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The Faith’s Primary Principle

Commenting on the independent investigation of truth, JA. McLean daes “... this
teeching, next to the oneness of humanity... is the primary teaching of the Bahdi
Faith... yet the implications of this teaching have largdly been overlooked. With few
exceptions [Gary L. Matthews, Bahai scholars have written little on this key
teaching compared with other areas of Bahai scholarship...” (Dimensions in
Spirituality, p. 3, emphasis added).

Few introductory books on the Bahai Faith devote very much space to the the
independent investigation of truth; nor, to take one specific example, do any of the
ten essays in Circle of Unity: Bah&'i Approaches to Current Social Issues
(Kdimat Press, 1984), discuss it at dl, probably because it is not - like feminism,
human rights, racid injustice, economics or Marxism - seen to be a principle with
as obvious a socid gpplication. Yet it clearly has socid consequences, as can be
sen from the following observation by ‘Abdu’l-Baha “All the peoples have a
fundamentad bdief in common. Being one, truth cannot be divided, and the
differences that gppear to exigs among the nations only result from their atachment
to prgudice. If only men would search out truth, they would find themselves
united” (Paris Talks p. 129, emphasis added).

Not nearly enough has been written about this unifying aspect of the independent
investigation of truth nor of ‘Abdu’l-Bahds encouragement to “‘Seek the truth, the
truth shal make you freg’” (ibid., p. 137). “Truth,” writes McLean, “is a dynamic
force, capable of rendering both individuds and society more progressve, judt,
united, peaceful and loving; that is, freg’ (Dimensions, p. 40). By independently
invedigating the truth, one frees onesdf from ignorance, which is identified in the
Bahai Writings as “indisputebly the principd reason for the decline and fdl of
peoples and the perpetuation of prgudice’” (Peace: More Than An End To War,
p. 22). Indeed, one of the twofold purposes of the Manifestaions of God is “to
liberate the children of men from the darkness of ignorance, and guide them to the
light of true underganding...” (Gleanings From the Wkitings of Bah& u'llah, p.
79).

In The Prosperity of Humankind, the document issued by the Bahai
Internationd  Community in 1995, it is pointed out:

At the individud levd judice is that faculty of the human soul that enables
each person to digtinguish truth from fasehood. In the sght of God,
Bahdu'llah avers, Judtice is ‘the best beloved of dl things since it permits
each individua to see with his own eyes rather thanthe eyes of others, to
know through his own knowledge rather than the knowledge of his neighbour
or group [Hidden Word, Arabic 2]... (p. 9).
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Thus the independent invedtigation of truth equates to justice, “the best-beloved of
dl things in the gght” of God. Justice can be sad to be the motivation for each
individud’s spiritud and intellectud development in that it requires esch person to
use their own God-given faculties to determine redity, to find out what is beneficid
(sarving and showing compasson to others, promoting amity and co-operation and
helping the poor and dedtitute) and what is harmful (perpetuating prejudices based
on ignorance and dlinging to traditions and entrenched orthodoxies that hinder
genuine socia progress). It follows that it is just to use on€'s faculties in this way
insofar as one has thereby used one€'s God-endowed capacity for seeking and
finding the truth and for diginguishing truth from fadsehood or, in mord terms, right
from wrong.

Conversdly, not to see with one€'s own eyes or to use one€s own mind is to
be in a vay deaxr sense wilfully unjud, in that one€s divine potentid remans
unredised or unfulfilled. This fallure can, in many cases, be due to such socid
pressures as conforming to well-established but possbly obsolete conventions, and
not deviating from what Bahau'llah in ancother ingtance called “those rules, customs,
habits, and ceremonies... current amongst men” (Kitab-i-igan, p. 238). Bahdu'lldh
inveighs againg these conformist pressures when He writes:

If, in the Day when dl the peoples of the eath will be gahered together,
aty man should, whilg dganding in the presence of God, be asked,
‘Wherefore hast thou dishelieved in My Beauty and turned away from my
Sf) and if such a man should reply and say: ‘Inasmuch as dl men have
erred, and none hath been found willing to turn his face to the Truth 1, too,
following their example, have grievoudy faled to recognize the Beauty of the
Eternd, such a plea will, assuredly, be rgected. For the faith of no man
can be conditioned by any one except himsdf (Gleanings, pp. 142-3).

