirza Siyyid Muhammad and Haji Mirza Hasan-‘Ali (the Younger Uncle), to enlist their aid
in restraining the Bab. Whether through counsel, exhortation, or menace, they urged
that He be compelled, for prudence’ sake, to abandon His claim and resume a quiet life.

Haji Mirza Siyyid Muhammad stood perplexed. On the one hand, he discerned that the
Bab’s thoughts and devotions soared in realms wholly above the world of material
concerns, and that the calumnies imputed to Him were baseless. On the other, he
feared lest the frenzy of the populace, coupled with the alarm of kinsfolk, should
endanger His very life. He therefore strove, so far as he was able, to shield the Bab from
the tumult of men’s tongues. When the insulting letters of their relatives reached
Bushihr, he would submit them to the Bab, hoping thereby to dissuade Him from
repairing to Shiraz. Yet the Bab, wounded by the aspersions and affronts of His own kin,
grew the more resolved to withdraw from men, declaring that were it not for His
consideration for His mother and grandmother, He would never return to Shiraz.

In a Tablet to Mulla Sadiq He referred to these calumnies, stating: “..Today letters have
come from My relatives, wherein they have likened one who has but returned from the
House of God to Satan. He verily is the All-Knowing, the All-Hearing...”

Finding his endeavours fruitless, Haji Mirza Siyyid Muhammad, in his correspondence
with their kindred, pleaded that if they could not show regard for the Bab, they should at
least refrain from insult, and instead seek earnest investigation of His claims and
reconciliation with Him.

The following is a provisional English rendering of two letters composed in Persian by
H4aji Mirza Siyyid Muhammad and addressed, respectively, to his brother, Haji Mirza
Siyyid ‘Ali, and to his brother-in-law, Haji ‘Abdu’l-Husayn. The former letter is dated 21
June 1845, at a time when the Bab was contemplating His departure for Shiraz. The
latter letter bears no explicit date; however, based on internal evidence from the first
letter, in which Haji Mirza Siyyid Muhammad states, “...A letter | have addressed to the
noble Haji ‘Abdu’l-Husayn shall reach thine honored hand. Certain points expressed
here may likewise be found therein...,” it may be inferred that either both letters were

3 Haji ‘Abdu’l-Husayn was the brother of Haji Mirza Siyyid Muhammad’s wife.
4 ‘Ahd-i-A‘la, p. 118.



composed contemporaneously or that the second letter was written shortly before, not
more than a few days apart. The texts of these letters are published in ‘Ahd-i-A ‘4, pp.
118-1283.

Haji Mirza Siyyid Muhammad Writes to His Brother, Haji Mirza Siyyid ‘Ali:°

“..Further, thou didst write an account concerning the Cause of the Siyyid, our Master
—the Bab— may His station be exalted through God. Our patron, Mirza Abu’l-Qédsim,®
had likewise written, and the noble H&aji ‘Abdu’l-Husayn as well. Though his first treatise
did not arrive, the second did reach us. The purport of all these communications is one:
namely, that they have not regarded this matter as firmly established, and have deemed
it expedient to abandon such imaginings. They even restrained Haji Mulla Muhammad”’
both from setting out upon a journey and from openly declaring his claim, devoting
themselves to the task that, little by little, such thoughts might be effaced from men’s
minds—fearing lest, through these affairs, grievous injury and loss might encompass us
all.

| submit that, according to the conventions of worldly prudence, what they have
understood is indeed as they have stated. Our Master, the Honored Haji (that is the Bab),
after perusing these writings, was sorely distressed at thy weakness in the Cause of
religion. Yet He declared: In the field of proclamation, that which Mulla Husayn at the
first did convey to all—from sovereign to divines to the generality of the people—was
sufficient. This second effort was but a work of bounty; otherwise, it had been
unnecessary. Now that such disturbances have arisen, He hath decreed that for the
space of five years it is forbidden unto Him to utter a single verse. This constituteth
indeed a most severe chastisement upon the deniers, the fruits of which they shall
perceive only when no remedy shall avail them.