Rather than recognising, independently of others and the dead hand of tradition, “the
Beauty of the Eternd,” this facile following the example of others can be sad to
encgpaulate much of the higory of religion, as deinested by George Townshend
with reference to the unique and find incarnation of God in Jesus Chrigt:

The followers of every world rdigion have invented for themsdves a
amilar bdief in the uniqueness and findity of their own Prophet. The
result has been that no religion has acknowledged a Prophet of a later
religion. The Hindus do not acknowledge Buddha, the Buddhists do not
acknowledge Chrigt, nor yet do the Zoroadtrians. The result of this
ddusve bdief has been that the world religions have not tended to the
unifying of mankind but rather to its further divison (Christ and
Bahd'u'llah, p. 26).

‘Abdu’|-Baha puts it very srongly: “He whose father was a Zoroastrian is a
Zoroadtrian. He whose father was a Buddhist remains a Buddhist. The son of a
Mudim continues a Mudim, and so on throughout. Why is this? Because they ae
daves and cgptives of mere imitation. They have not investigated the redity of
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religion and arived a its fundamentds and conclusons’ (The Promulgation of
Universal Peace, p. 272). In contrast to those who investigaie the vdidity of a
rligion or rdigions is “the imitator, who... dependeth upon the sght, the hearing,
and the conscience of others and hath no will of his own” (Selections from the
Wkitings of ‘Abdu’'l-Baha, p. 29).

At a broader socid levd, judice finds its brightest expresson in the practice of
unity, which can be redised by invedigaing as farly and open-mindedly as possble
the beiefs and vdues fundamentdly shared by most people. Thus ‘Abdu’l-Baha,
during His tadk a the Centrd Congregatiiond Church in Brooklyn on June 16th,
1912, said:

If Chrigians of al denominations and divisons should invedigae redity, the
foundations of Chrig will unite them. No enmity or hared will reman, for
they will be under the one guidance of redity itsdf. Likewise, in the wider
fidd if dl the exiding rdigious sygems willturn away from ancestrd traditions
and invedigate redity, seeking the rea meanings of the Holy Books, they
will unite and agree upon the same foundation, redity itsdf. As long as they
folow counterfeit doctrines or imitations ingead of redity, animosty and
discord will exig andincrease (The Promulgation of Universal Peace, p.
198).

Bahau'llah dates categoricaly:

The essence of al that we have reveded for thee is Judice, is for man to
free himsdf from idle fancy and imitation, discern with the eye of oneness
His glorious handiwork, and look into dl things with a searching eye
(Tablets of Bah&'u'llah, p. 249).

We can therefore be sad to be just or faithful to oursdves and to our Creator
when we invedtigate the truth of any metter independently and without “either love
or hate’ (Gleanings, p. 264) or attendant sexis, racid, class, religious and politica
pregudices, each and dl of which inform and shape the particular milieus in which
people live. Indeed, invedtigation in this manner acts as a powerful corrective to the
“socid assumptions and religious formulag” (Peace: More Than An End to War,
p. 10) that have spawned so much exclusivity, divison and hatred, the distortion or
negation of true reigion.

Applying the Principle

The firg teaching of Bahdu'llah is theduty incumbent upon all to investigate
redity. What does it mean to investigate redity? It means that man must
forget dl hearsay and examine truth himsdlf, for he does not know whether
gatements he hears are in accordance with redity or not (The
Promulgation of Universal Peace, p. 62, emphasis added).

‘Abdu’|-Bahéa
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Does this primary teaching apply to people who are raised as Bah&is? The above
emphass drongly suggests that it does, as does Shoghi Effendi’s dating that the
Bahdi Faith “enjoins upon its followers the primary duty of an unfettered search
after truth...” (Guidance for Today and Tomorrow, p. 4, emphasis added). In
prectice, does the teaching agpply to people who have not been rased to be
Bahdis? Here the principle poses something of a dilemma in its Ridvan Letter of
2000, the Universd House of Judtice mentions Bahdi parents who “believe that in
order to preserve the independence of children to invedtigate truth, the Faith should
not be taught to them” (p. 9), a belief that is deemed incorrect. As many or most
people are born into and raised in a paticular socio-reigious milieu, their belief
sydem is not likdy to be by choice or reasoned conviction, however, as
demongrated by the following speech from the eponymous character in Joseph F.
Girzone's novd, Joshua: A Parable for Today:

“If people teke rdigious leaders too serioudy, they become rigid in their
thinking and afrad to think for themsdves, and must dways refer decisons
to the clergy. Even as adults they 4ill ding to the rdigious practices of ther
childhood, and when even ceremonies and mere customs change they panic,
because they have been led to bdieve these things were thar fath..” (Gill
and Macmillan, Dublin, 1987, p. 74).

Does invedigation here goply only to reigion? In “Spiritud Search and the
Seeker,” the firgt section of Lameh Fanangpazir's Prove All Things (pp. 3-56), the
principle is rdaed exclusvely to the quest for religious certitude under six headings.
Fananapazir traces the principle of the independent investigation of truth to certain
passages of the New Testament in the firs of these subsections (eg. Matthew 5:3,
5:6, 7:7-8, 13:16, 1 Thessdonians 5:19-21, Romans 12:2). (It is noteworthy that
most of these passages appear in Matthew's Gospe, which was specificaly
addressed to, and carefully organised for, a Jewish readership that ill awaited its
Davidic Messah) Udo Schegfer continues this link when he dates in the
Introduction to his paper, “Infalible Inditutions’: “Reveded rdigion is inseparably
associated with a cdam to truth. If it is the Word of God that is proclamed, it
cannot but be truth..” (Bah&'i Sudies Review, Volume 9, 1999, p. 17). George
Townshend concludes Christ and Baha u’'llah with the following urgent plea

The Bahdi Faith today offers the Christian Church with the most tremendous
chdlenge ever offered them in thar long higory: a chdlenge, and an
opportunity. It is the plan duty of every eanes Chridian in this illumined
Age to invedtigate for himsdf with an open and fearless mind the purpose
and the teachings of this Faith and to determine whether the collective centre
for al the congructive forces for this time be not the Messenger from God,
Bahau'lléh, He and no other... (p. 116).

And the firg of McLean's “Seven Criteria of Truth,” gleaned from Bahdulldh's
Writings, is this “Truth is expressed in its highet and puret form as divine
revelation” (Dimensions, p. 40).



Ancther undergtanding is that it cannot apply soldy to rdigion, for Bahau'lldh
enjoined people to “look into all things with a searching eye” (Tablets of
Bahd' u'llah, p. 249, emphasis added). In the Teablet of Tarazat (Ornaments),
revedled around 1889 and partly in response to the largely erroneous reports about
Him appearing in newspapers, He enjoined journdigts to “enquire into dtuations as
much as possbleand ascertain the facts, then set them down in writing” (Tablets of
Bah&'u'llah, p. 40): ther respongbility is to mirror the truth objectively. Likewise in
the case of Assembly consultations, the facts in a case tha requires a decison must
be presented before the spiritua principles involved in that gStuation are found and
discussed (Moojan Momen, Buddhism and the Bah&'i Faith, p. 80). In both these
ingtances, one secular and the other spiritud, “Truth is verifidble® (Dimensions in
Spirituality, p. 40). It could equaly wel be argued that Divine Revedion is itsdf
the lens through which we gpprehend and learn from redity (the physcd world
reflecting and disclosng atributes of the Diving) and undersgand the purpose of
human life (to know, love and worship that transcendent Divinity). Of His own
Revedion, Bahau'lléh dated: “Peerless is this Day, for it is as the eye to past
ages and centuries, and as a light unto the darkness of the times’ (The Advent of
Divine Judtice, p. 79): His Reveation gives both a perspective of hisory as a
sngle, God-guided process (in Bahdi terms, progressve reveation) and an
epigemology for meking sense of a humanity whose development is anadogous to
that of an individud human being now coming of age