Upon His arrival in Shiraz, as was formerly His intent, He shall remain within His house,
wholly severing all intercourse with men, and granting permission of entrance to none.
He shall concern Himself with none. Should there be any true seeker, any sincere
believer, He hath appointed one to resolve their difficulties and remove their doubts. As
for Himself, He shall maintain no dealings whatsoever with others; thus, neither shall
they interfere with Him. Were it not for the consideration of His mother and
grandmother, He would not even journey to Shiraz; rather, He would dwell alone in His
present abode, or withdraw to some place where no tidings could reach Him. Should the

51n ‘Ahd-i A‘la, Abu’l-Qasim Afnan did not publish the entirety of Haji Mirza Siyyid Muhammad’s letter, but only those
portions pertaining to the Bab and His circumstances.

8 Mirz4a Ab’l-Q4asim was the brother of the Bab’s wife.

7 By “Haji Mulld Muhammad” is meant Muhammad ‘Ali Barfurishi, known as Quddus, the eighteenth of the Letters of
the Living, who, following his return from pilgrimage with the Bab, proceeded to Shiraz at His command.
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mother and grandmother consent and desire to visit the sacred Shrine in Mashhad, then
make ready their provisions and let them accompany thee upon the journey. Should the
Honored Haji arrive, there shall be occasion to attain His presence for a few days before
departing. If not, they shall have set out in peace.

Such is His command. Though it is evident it proceedeth from a heart distressed,
nonetheless the course of action is fixed. Upon His arrival in Shiraz, He shall not consort
with any soul, even as He hath done here. Should any seek explanation, the reply shall
be this: | possess no proof save the Book. Let each man, between himself and his Lord,
reflect with his reason. If he discerneth that herein lieth the proof, then upon him is
obedience incumbent. If he faileth to apprehend the ordinances within the Book, let him
turn to the one appointed, and obtain understanding. Beyond this, He Himself shall
engage with none. For five years the Cause shall proceed in this manner, until the future
discloseth whatis to be.

He hath declared: We have no concern with any. Pursue ye your trade, and be not
fearful. If ye dislike My coming to Shiraz, then | shall not come. In any case, this is His
command, and thus it shall be.

Now, as to thy having written that these writings are no proof, and how | could have
attained certitude: | submit that—even apart from their inherent evidentiary value—is it
not itself a proof that such a One, without having pursued study, without recourse to a
book or instruction from a teacher, should take up the pen and write in such a manner?
Moreover, thou thyself didst write that the noble Haji Abdu’l-Husayn testified that,
through austerities and disciplines, a mighty progress had been vouchsafed to Him. If
one hath been singled out for such divine favour, is it not assured that God Himself shall
guard Him from the promptings of satanic fancy? Further, in many of His writings, He
hath proclaimed: should any, steadfast in his own path, deny My Cause, let him come
forth and engage in mutual imprecation (mubahala). Can One who reposeth such
confidence in Himself possibly—God forbid—be in error?

If thou suggestest that this is but a disorder of mind, the reason of this lowly one cannot
accept it—that one who was but a simple, unlettered man, should, upon being afflicted
with derangement, suddenly become as a learned and eloquent sage! Enough, then, of
repetition. Thou knowest best thine own obligation.

Convey, | pray thee, my salutations to our mother and sister, and acquaint them with my
condition.  harbour no doubt; | possess no elaborate proof. Yet by the witness of my
conscience, | see and recognize that this Cause is true. Let them hold whatsoever belief
they may desire. Be it known also: when the Honored H&ji arriveth and entereth the city,
He must alight from His mount, proceed alone, and enter the house quietly. There must
be no commotion or publicity, lest the people be apprised. He must be left entirely to
Himself, and allowed to attend to His own affairs.