What precisely does the adjective “independent” denote? Autonomous? Free of
preconceptions, prgudices or even inhibitions? Unfettered (the adjective used by
Shoghi Effendi)? The latter adjective implies that the inquirer should have full access
to accurate information about the Faith while he or she is invedigding it, such as
might be found in feature articles in newspapers and magazines, on Internet websites
or in books that provide information on religion.

“Invedigetion,” on the other hand, implies a thorough study, analyss, questioning,
evduation or dfting of evidence of a phenomenon with a view to ariving a some
kind of concluson as to its vdidity. The Bahdi Faith itsdf is described by the
Guardian as “scientific in its method,” which would be consonant with the process
of invedtigation - corresponding to what McLean terms “the facts and vaues of
truth” (Dimensions, p. 40) - undertaken by both individuds and Spiritua Assemblies
in, for ingance, the role of the latter as decison-making bodies. One of the spiritud
requirements of the procedure for these consultations is lad down by ‘Abdu’l-Baha
as follows “They mud in every matter search out the truth and not indst upon ther
own opinion, for stubbornness and persgence in one's views will lead ultimady to
discord and wrangling and the truth will remain hidden” (Principles of Baha'i
Administration, p. 43).

In answer to PFila€s perennid question, “Wha is truth?” (John 18:38), the
Bahai could reply by quoting pat of Christ’'s Sermon on the Mount: “Seek, and
ye sl find” (Mathew 7:7). Possessed of the “Mogt Great Infalibility” (Kitab-i-
Aqdas, pp. 36-7), the Manifedations of God ae Themsdves “the truth” (John
14:6). By recognisng Them &fter a process of invedigation tha serves to purify
preconceptions (the superiority of one bdief sysem or ideology to dl others), one
can be sad to have ataned truth in its “highest and purest form” (McLean,
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Dimensions, p. 40). One is then required to trandate this recognition into action by
obsarving the Manifestation’s “commandments and prohibitions’ (Kitéb-i-Agdas, p.
19). These insgparable twin duties of recognition and obedience are the truth that
evary individud has been crested and divindy gifted to achieve: every individud has
the capacity to recognise God in the Person of His Manifedtations, if people do so
by independently investigaing Their cdams and teechings, they will, according to
‘Abdu’l-Bahg, find themsdves united (Paris Talks p. 129). In a tak a the Baptist
Temple in Philadelphia on June 9th, 1912, ‘Abdu’l-Baha sad:

If the nations of the world invedigate redity, they will agree and become
united. Many people and sects in Perda have sought redity through the
guidance of Bahdu'lléh. They have become united and now live in a dae
of agreement and love, among them there is no longer the least trace of
enmity and drife (The Promulgation of Universal Peace, p. 180).

Baha u'llah makes clear that “every man hah been, and will continue to be, able
of himsdf to gppreciate the Beauty of God, the Glorified” (Gleanings, p. 142). The
independent invedtigation of truth (whether of religion or anything dse) is firg and
foremost a process of spiritudisation. It is dways rdative to, and dependent on, the
individua seeker and the degree of ther “earnest driving... longing dedre... [and]
passionate devotion” (Gleanings, p. 267) to ascertaining truth. It is, or should be,
an active and ongoing process. though “there is an absolute truth, our understanding
of it is rdaive’ (McLean, Dimensions, p. 40). “There is no limit to the study of
the Cause. The more we read the Writings, the more truths we can find in Them,
the more we will see that our previous notions were erroneous,” observes Shoghi
Effendi (Principles of Baha'i Administration, p. 11). And it serves to unite
different people when they come to appreciate tha, as ‘Abdu’l-Baha said, “truth is
one” This basc ethicad oneness to which He referred is enunciated varioudy but
consgently in the Golden Rule - we should treat others the way we oursdves
would wish to be trested - and in the sanctity of human life. At both an individud
and collective levd, it endrines judice, respectivdy embodied in usng our God-
endowed potential to see with our own eyes and to think for ourselves and thereby
achieving unity in diversty, the watchword of the Bahdi Fath: “The purpose of
judtice is the appearance of unity amongst men” (Tablets of Baha'u’llah, p. 67).