Hitherto, obedience unto thee (that is Haji Mirza Siyyid ‘Ali) was incumbent upon the
Haji; henceforth, the obligation is reversed, and obedience is incumbent upon thee. Let
there be no deviation from His command.

| have no further word. A letter | have addressed to the noble Haji ‘Abdu’l-Husayn shall
reach thine honored hand. Certain points expressed here may likewise be found therein.

And as to this petition—set forth in writing—that a sign transcending the course of
nature be manifested, or that He disclose what lieth hidden within the breasts of men.
Glory be to God! Time and again have we witnessed men who, for but two paltry coins,
would make known what lay concealed within the breasts of men. Was this aught but
dealings with the jinn and satanic arts? And if the station of knowledge imparteth not
certitude, of what avail are such tales to any soul?”

Thereafter, commercial matters are discussed, and at the end it is written:
“What more shall | burden thee with? May God preserve thy noble being. The restis as
afore-stated; thus, doth the matter end.

Written on the fifteenth day of the month of Jumada al-Thani, year 1261 A.H. (21 June
1845 C.E.).”



The Letter from Haji Mirza Siyyid Muhammad to Haji Mirza Siyyid ‘Ali, Transcribed
from a Typed Copy
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The Letter from Haji Mirza Siyyid Muhammad to Haji Mirza Siyyid ‘Ali (facsimile of
the original, p. 1)

Ny ’(\/1:'.\' .~.i (h‘? {f#” L h‘ “)) 4‘“. 7% ff: ,!h:i'?',f"
) :\&6{_ etv (- g'{j;tl (’(’I }‘. l{ \ {,l gl '-"‘]';;;-\“-:N(‘jﬁ”‘ et s
WA W Mo “dh 3 ';. . i ;',.
o @..ui NN (( o J’SS ‘,‘J,tf, it £

i e | A0 2% 0N i‘ FER .r\/ S 7 .
I L LA A ¥ R AT Sl L
{ d '-ju(‘ g\ j‘..“;[ 9[\{\ ({Qé}})"b(' i ’V.;' &‘(é- :‘_:il” B 3 '.xc_,‘ﬂ;ﬁxf‘

'“’rt?\?lﬁ

e

o

)

7 e
W’ﬂ \\
,9,,,,%’ BN Y
%

‘f?’-
e

"

L

2

RN TN AT = TR - .”_- A
v Ny o ."',’ 5 il o aces i B o
‘q:‘ 1-

| 7

g 3 ) Yk
&\&ﬁ 'E‘\%"f S }{k\\% =S\ R

/—\; §\\QQK; \:;é %.‘i\_’ Ho .:‘\\ &{f/‘fmm,f- ,:
*}?%%“ E};?\g\\é Q‘:.\g.,§ ti §“‘ 4 Lgn m‘ﬁﬂ rlul’/ﬁ/f

3 §§ g VY8 i g §\ A W///"’”ﬁﬂ
"@@*i%ﬁkég\§ e

: LY R T o s & X -

i \\(\ { PER L S N @ff\mm«/xﬁ;
Blikn y bR 8T 9
SRTF Ry Ep o i 9;}‘ iy

M A B, ‘»w@w mEPEY

: k \0 W }I ; q"
i |J;}.|.(L; \ \\\'I}j ‘ Q v} ‘5 Q}’t

] .)’;'. W
\J‘fa?‘@ﬂﬁ!{%ﬂﬁ_)}}yj—jjj ni}z'ﬂ‘/"/ ?_‘,j[) u}' 4\\ Y4 \\15"] "/

Reproduced from ‘Ahd-iA‘lg, p. 139.



The Letter from Haji Mirza Siyyid Muhammad to Haji Mirza Siyyid ‘Ali (facsimile of
the original, p. 2)
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Haji Mirza Siyyid Muhammad Writes to His Brother-in-Law, Haji ‘Abdu’l-Husayn:

“To the object of my adoration — my master, my benefactor — may God, exalted be He,
prolong thy days.®

Itis now long since I last ventured to trouble thee with a letter, and it is long since | was
gladdened by the honour of perusing a missive from thine exalted pen. It would seem as
though thy gracious condescension towards me, and my humble devotion and fidelity
towards thee, had been well-nigh forgotten or effaced. Yet God, the All-Glorious, is
witness and testifier that | have been ever occupied with the duty of supplication for
thee; that | have ever yearned to attain unto the honour of serving one who is so richly
endowed with the bounties of the All-Bounteous Lord; and that | have, at all times,
enquired of honoured servitors concerning thy welfare and the well-being of thy being,
which aboundeth in bounty. Ever have | rendered thanks at the threshold of the Ever-
Living, the Eternal, for thy preservation; and, God willing, | shall so continue.

At this present hour, the abundance of my devotion hath impelled me to take up this
means of communication, though it occasioneth the disturbance of thy blessed hours.
For I am well aware that, after the return of the pilgrims to Shiraz, much will be said
among the people concerning the affair of His Eminence, the Most Honourable—the
Bab, the Gate of the Knowledge of the Imam—upon Him and upon His forebears be the
blessings of God, exalted be He, and may God hasten His advent.® | desired to lay before
thine exalted presence this preamble, lest it be regarded as a vain and unfounded
matter, and lest, without due reflection, men should arise to repudiate it—God forbid—
attributing it to derangement of mind, selfish motives, or worldly ambition, or deeming it
beneath their notice and refusing even to endure its mention. Such an attitude would
assuredly entail loss in both this world and the next. Nay rather, it behoveth all, with the
utmost care and diligence, to exert themselves, that, God willing, the truth of the matter
may be disclosed, and that belief—or, God forbid, denial—may be grounded upon
insight and discernment. Beyond this, | have no purpose; the plea of this lowly one is but
this: that ye be not heedless of so grave a matter, nor imagine that, because such claims
have oft been raised in the past and proved false, therefore this likewise must needs be
unfounded.

This lowly one hath no doubt whatsoever concerning the truth of this Cause, for | have
well known the august Personage, the possessor of this exalted station. From the
earliest days of His noble life until now, | have rendered Him service. He was numbered
among the merchants, and if He acquired some little learning, it was assuredly no more

8 The vocative phrase 1 jedcian ya )5 i ald s an honorific cluster addressing the addressee as “the object of
devotion, master and (literally) ‘ensign of mercy’;’ the benediction &S 3 4 )3l means “May God, exalted be He,
prolong your continuance” (i.e., “prolong thy days”).

9“May God hasten His advent” (422 &l Ja&, ‘ajjal Allahu farajahu’) is a Shi‘i invocation praying for the swift return of
the Twelfth Imam.
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than ourselves—indeed, even less—at the elementary school, after which He busied
Himself with trade. Up until the manifestation of these mighty happenings, outwardly He
was as ourselves, unacquainted with the sciences. And now, the Cause hath assumed
such a form that whatsoever abstruse and perplexing question may be propounded,
whether by the learned or the erudite in the investigation of the sciences of religion, He
answereth thereunto with the utmost thoroughness and perfection. This alone is a
mighty proof and a sufficient testimony.

Moreover, the Book that hath been revealed by Him, together with other writings—
among them a treatise addressed to the divines in general—shall soon come before
thine honoured sight. Its style and diction are after the manner of the Qur’an. From
earliest times until now, countless discourses of divines and preachers have been
heard, yet none resembling this hath ever been encountered.

He Himself declareth: Should all the peoples of the world assemble, they could never
produce the like thereof. Even as the Qur’an was, in the days of the Apostle of God—may
peace and blessings rest upon Him and His kindred—a conclusive proof of His Mission,
so too is this Book, in relation to me, a convincing testimony.