The Need for Detachment

Detachment is necessxy for a proper invedtigation of the vdidity of reigions “Purge
your sght, that ye may perceive [the glory of God's Causgl with your own eyes,
and depend not on the sght of any one except your <df, for God hath not
burdened any soul beyond its power” (Gleanings, pp. 106-7). This detachment is
evident in ‘Abdu’|-Bahds impartid discourses on the civilisng and congructive
power of rdigion in many of His Wedern addresses, in which He sought to
dismantle rdigious and inter-denominationd sectarianism, as wdl as in His outlines of
the lives of Abraham, Moses, Jesus Chrigt, Muhammad, the B&b and Bahau'llah to
illusrate Their unique educative influence in Some Answered Questions; a one point
He says
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Muhammad was reared among these [Arab] tribes, and after enduring
thirteen years of persecution from them, He fled [to Meding]. But this
people did not cease to oppress;, they united to exterminate Him and al
His followers. It was under such circumgtances tha Muhammad was
forced to take up arms. This is the truth: persondly, we are not
bigoted, and do not wish to defend Him, but we are judt, and we say
what is just. Look at it with judtice... (p. 20).

How, though, can any seeker entirely leave behind their so-cadled baggage when
investigating the Bahdi Faith? The assumption often seems to be that such baggage
is nearly adways deleterious to both the person’s search and the adapting of their
lifestyle to the Fath they have chosen. Yet scholars, for example, can bring their
own specidig disciplines to bear in advancing an undergtanding of the Bahdi Faith
in  reaion to such topics as poliicd stience,  anthropology/sociology,
psychology/education, economics, linguigtics, English literature, science, philosophy, law
and higory (The Bahd'i Sudies Review Volume 3, 1994, pp. 91-4). Of course,
one does not have to be a qudified or professond theologian to discuss or write
about reigion: “In contrast to most indtitutiondized rdigions, the Bahdi Fath teaches
that theology is logicd and tha we should examine our religious beiefs with the
same rationd faculties and rigorous standards with which we probe the phenomena
world. From such a view questioning is not deemed heresy but is, rather, an
esentid tool for acquiring bdief” (John Hatcher, The Purpose of Physical Reality,
p. 3).

What has come to be known as “The Tablet of the True Seeker” (Gleanings,
pp. 264-70) appears in the Kitab-i-igan (the Book of Certitude), Bahdu'lldh's
expository response to four questions posed by the Bab's maend unce HEi
Mirzad Sayyid Muhammad, concerning Shi'ih eschatology and the veracity of his
martyred nephew’s Divinity. The demands and rewards of this quest - where the
seeker ultimately reaches the City of Certitude or Word of God - form a key
component of Bahai spiritudity. (For a discusson of the theologicd significance of
this later term, see Michad Sours's Without Syllable or Sound, pp. 16-40,
wherein he dresses the Word's transhigtoricd and  trandformative potency and the
importance of detached invedtigation of Scripture as a prerequisite of the search.
See dso Adib Taherzadeh's The Revelation of Bahd'u'llah Volume One:
Baghdad, 1853-63, pp. 18-44.) Reaed to the principle or methodology of
invedigetion is this satement by Shoghi  Effend:

To driveto obtan a more adequate understanding of the dgnificance of
Bahau'llah's supendous Reveation mug... remain the firg obligation and the
object of the congstant endeavor of each one of itdoyd adherents.. We can...
derive fresh ingpiration and added sustenanceaswe labour for the propagation
of His Fath through a clearer gpprehenson of the truths it enshrines and the
principles on which it is based (The World Order of Baha'u'llah, p. 100).