True, this lowly one cannot adequately apprehend the nature of its eloquence, but this
much | perceive—that the like of it | have never heard from any other soul. As for the
eloquence of the Qur’an itself, this too | cannot measure by rhetorical standards, but
accept on the testimony of others and by the decree of the sacred Law. In the same way,
| behold these utterances to be of that very order and manner. Yet itis evident that the
understanding of this lowly one is binding upon himself alone, and cannot constitute
proof for others. Thine exalted self must therefore give it careful attention until, God
willing, the matter standeth revealed unto thee. Entrust not thy reason and discernment
into the hands of others, whether of the divines or of any besides them.

As for other particulars concerning His Reverence, thou shalt assuredly enquire from
those who accompanied Him on the pilgrimage, and from them learn what hath
transpired. | shall not weary thee with further detail. May God preserve thine honoured
being in health and safety. The restis as afore-stated; thus, doth the matter end.

There is yet another tale that hath been mentioned. Though it be but a report—its truth
or falsehood God alone knoweth—yet the balance of likelihood inclineth toward its
veracity.

A man from Rasht, in the midst of the pilgrims in holy Medina, had said—ere tidings of
these events had reached him—that one Mulla ‘Abdu’l-Baqi, a learned mujtahid of that
city, had, ten years earlier, foretold that in the month of Ramadan of the year 1260
(September-October 1844 C.E.) a Cause should be made manifest on the part of the
promised Qa’im—may God hasten His advent. It is further reported that, five years prior
to that time, he had abandoned teaching, dispersed his books, withdrawn into
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seclusion, and awaited that advent. This same man, on his return, riding a mule,
attained the presence of His Reverence; and, as he prepared to depart, he besought that
a letter be penned to Mulla ‘Abdu’l-B&aqi. A writing was accordingly composed, and,
should it be possible, it shall be forwarded unto thee. In it are allusions to a Cause so
momentous that—God forbid—we must seek refuge with God from an ill end.

Shouldst thou desire to learn the manner in which this station hath been attained by His
Reverence, He Himself declareth thus: A state hath been conferred upon Him from the
Imam—peace be upon Him—whereby divine intimations are cast into His heart, and
these utterances and writings, whether spoken by His tongue or inscribed by His pen, all
proceed from that Imam'°>—peace be upon Him.

He maketh no claim to direct converse; rather, even as God inspired the mother of
Moses—upon our Prophet and upon Him be peace—so likewise are these inspirations
vouchsafed unto Him. And even as the Word of God was manifested through the
Burning Bush, so too are these words uttered by His tongue. In such wise doth He
Himself set forth the matter. And whatever it may be, and in whatever manner, it
proceedeth wholly from the Imam—peace be upon Him. Nor hath He, in any respect,
enjoined a new ordinance contrary to the sacred Law.

There is no claim save the removal of the corruptions that have crept into the sacred
Law, and the many divisions that have arisen—so many and so great that, through error,
each man, following his own fancy, hath uttered whatsoever he pleased, and hath
named it the path of the true Religion—until the very path of Truth hath in reality been
obscured, and well-nigh hath it come to pass that the true purpose of the Faith itself be
rendered manifestly void.

In fine, were | to attempt to expound upon this station, the discourse would be unduly
prolonged, would yield no fruit, and the essence of the matter would be obscured. If,
God willing, He so willeth, and what behoveth to be made plain be made manifest to
thine exalted self, thou shalt apprehend all these things in the most excellent fashion.

The rest is as afore-stated; thus is the matter ended—a felicitous conclusion, laid in
devoted sincerity before the honored and exalted master, Agd Muhammad.”"’

10 By “the Imam” is meant the Twelfth Imam (al-Mahdji) of the Shi‘ah, who is believed to be in occultation.
" Agad Muhammad, whose full name was Haji Muhammad Khalil, was the brother of Haji ‘Abdu’l-Husayn and the
brother-in-law of the Bab’s maternal uncle, H4ji Mirza Siyyid Muhammad.
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The Letter of Haji Mirza Siyyid Muhammad to Haji ‘Abdu’l-Husayn, Transcribed from
a Typed Copy
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