Is the principle Hill operative once a person declares and becomes involved in the
community’s events and obedient to its adminidration? Or is there too often a tacit
assumption that no further investigation or search is required snce “I now possess
‘al truth’”” (John 16:13)? For, having recognised Bahau'lléh as God's Vicegerent
for this age, the seeker thereby reaches “this most sublime dation, this summit of
transcendent glory” (The Kitab-i-Aqdas, p. 19), dter which he or she mus
“Observe every ordinance of Him is the Dedre of the world” (bid). The words
“condant endeavour” in the above quotation from Shoghi Effendi dearly rule out
any complacency about undergtanding the sgnificance of Bahau'lldh's “stupendous
Revdaion.” For those preparing to teach, the Guardian dipulated that they “must
devote specid dtention to the investigation of those inditutions and circumstances
that are directly connected with the origin and birth of ther Faith, with the dation
cdamed by its Forerunner [the Bab], and with the laws reveded by its Author (The
Advent of Divine Justice, p. 41), as wdl as driving “to obtan a sound
knowledge of the higory and tenets of Idam,” its parent religion, and to sudy the
Quran. From this it can be infered that passvity, intelectua or otherwise, runs
totdly counter to the soirit of the Bah&i rdigion.

Is it not much easer “to beieve in” for ingance the oneness and unity of
religions without having to independently investigate the lives of ther Founders,
teachings and histories so as to vdidate such a bdief? It would gppear to be
rlaively easy to acknowledge this “centrad tenet” of the Bahai Faith (The World
Order of Baha'ullah, p. 166) a a purdy intelectud levd, but not so
dgraghtforward to verify it, as it usudly requires condderable patience PRilate
famoudy did not wat for the reply to his quesion (John 1838) from Chrid’'s
“truth-speeking... mouth” (Tablets of Baha'u'llah, p. 14). lronicdly, truth in its
purest form stood right before him, awaiting sentence. In the fird of The Seven
Valleys, that of Search (talab), one mug ride the steed of patience in the diligent
quest for the soul’s Beoved (The Seven Valleys and The Four Valleys, p. 5).
For some, invedtigating the Faith and recognisng Bahdu'lléh may take years, while
for others it may be weeks or even days.

Bahdu'llah suggested an active role for the inquirer in reation to his or her
religious search when He daed to H§i Mirzd Sayyid Muhammad, who
subsequently became a bdiever:

If thou wilt observe with discriminating eyes, thou wilt behold Them [the
Manifesations of God] dl abiding in the same tabernacle, soaring in the
same heaven, seated upon the same throne, uttering the same speech, and
proclaming the same Fath (Gleanings, p. 52, emphasis added).

As Gay L. Mathew congantly makes clear in the second haf of He Cometh
With Clouds (George Rondd, 1996), his “love letter to dl who love the Lord
Chrig and who cherish a bdief in His Second Coming,” Bahau'lléh does not ask
us to accept Him blindly, but to test the proofs or “fruits’ of His prophetic station
and His predictions so as to ascertan whether they are true, a criterion found in
the New Testament concerning fase prophets or messahs (eg. Matthew 7:15:20).



Is it adeguate to invedtigate the Faith by just reading about it? Or is the
affective or experientia principle equaly or more important? Could the Faith’'s at
best sporadic expanson in Western Europe and North America be atributed to an
imbdance in these twin teaching drategies? Or is this primary principle of
invedigation given enough empheds in the fird place? In two sample surveys
conducted in New York (1953) and in Los Angeles and the United Kingdom
(1979) and adapted and published in sociologist Peter Smith's The Bébi and
Bah&'i Religions (Cambridge University Press, p. 189), 3.4% of the respondents in
Los Angdes and 26% in the United Kingdom found the principle of the
independent invedtigation of truth an initidly attractive dement of the Bahdi Fath.
Smith comments

Only a few individuds liged the presumed lack of dogma and the Bah&i
doctrine of the independent investigation of truth, a paucitywhich may possbly
indicate that absence of epistemologicd individudismonce so prominent in the
Wesgtern Bahdi communities (p. 190).

Doesthe “illiberd” ethos (Cole, Modernity and the Millennium, p. 201) now
goparently characterisng many Bahdi communities not serioudy undermine its first
teaching, the “one developed to a great extent by 'Abdul-Baha’ (Dimensions, p. 3)
and the one capable of uniting people long divided by man-made theologica
differences and religious leaders “erroneous and conflicting interpretations of the
pronouncements of the Prophets of God” (Peace: More Than An End To War, p.
7)? ‘Abdu’l-Baha lovingly urged His audiences to go back and read for themsdves
their own and other Holy Books (the Old and New Testaments and the Qur'an)
from which ther present beliefs and sacerdotd inditutions were in large measure
originaly derived, with this guiddine “It is easy to read the Holy Scriptures, but it
is only with a cean heat and a pure mind tha one may undergand ther true
meaning” (Paris Talks pp. 56-7). (This “clean heart” and “pure mind’ condtitute
detachment.) These talks may be read in context as sendtive chalenges designed to
dimulate His Western audiences to dart pondering why they beieved as they did
and as open invitations to condder farly the nove cdams of His Faher's Fath. He
pointed out in reation to Chris’'s ministry:

Had they [the Pharisees invedtigated sncerdly for themsdves, they would
surdy have beieved in Him, respected Him and bowed before Him in
reverence. They would have conddered His manifedation the greatest
bestowa upon mankind. They would have accepted Him as the very Savior
of man, but das they were veled, they hdd to imitations of ancesrd beliefs
and hearssy and did not invedigate the truth of Chrig (The Promulgation
of Universal Peace, p. 62).

Near the end of His (Arabic) Tablet to the exemplary believer and teacher, Ahmad,
Bahau'lldh, Who some two years before in 1863 had declared Himsdf to be Man-
yuzihirhu'lldh (“He Whom God Shdl Make Manifet”) promised by the Bab,
observed that “the people [Babis| are wandering in the paths of deluson, bereft of
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discernment to see God with ther own eyes, or hear His meody with their own
eas” This gtuation is archetypd: velled by “superditions’ or literd interpretations
and imaginary expectations of Scripture and dultified by what ‘Abdu’l-Baha cdled
“imitations of ancedrd traditions and hearsay,” people in every rdigious Dispensaion
refuse to invedigate the truth - the Manifestation and His Revdation - and continue
to unquestioningly follow their clergies. In the incisve words of Joshua:

“Religious leaders condantly fal into the pitfdl of wanting to control
religion and people’s practice of religion, and not alowing people to
think for themselves for fear of losng control over them” (Joshua, p.  75).

An Opportunity for Everyone

For Bahdis and non-Bahdis dike, the opportunity is there to discover the
“innumerable pearls of great price, of surpassng luste” conceded in the ocean of
Bahdu'llah's Revdaion; this discovery, though, will be “in proportion to the
eagerness of [their] search and the efforts [they themselves] exert” (Gleanings, p.
326).

The crucid importance of such invedtigation by everyone as a means to
exemplifying judice, “the best-beoved of dl things’ in God's dght, iminaing man-
made preudices and insularities and theregfter achieving unity is spet out thus by
‘ Abdul-Baha

Redity or truth is one yet there are many rdigious beiefs, denominations,
ceeds and differing opinions in the world today. Why should these
differences exit? Because they do not investigae and examine the
fundamental unity, which is one and unchangegble. If they seek redity itsdf,
they will agree and be united; for redity is indivisble and not multiple. It is
evident, therefore, that there is nothing of greaster importance to mankind than
the invedtigation of truth (The Promulgation of Universal Peace, pp. 62-3).
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